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EDITORIAL 


LET’S RISE TO THE OCCASION 





On the day of Vaisakhi, 1999, falls the Tercentenary of the Khalsa Order. 
Traditionally, Vaisakhi has been celebrated in India as harvest festival since 
times immemorial. It has also virtually been observed as New Year Day, 
although the Bikrami Samvat starts on the Ist day of Cherra, a month earlier. 
With the birth of Guru Nanak, Vaisakhi became the most auspicious day for 
the Sikhs. The subscquent Gunis continued to use this day for special functions 
and holding big annual congregations for spreading the message of Guru 
Nanak. Guru Gobind Singh also selected this day for the most important 
event in human history — the launching of the Khalsa Order as ‘Akal Purkh 
ki fauj,’ ‘The Army of the Timeless Lord.’ We all know how, on this day in 
1699, Guru Gobind Singh dramatically appeared with a drawn-out sword on 
the stage before a huge gathering of tens of thousands of his followers, and 
demanded volunteers, who would offer their heads or sacrifice their lives for 
the mission the Gurus had preached for over 200 years. He repeated the 
demand five times, and each time a Sikh volunteered. The Guru then showered 
his blessings and conferred the title of pyaraas — the beloved ones on them. 
They were the first to receive amrit— the sacred nectar of immortality prepared 
by the Guru himself. 

The five beloved ones came from the common mass of people — poor 
peasants, artisans, traders and even the menial classes. Through devotion to 
the Gur, they had realised Truth and the reality of spiritual life. The Guru 
considered them fit for highest responsibility, and bestowed on them his own 
authority. "To demonstrate it, he stood before them with folded hands, seeking 
for himself initiation into the Khalsa Order with amrit prepared by them. 
Thus, the Guru raised their status to that of his own, and completely identified 
himself with them. He also declared that as long as they remained committed 
to the service of humanity as manifestation of God Himself, he would always 
be among them. 

This unique real life drama inspired thousands to join the Khalsa Order 
on that occasion, and prepared them for the unparalleled sacrifices and 
sufferings, in pursuit of Truth and service of mankind, during the following 
decades. 

It is this great event, the memory of which we perpetuate and the Etat 
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mission to which we commit ourselves, when we celebrate Vaisakhi from 
year to year. 

The Vaisakhi of 1999 has a special significance. A century is a 
reasonable unil of time in the history of a Nation. We are now completing 
three centurics of our life in the Khalsa Order. This is an occasion which 
demands an assessment of our achievements and failures during the past as 
well as intelligent planning for the future. The Khalsa Order, with its ideal of 
saint-soldicr and commitment to service of mankind, is destined to play an 
increasingly important role in the spread of Sikhism as a world religion. Its 
followers have now spread to all parts of the world. And we are expected lo 
share our great heritage with our fellow human beings and carry the message 
of the great Gumus to them, as much through preaching as its practice. 

Pages of history glitter with accounts of sacrifices rendered by the 
Khalsa during the heroic fight against the barbaric repression by the alien 
rulers in the cighteenth century. This struggle culminated in the establishment 
of the mighty Sarkar-i-Khalsa in the cntire northwest of the Indian 
subcontinent. Later in the nineteenth century, when we became lax, and 
neglected the Khalsa discipline, we lost our sovereignty, and the territorics 
were annexed by the British in 1849. The subsequent history is a series of 
setbacks alternating with some glorious chapters like the Singh Sabha 
Movement, the Ghadar Movement, the freedom struggle, the Akali Movement, 
and the liberation of Gurdwaras. The Partition of India in 1947, caused, in 
terms of loss of life and property, intense suffering to millions of Sikhs, who 
had to migrate to the Indian part, leaving their hearths and homes in Pakistan. 
Fresh problems awaited the Sikhs in ‘free’ India. 

The end of each century, particularly the year 99, has been a major 
landmark in Sikh history. Guru Nanak launched his divine mission at Sultanpur 
Lodhi in 1499 with the pronouncement, “There is no Hindu and no 
Mussalman.” In 1599, Guru Arjun Dev undertook compilation of the Adi 
Granth. In 1699, Guru Gobind Singh created the Khalsa Order. In 1799, 
Maharaja Ranjit Singh established the Sarkar-i-Khalsa. The 1899 landmark 
was the revival movement of the Singh Sabha symbolised by Bhai Kahn Singh’s 
famous publication Ham Hindu Nahin Hain. Thus, the expectations for 1999 
are high. People expect something similar to lead the Panth to glory. 

The Guru has taught us that we harvest only what we sow. We should, 
therefore, expect no miracles. A lesson from our history is that we suffer only 
when we deviate from the Guru’s discipline. Most of our sufferings in the 
past can be traced to this deviation. In order, therefore, to ensure the glory of 
the Panth, we have to return to the Gurus’ teachings and follow their noble 
examples of love, service and sacrifice. The spirit that marked the eighteenth 
century Sikhs has to be revived. We need a second revival movement, which 
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geographical territory. In fact, percentage wisc, the Sikh population in Canada 
is higher than that in India. 

The talk of celebrating the Vaisakhi of 1999 started a few years back, 
and the need for befitting celebrations has received sufficicnt emphasis. A lot 
of enthusiasm is also visible. The S.G.P.C., aware of its responsibilily, has set 
up a Commiltec to plan and organise a year-long celebration. Among the 
decisions already taken is the intrcduction of reforms in the Nanakshahi Samvat 
with effect from Vaisakhi 1999. The revised calendars and jantris are ready, 
awaiting release. A team is active to sct up a TV Channel for the S.G.P.C, so 
that tclecasting of Kirtan from Darbar Sahib, Amritsar, and other programmes 
on Sikh religion and history can be started on or before the Vaisakhi 1999, A 
team of renowned historians is working on preparing a five volume History of 
Sikhs to be released on this day. The S.G.P.C. has also decided to arrange 
publication of 300 books on Sikhism. A Chief Advisor has been appointed to 
promote Gurmat Parchar. 

The Akali Government in Punjab has reportedly set apart a sum of Rs. 
300 crores for the development of Anandpur Sahib, the birthplace of the Khalsa. 
The details are not yet available, but it includes, infer alia, plans to set up a 
modern museum to show Sikh history, and four laning of the routes to 
Anandpur Sahib, besides development of the town itself. 

The Institute of Sikh Studies, Chandigarh, gave a call for Gurmat Chetna 
Lehr, a couple of years back. There are visible indications of a positive response 
to it in the increasing number of Gurmat camps and processions proceeding 
to Anandpur Sahib and other Sikh Shrines, besides the steep rise in the number 
of Amrit sanchar samagams. The Guru Gobind Singh Study Circle, Ludhiana, 
has been very active, and we have been supporting their programmes from 
time to time. 

The World Sikh Council, set up recently under the patronage of Akal 
Takht, is reorganising itself. Sikhs, the world over, have welcomed the 
appointment of Justice Kuldip Singh as its President. This has also raised the 
expectations of the people. The Council can play a decisive role in acquiring 
a Nation status for the Sikhs in the United Nations and in improving the image 
of Sikhs in the world. The Council can also make a big contribution in the 
proposed celebrations of the tercentenary. 

There are several other Panthic organisations which may come forward 
and join the celebrations, like the Chief Khalsa Diwan, the Delhi Sikh Gurdwara 
Management Committee, the Sant Samaj, and the Damdami Taksal. Sri Akal 
Takht can provide a lead, while other Takht Jathedars can organise and 
coordinate the activities in their zones. 

Sikh organisations abroad appear to be more active. They are taking 
up the celebrations more seriously. The proposed Sawa Lakh March in the 
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The tercentenary celebration is not a single day affair. It should last 
the whole year beginning on the Vaisakhi 1998. The Vaisakhi 1999 function 
at Anandpur Sahib should constitute the climax. It should not, however, be 
the end of the celebration either. We should concentrate on building institutions 
to carry out research and training programmes as well as an intensified Dharam 
Parchar programme to fight apostasy among Sikhs and to spread the message 
of the Gurus for the benefit of the entire humanity on a continuing basis. 

Sikhism is a whole-life religion. The programme for celebration of the 
Tercentenary should be as comprehensive as possible. Attention should be 
paid to economic uplift of the masses, particularly our forgotten brethren like 
the Vanjaras, Sikligars, Lobanas, etc., outside Punjab. We should also pay 
attention to sports in which Sikhs can lead, and to opening blood banks. Gurmat 
Parchar should not be confined to gurdwara premises. All schools, colleges, 
villages, etc., should be covered with different kinds of activities to carry the 
message to every individual. 

Every Sikh should resolve to play his part. It is the responsibility of 
parents to convey the teachings / essence of Sikhism to their children through 
recitation and explanation of Gurbani. 

It is gratifying to note that our readers have been taking keen interest in 
the celebrations and have given valuable suggestions from time to time. It 
seems appropriate to mention some of these for the benefit of readers and 
organisers. It is for the Panthic organisations to adopt these suggestions : 

- A strong Sikh Press including an English Daily. 

- Attention to weaker sections of society through the Vanjara Project. 

- Blood banks and blood donation at global level. 

- Eye banks. 

- Relay of Kirtan from Darbar Sahib 24 hours daily on radio. 

- Movies, telefilms, documentaries, etc., on Sikh religion dubbed in 
different Janguages. 

- Standard version of Guru Granth Sahib in Roman script and its translation, 
in print and on CD ROM, as well as on Internet. 

- Set up institutions for research on Sikhism and training of scholars, 
parcharaks, ragis and granthis. 

- Preparation of popular literature on Sikh religion in all Indian and major 
world languages. 

- Pursue Sikh Personal Law and Gurdwara Legislation. 

- Suitable slogans, stickers, signs, etc., for Vaisakhi 1999. 

- Government of India should be persuaded lo issue suitable postage stamps 
on Vaisakhi 1999, 

- From 1999 onwards, April 14, should be observed as day of “Mankind - 
a Single Race” as preached by Guru Gobind Singh. 
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of the Khalsa in its programmes. 

- Government should be asked to strike suitable coins to mark the occasion. 

- Singers and pocts be encouraged to compose material relevant to this 
day. 

- Encourage sports and sel up sports academies. Prepare teams and organise 
local, national as well as global tournaments. 

- Suitable calendars and greeting cards 1o promote awareness and messages 
of the Guns. 

- Agencies should be created to carry out each activity, and people should 
be informed where and to whom they can donate their contributions. 

- Institute an annual prize for Sikh literature (on the lines of Nobel prize), 
in the name of Bhai Gurdas. 

- Institute a prize for outstanding valour, bravery or chivalry in the name 
of Baba Banda Singh Bahadur. 

The above list is by no means exhaustive. Our readers certainly have a 
lot more ideas. We invite them to share their thoughts with us. 

It is for the Panthic organisations to give a practical shape to the ideas 
in an organised manner. Major responsibility in this regard will have to be 
borne by the S.G.PC., the World Sikh Council and the political parties that 
represent Sikhs. We trust every Sikh individual, every Sikh family, and every 
Sikh organisation will participate in the celebrations. This is the only way to 
make the glory of the Panth a reality. And this demands total commitment. 


et 


For THE RicH 
Gum Gobind Singh once offered to make a poor devotee rich 
with all the accompanying benefits and comforts. The Sikh declined 
the gracious offer with the plea that richness in its wake might lead to 
loss of mental] balance, egoism, selfishness, wickedness, rudencss and 
indulgence in vices. Besides, he might also forget God. He would 
rather remain poor, and be happy and contended through service to 
others. 
The Guru advised him that the afflictions could be taken care of if 
he would follow two of his prescriptions. 
- Remember death which is certain. A person under the shadow of 
death does not forget God and commits no sin. 
- Do not hurt anyone’s feelings, consider everyone’s heart as yours. 
You will become loving, sweet, affectionate, humble and considerate. 
— Contributed by Brig. Hardit Singh (Retd.) 
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THE KHALSA : 
FULFILMENT OF GURU NANAK’S MISSION 


Gurdarshan Singh Dhillon* 





Introduction 

Creation of the Khalsa by the tenth Sikh Guru, Gobind Singh, was a 
unique event in history. What was the nature of this Khalsa and what were its 
basic features and functions ? What role has it played in the Indian history ? 
Did the tenth Guru deviate from the mission of Guru Nanak ? Or was it a 
consolidation and fulfilment (fructification) of the ideals laid down by the 
first Guru ? Were political objectives outside the purview of the Guru’s thesis 
and thinking ? Or is it right to cal! him a political revolutionary ? Is a 
religious man in Sikhism debarred from political activity ? Was the creation 
of the Khalsa a product of the exigencies of the situation as has been made out 
by some scholars ?' How far is it relevant to the problems faced by the 
modem scientific world ? Does il provide an answer to the moral crisis faced 
by the modern man ? Or is it irrelevant to the problems of the modem 
society ? This paper makes an atlempt to seek answers to these questions. 


Background 

The role of Guru Gobind Singh in the creation of the Khalsa and its 
historical operation and achievements have lo be evaluated in the light of the 
mission of Guru Nanak. One of the positive features of Sikhism is the welding 
of the spiritual and the empirical realms of human existence. It is very important 
to understand the world-view of Guru Nanak, who believed thal the way to 
spiritual bliss was not through life-negation and renunciation, but through 
active participation in life and its responsibilities. For him, there could be no 
love of God without aclive service.?, The Guru's call for action was, in fact, a 
call for dynamic social action. Jt is possible to interpret that action in modern 
terms as action for social betterment and social service — practical, altruistic 
and humanitarian. The Guru, thus, imparted a new perspective to man. “Truth 
is greater than everything, but greater still is truthful living,”> said the Guru. 

As an apostle of peace, justice and harmony, Guru Nanak was intensely 
conscious of the socio-political problems confronted by the people of his 
times. Through his bani, he raised a strong voice of protest against oppression 
and an unjust social order. He condemned, in very strong terms, the abuse of 


* — Professor of History, Panjab University, Chandigarh, India. 
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political power and the policy of religious bigotry followed by the Mughal 
rulers.4 He also challenged the fanaticism and religious hypocrisy of the 
Hindu priestly classes. As a man of God, the Guru could not remain indifferent 
lo the acts of tyranny of the rulers and the priests to which the people were 
being subjected. He laid emphasis on ethical and moral principles in statecraft 
and in life generally. Without this foundation of dharma (righteousness), 
there could be no true happiness and society could not hold together. Guru 
Nanak’s rejection of Varna Ashrma Dharma and the cult of gods and goddesses, 
and his emphasis on the unity of mankind and the Oneness of God, constituted 
a daring and glaring departure from Hinduism. 

The religious expression of the Guru's belief was love, which again 
revealed a truly dynamic ideal. He urged his followers to kindle in their 
hearts the light of love — all-embracing, all-inclusive cosmic love. Cultivation 
of love for all fellow beings involved sacrifice. “If you are zealous of playing 
the game of love, then tread this path with your head on the palm, and once 
you set your foot on this way, then find not a way out and lay down your 
head,” proclaimed the Guru. He, thus, ignited that spark in human nature 
that impelled men to suffer and make sacrifices for the cause of truth and 
justice. The realm of religion was, thus, widened to cover man’s worldly 
concems and social responsibilities. 

Ina religious milieu, marked with negative and complacent trends, the 
Guru's positive message of social and religious uplift assumed great significance 
and relevance. He laid the foundations of institutions and trends, which flowered 
and fructified under the later Gurus. Guru Angad and Guru Amar Das took 
special care to exclude the Udasis® from the Sikh fold. It is well-known that 
Guru Arjun, Guru Hargobind and Guru Tegh Bahadur practised their spiritual 
ideal to counter the forces of tyranny and injustice. All of them were sensitively 
awake to the social and political abuses and the consequent miseries of the 
people of their times. ~ 7 

Guru Arjun’s multifarious activities included compiling of Granth Sahib, 
the authenticated scripture of the Sikhs and the building of the Harimandar 
Sahib, which became the focal point of Sikhism. The Mughal State began to 
look upon the growing strength of the Sikh community with alarm. One of 
the charges levelled against Guru Arjun by Jahangir was that he had allowed 
himself to be called Sachcha Padshah (True King), and, being an aspirant to 
sovereign power,’ had the intention of waging war against the Emperor. The 
Guru was also accused of complicity in Prince Khusrau’s rebellion against 
Jahangir.* 1.B. Banerjee observes that “the State could not but regard the Sikh 
organisation as one of immense possibilities which might at one time become 
a rallying point of disaffection.”? He believes that the position acquired by the 
Sikhs, on account of the organisational work carried out by Guru Arjun and 
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The sixth Guru, Hargobind, raised the Akal Takht adjacent to Harmandir 
Sahib, making it an integrated complex visibly symbolising the integrated 
Sikh doctrine (Miri-Piri) in which both the spiritual concerns of the human 
soul and the temporal concerns of daily life came to be taken care of. The 
Guru made it clear that worldly pursuits were quite compatible with the deepest 
rcligious spirit and the highest piety and to bear arms in defence of righteousness 
was a paramount religious duty. The Guru organised an army and by waging 
battles demonstrated to his followers the immense possibilities open to them. 
The seventh Guru, Har Rai, openly offered military help to rebel Dara, the 
known aspirant for the throne of Delhi. 

It was in keeping with the basic orientation and ideological direction 
provided to the Sikh movement by the first Guru that the ninth Guru, Tegh 
Bahadur, also challenged the tyranny of the contemporary rulers. Here it is 
important to mention one incident. When in pursuance of an offer of peace, 
Aurangzeb sent a message to Guru Tegh Bahadur that he would reconcile and 
even help the Guru with Government grants, if he could confine his activities 
to the religious sphere, i.e., prayers and preachings and did not dabble in 
political matters.'!' The Guru definitely spurned his offer and did not swerve 
from his objectives, including his political direction of the Panth. He continued 
his socio-political activities in espousing the cause of Kashmiri Brahmins and 
the freedom of man to practise his religion. Guru Tegh Bahadur offered 
martyrdom to bring home to the rulers of an orthodox theocratic State that a 
just polity must provide freedom, equality and basic human rights to all subjects, 
without any discrimination or prejudice. 

The martyrdoms of the Gurus, at the altar of righteousness and freedom, 
have had a far-reaching impact on the history of India. In their attempt to 
restore social and political justice, the Gurus, apart from their spiritual mission, 
also assumed the role of political revolutionaries. Those who deny this seem 
to underestimate the genius of the Gurus." It is because of this misconception 
that they, advertently or inadvertently, misinterpret the dynamism of Guru 
Gobind Singh, under whose direction the Sikh ideas on religion, society and 
politics got further crystallised and governed the subsequent course of Sikh 
history. 

Guru Gobind Singh, the tenth Sikh Guru, continued his struggle against 
tyranny and injustice in consonance with the spirit of the teachings of Guru 
Nanak and his successor Gurus. 


Inauguration of the Khalsa 

Inauguration of the order of the Khalsa by Guru Gobind Singh on the 
Vaisakhi day of 1699, at Anandpur Sahib, was an epitomic act in clear fulfilment 
of a divine mission initiated by the first Guru. The first to enter the fold of 
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their heads in response to the Guru’s call. After selecting them, the Guru 
initiated them, i.c., performed the Amrit ceremony. Out of the five select 
leaders of the Khalsa Panth, three came from the Shudras, one from the 
Kashatriyas and one from the Vaishyas. They were given the appellation of 
Singh, which literally means a lion, but metaphorically a champion or warrior. 
The word Singh became synonymous with a martial spirit, courage, nobility, 
chivalry and an extrovert character. They were to wear long hair (keshas), a 
comb (kangha), a short drawer (kachhera), a steel bangle (kara) and a sword 
(kirpan). The Guru believed that outer discipline was essential to maintain 
inner vitality, and those who deviated from it did not deserve to be reckoned 
as a part of the Khalsa. “As long as the Khalsa keeps intact its distinct entity, 
I shall bestow full glory on them,”" declared the Gun. A strict ethical and 
moral discipline was evolved and adhered to. 

After the ceremony, the Guru stood up before the Five Beloved Ones 
with bowed head and requested them to formally initiate him as a Singh in the 
same manner in which he had initiated them. The event is of crucial 
significance. It took place when the sons of the Guru were still alive. As 
recorded by Sainapat, the event marked the climax of the creative vision of 
Guru Nanak."* It signified that the Sikhs had become mature enough to 
implement the ideals of the Gurus, that the line of personal Gurus to guide the 
Panth would now end. The Khalsa Panth was entrusted the responsibility of 
carrying forward the mission of the Gurus with the help of an integrated and 
authenticated scripture, Guru Granth Sahib. 

Nash doctrine of Guru Gobind Singh, which enjoins upon a member of 
the Khalsa brotherhood to make a complete break with carlier socio-religious 
systems emphasised five frecdoms.'* Those five freedoms were freedom from 
all the earlier religious traditions, freedom from the shackles of earlier practices 
and deeds, freedom from the caste or family lineage, freedom from the stigma 
altached to any profession or the compulsion to follow a hereditary calling, 
and freedom from any earlier inhibitions, prejudices or rituals. The ideai of 
freedom has influenced the Sikh notions of social justice and equality. Freedom 
is cherished not as a goal for an individual, but for the entire society. It is 
grounded in the sensitivity that all human beings are essentially equal. 

In the ranks of the Khalsa, complete equality was practised. All were 
equal, the lowest with the highest, in race as in creed, in political rights and in 
religious hopes. All were enjoined to have faith in one God and look upon all 
human beings as brothers. The Guru exploded the myth that the so-called low 
caste people were not capable of spiritual uplift. 

The revolutionary ideal of Sant-Sipahi (Saint-Soldier), laid down by 
the tenth Guru for his followers, was the natural and inevitable outcome of the 
combination of the spiritual and the empirical, laid down by the first Guru. 
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soldicr. One of the foremost objectives of the Sikh society or the Khalsa was 
to participate in history with an enlightened consciousness, to restore justice 
and harmony in the prevailing state of affairs, and, thus, become useful 
instruments in fulfilling the ultimate object of creating God’s kingdom on 
earth. Any form of withdrawal or pieustic flight from the burning plane of 
human existence was considered a sign of cowardice. 

A keynote of the Khalsa was that religion was no longer a matter of 
philosophical abstraction. Practical virtue was made an essential ingredient of 
piety. Religion was not to be viewed as a matter of individual concern or 
personal salvation alone. Spiritual merit could not be achieved without serving 
fellow-men and without becoming an active agent in promoting social 
responsibility and moral obligation. Khalsa was to be the helper of the helpless 
and the strength of the needy and the weak. Highest merit was attached to 
moral and just action in the service of mankind. Field of action was not 
limited, but extended to the entire universe. This ideal was of far-reaching 
import when viewed against the Hindu ideal of the salvation of the individual 
as a vairagi, or the Christian ideal of mystic contemplation experienced by a 
hermit in his solitude, or the Muslim ideal of a Ghazi, zealously converting 
the non-Muslims into Islam. 

Inspired by the divine mission (otfamr se ware at set vorfeS Uz, the 
Will of God hath ordained the order of the Khalsa),'* the Khalsa was also to be 
the divine agent in the world to restore justice and righteousness (HSA Mars 
uad at $A). Victoryof the Khalsa, in pursuit of justice and rightcousness, was 
to be hailed as God's own victory by His own grace (Wahiguru ji ka Khalsa, 
Wahigiru yt ki Fateh). Khalsa, as an executer of the Divine will, was not to be 
afraid of any carthly power. Ina Jctter to the Mughal Emperor, Aurangzeb, 
Guru Gobind Singh explicitly told him that when all other means to restore 
righteousness do not succeed, it is but legitimate to take up the sword.'"? The 
sword was looked upon as a visible manifestation of the Supreme Power to 
eliminate evil. A State which could not provide basic human rights, social 
justice, equality and freedom of religion was to be denounced and opposed. 
The Guru’s concerns were integrated, universal and without any boundaries. 
A God-oriented person, according to the Guru, owed primary allegiance to 
God, conscience, truth and morality. This made incumbent on him to play his 
role towards the creation of a positive corporate culture, of a just socio-political 
order which would eventually put an end to all tensions and turmoil. 

By wielding the sword, the tenth Guru kept the Divine light aflame and 
identified the targets for the Khalsa Panth. Kirpan became a perpetual reminder 
to the Sikhs of their approach to the tyrant and the weak and as a permanent 
warning against reversion to pacificism, withdrawal from life, other-worldliness 
and personal salvation. Kirpan emphasised the empirical role of the holy man 
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God-oriented mission of Guru Nanak, rightly described as the “King of 
revolution of religious thought.”'® Gokal Chand Narang observes that ‘the 
steel of the sword used by Guru Gobind was welded by Guru Nanak.""” Guru 
Gobind Singh also introduced a new custom for initiation (Khande-da-Pahul) 
in place of the old custom of Charan-da-Pahul.” 

The Guru raised the Indian spirit from servility, inferiority, fatalism 
and defeatism to a dynamic ideal of social responsibility. He held out the 
ideal of a multi-dimensional human personality, which sceks to develop all 
the faculties latent in man. He sought to release his followers from the bondage 
of caste tyranny, exploitation and corruption. Alongwith the spiritual 
emancipation of his followers, the Guru also aimed at their moral and social 
rejuvenation. The Guru believed that it was only by serving the cause of 
humanity in obedience to the will of God, no matter what the cost, that man 
grew to his full stature. The Singh who died in the cause of God or Guru or 
the Khalsa was looked upon as Mukta (a liberated soul) and as a Shaheed 
(martyr). The concept of Mukti (salvation) was revolutionised. The ideal of 
complete emancipation of man involved not only gaining higher consciousness 
for an individual, but also his total freedom from the fear of death, fear of 
oppression and injustice and fear of want. Mukti was not release from the 
world, but liberation from its fears. Mukti was to seek martyrdom in the 
battlefield for upholding a righteous and noble cause. The forty Sikhs, both 
at Chamkaur and at Khidrana, who died fighting to the last man are remembered 
as Muktas (liberated ones) to this day. In the daily Sikh prayer, an eloquent 
reference is made to their martyrdoms. 

The Guru’s genius, which expressed itself in revolutionary thought, 
embodied an ideal norm, which gave direction and motivation to the Sikh 
movement. Bhai Nand Lal Goya eloquently enumerates the ideals of the 
Khalsa as under : 

“Khalsa is one who does not speak ill of others; 

Khalsa is one who fights in the front ranks; 

Khalsa is one who conquers the five evils; 

Khalsa is onc who dispels doubt; 

Khalsa is one who gives up ego; 

Khalsa is one who keeps away from women, except his wife; 
Khalsa is one who looks upon all as his own; 

Khalsa is one who attunes himself with God.”*! 

Khalsa created by Guru Gobind Singh was unique both in its internal 
features and external form, and was to play a vital role in the history of the 
world. In the words of J.D. Cunningham, “A living spirit possesses the whole 
Sikh people and the impress of Gobind has not only elevated and altered the 
constitution of their minds, but has operated materially and given amplitude 
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product of a whole-life system, of the socially and religiously integrated Sikh 
faith 

The Khalsa brotherhood that took shape strove to reach the highest 
level of manhood and was distinguished by the qualities of faith, charily, 
trust, Mutual help and service. These ideals animated and sustained the Sikhs 
during a whole century of ruthless persecution when prices were placed on the 
head of every Sikh. As Niharanjan Ray puts it, “What kept the spirit and 
morale of the common Sikh was their faith in the Khalsa and the Sri Guru 
Granth Sahib; the more persecuted were they, and the more wretched were the 
conditions in which they had to live, the more were their determination not to 
yicld, not to give up.””*’ The Khalsa ideals gave them deep cohesion and 
commitinent and enabled them not only to liberate the country from the Mughal 
yoke, but also to stem the march of invading hordes that had plagued the 
country for a thousand years. It was no mean achievement of the Sikh 
movement that Rangrettas, Kalals, Jats, Shudras and all those, who were 
Jooked upon as inferior and the lowest in the Hindu hicrarchical system, were 
granted equal status in the Guru’s egalitarian socicty. 

In the beginning of the nincteenth century, when the Sikhs became the 
sovereign rulers of Punjab under Ranjit Singh, they established relations of 
perfect cordiality with their former persccutors and made them partners in 
their rule. This was a unique example of a welfare state in the (rue sense of 
the word — liberal and broad-based, granting complete freedom of religious 
belief and practice to all, upholding the individual and civic rights of all 
citizens, irrespective of caste and creed. 

The Khalsa ideals have enabled the community to organise protest and 
crusade against tyranny and oppression of all kinds. These ideals inspired the 
Akalis to undergo tremendous sacrifices and sufferings during the Gurdwara 
Reform Movement and they were successful in liberating the gurdwaras from 
the clutches of corrupt and Hinduised Mahants and Pujaris. In the fight for 
country’s freedom, the Sikhs played a pionecring role, although they constituted 
hardly 2% of the total population of the country. The ideal of self-sacrifice 
for a righteous cause has always motivated the Sikhs to be in the forefront of 
all socio-political struggles. 


Conclusion 

The founding of the Khalsa by Guru Gobind Singh was an epitome of 
the mission of Guru Nanak. The Khalsa was conceived as mankind’s chosen 
fraternity, an embodiment of picty and chivalry, righteousness and sacrifice, 
enterprise and adventure. Cast in the Guru’s own image (Khalsa mero rup hai 
Khas), the Guru’s followers were to be spiritually awakened and ethically 
pure. But al the same time — they were to be earth-bound, dynamic and 
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They were to be men of deep and sharp socio-political consciousness, sensitivity, 
awake to what was happening in the world around them and capable of 
expressing spirituality at the empirical level. The Guru’s aim was to create a 
God-oricnted society and produce complete and perfect men — learned, wise, 
agile, religious and refined, capable of achicving social salvation — in contrast 
to the coward otherworldly ascetics, who were only concerned with personal 
salvation. The Guru’s efforts led to the emergence of the Sikhs as a powerful 
religious and socio-political entity, and enabled them to play a dynamic and 
decisive role as makers of history. 

Guru Gobind Singh created the order of the Khalsa with a universal 
mission. It was to provide a role model for the entire mankind. It was in 
pursuit of creating a better and harmonious world order in which people of all 
faiths could live and prosper in a spirit of mutual respect, goodwill and peaceful 
co-existence. The Guru’s lofty world-view and the universal message of unity 
of God, brotherhood of mankind and welfare of all (Sarbat da bhala), have 
an eternal relevance, and can relate so well to the needs of modern society. 
These ideals can unite and direct the erring humanity confronted with the 
challenge of growing international tensions, escalation in the arms race and 
the threat of a nuclear war. Consummation of the Guru's vision would eventually 
be a World State based on the abiding values of human life — equality, freedom 
and justice and of Dharma (righteousness) that is permanent, unalterable and 
valid for all times. 
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One that the Lord’s command in mind cherishes 
Ts truly to be called Jivan Mukta. 

To such a one are joy and sorrow alike. 

Ever in joy, never feels he sorrow. 

Gold and a clod of earth to him are alike. 

As also amrita and foul tasting poison. 

To him are honour and dishonour alike; 

A like also pauper and prince. 

One that such a way practices, 

Saith Nanak, a Jivan Mukta may be called. 


Guru Granth Sahib, p. 275 
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THE CONCEPT OF NAAM 


THARAM SINGH* 





In the Sukhmani Sahib, the second Astpadi and the third Astpadi are an 
plification of the significance of Har ka Naam, and the fruits to be had 
m Naam Japna and this phrase occurs at least thirty times therein. 

The first Astpadi emphasises the value of remembering God — Hari 
iran, 

The fifth Astpadi condemns the accumulation of wealth and other 
ichments, and stresses over and over again the advantages of Har ka Naam, 
‘real wealth. Even the Brahmgyani whom every one worships, depends 

his sustenance on Har ka Naam, e.g., “Brahmgyani kai Naam adhaar, 
thingyani kai Naam parvaar.” 

The fourteenth Astpadi is devoted entirely to the advantages of Hari 
wan, and the term Ram Naam. Har ka Naam comes in ever so often in it. 
2 fifteenth Astpadi is again on Prabhu Simran, and the term Ram Naam 
urs all through it. 

In the sixteenth Astpadi, God is depicted as devoid of form, colour or 
line and free from the three Gunas. Then after describing the beauty of 
+ creation and how He is immanent in it, the Guru uses the term Naam to 
icate the creative personality of God Himself — “Naam ke dhare sagale 
t...”, etc., — eight times in all, and ends up the pauri with, “Kar kirpa jis 
mai Naam laae, Nanak chauthe pad meh so jan gat paae.” Falling back to 
normal meaning, “His own Name.” 

Sardar Daljeet Singh, in his Concept of Naam in Sikhism (Advanced 
dies in Sikhism, Editors Jasbir Singh Mann and Harbans Singh Saraon, 
39, p. 58) has advanced the theory that Naam signifies the “dynamic 
nanence of God, sustaining and working the manifest world of force and 
m.” 

So far as these eight verses go, Naam depicts the manifest form of Akal 
rakh or Waheguru as distinct from His transcendent form; and supports his 
ory. 

But, the rest of the Sukhmani Sahib revolves around the benefits 
tinable from Hari Naam, Naam Ras, Naam Rattan, etc., etc., and of course 
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(rom Naam Japna. 
The other quotations given by the author in support of his thesis are : 


am 3 Afs Gud svt ate fenfor ufa we 1 p. 603 
“Naam: is the Creator of everything; to be divorced from His Name 
is death.” 


The first word refers to God, but in the same line Nai signifies His 
Name (the normal use of the term). 
an dt 3 As fag dur fas Afar oy 3 AD p. 753 
Here again the first Namai refers to God’s immanence, but the second 
says only the Guru helps us recognise His Presence. 
am at 3 Ag ugde d2 oh AS uel II p. 946 
“Naum gives form to everything; and through His Naam comes all 
wisdom.” 
This supports the author’s view, but the same shabad ends thus : 
Hfsae 3 ay ureha Gu ta gars a el p. 946 
“Only from the truce Guru can you obtain Har ka Naam”, with the 
normal use as Hari ka Naam. 
awasszoae! feaeadta wei p.4 
It means, “‘all creation is cast in His own form, there is no place 
where His Presence is not felt.” 
Apart from the cight lines in the SukAmant (16th Ashtapadi) and about 
6 or 7 other quotations from Guru Granth Sahib where Naam refers to God or 
Hari, the rest of Gurbani is devoted entircly to the glorification of Har-ka- 
Naam, or Prabh-ka-Naam. 

1. In his essay on Naam in Sikhism, ij. 58) under para six. Naam and 
Cosmology, Sardar Daljcet Singh’s interpretation of, apeenai aap sajio 
apeenai rachio Nao, is a little off the mark. According to Shabdarth, 
Guru Granth Sahib it should be as follows : 

“He assumed the immanent form (Sargun), and thereby created His 
own magnificence.” (Name). 
Similarly in Japji, the lines : 
em rfoe Gar ae 1 Fo Gufs Gat ae it 
Nao here means magnificence. 
(See Sahib Singh's explanation of Japji) 

2. His next quotation from Asa-di-Var on page 58 is also a little out of 

step : 
ama Hh Gurfe 2 fafa ore aay warfemr I 
because Navai here significs a list of one’s deeds (Karam) in this life. It 
should be translated thus : 
“On creating living creatures, God appointed the Divine Judge to 
record a list of all their deeds.” 
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Sikhism has 3 or 4 different connotations, depending on the context and the 
concept being dealt with in the bani. Onc of the viewpoints is that “Naam is 
the dynamic immancnce of God, sustaining and working the manifest world 
of force and form” (Daljeet Singh), as mentioned in the 16th Astpadi of 
Sukhmani Sahib. 

But this by itself is a very restricted use, as compared with the gencrally 
understood use as Hari ka Naam. It is too esoteric a viewpoint, for simple 
county folk to comprehend. And the bani is meant for all including the illiterate 
peasantry and the humble water-carriers, the cobblers. the weavers and the 
washermen. Bhai Kahn Singh of Nabha has given a detailed exposition of 
Naam in his famous Gurmat Martand, with about 6 pages of quotations from 
the bani and the vars of Bhai Gurdas. He has taken pains to clarify the slight 
up-gradalion from Naam Japna to Naam Dhiawna, and says that we should 
attain the latter practice to get best results. 

The Japuji ends with : 

frat ony fiurfeon ae HAAS WTS II 
aod 3 HY ons act ect ofS 11 p.8 
“Their labours bear fruit (ghaal).” 
Again in SukAmani Sahib : 
fourfe sarsa FY uTfeor 
ood [39 usu at fad »iz 3 urfeor | p. 284 
The following examples illustrate the colourful imagery used by the 
Bhagats \o extol the virtues of Ram Naam or Hari Naam : 
1. Bhikhan in Rag Sorath says : 
ots a any nifta We fooHs 
feg “Guy Afar Ast p. 659 
- Again: 
NA oy dae fested ufs vesg ue 11 
fsa Wa afe fort afer gzg 5 su surfer II p. 659 
Bhagat Kabir’s bani is replete with the words Ram Naam. 
Bhagat Ravidas uses it once to mean “name” in the literal sense : 
we 0 oH 8 WU adr Wd HST II 
ufsz ues ay AA III p. 93 
“If Il committed no sin. O Eternal Almighty, how could your name 
be the Saviour of the Fallen ?” 
4. Guru Ramdas in Raag Majh, leaves no room for doubt over the truc 
significance of Naam : 
ofa ofa ay A afe vfs sfemr 1 
zasrent afeoy firrier 
ate ud ofs on fafa uret 
a feae aenfs v8 WP II p. 94 
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“Mere meet Gurdev mokao Ram Naam pargaas.” 


- And later he says : 


fas ofa ofa afacn om 6 fen 
3 Sadte 7H uA 1 p. 10 


. Guru Amardas says : 


fral fea His an foorfenr genst chefs 11 

fae 2 wu Fe Gre fag Fe verte 

Gfe »ifiqg utefa Ae Fe A orf flmrfa i p. 28 
Again he leaves no doubt that Naam means the Name of the Almighty : 

am mea Tayfy ure tt 

am Ae af Rafa AHS II 

mfg on Aa fas are 11 

fané faur ad 8 ofa oA ue I 

mofes fore wu weet 1 

gouty ure ug ug Bet II p. 232 
Bhagat Kabir uses Naam metaphorically as a cooling agent : 

me Afo WSS TH AS ure I 

aH Gefa 36 Fes Eafeor | p. 323 

“My burning body has been cooled by the water of Ram Naam.” 


- Again: 


aonfs aff aff ofa ae are 11 
om oy OHS BY ure II 
faaur afa 2 any fearet 11 
afs ofa ay Hota aAey 11 p- 326 
And: 
RWS Bfo aH a aE II 
fas 2 Fe afsoe 7G II p. 328 


- And also 


a ates dfe Ha | 
Wa 3 df oH OM MATT II p. 330 
Sometimes Naam is idolised as a valuable commodity. 


. Guru Agjun in Sukhmani says : 


Wa 3 3S fas sxe faftmr Feret era | 
ofs afa ay areat aoa feo US Ag II p. 288 


- In Raag Sarang, he sings : 


wa Afs ua ufeG ofa ot i 
se wifi fare Aa ast 3 feg fates Sy Hem 1 p. 1211 
ate faurfa Ree feg afes ofa ufsG ae name | p. 1211 


8. Gum Tegh Bahadur in Raag Basant : 


yet A oe urfes ofaan 11 
HB Ae wes 3 sfeG afa 8S fay I p. 1186 
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— the same Ram Naam mentioned in the Bhagat Bani. 


Tur Concurr or NAAM 


a@ War's TH a How aes ag | 
Roy ony us ofenn fay ot Aas i 


p. 346 


In Raag Dhanasri, he likens Naam to all the objects used commonly by 


the temple priests in their idol worship : 
ay 3 mas OY 38 Gar 
oy aa and 8 fecaa I... 
oy sat de on 39 at 
oy 30 38 3 Ho UN? 1 


. Kabir says in Raag Bhairau : 


feg ua We ofa A ae 

aifs 5 aoe afeawe ua dog i 
og Ae Bat ae 9 art 11 

sats aa ae Aafs sed na 
arg He Hfmn arg Ag Uat 


. Guru Amardas in Vaar Goojri : 


ta fagus an us og Ue re ATE II 
fen 0 a@ snag Afo 5 Hat o Gua S HE II 


. Guru Ramdas in Sri Raag : 


ay one ga 9 ue Afsae wt 1 


. Guru Nanak asks for just one gift in Raag Sorath : 


R faor ung fag fag 5 goret 
ofa dit an fiend AI 1 


. Guru Arjun in Raag Suhi : 


feng oot was tue aM Ug II 

Bhagat Kabir calls Naam a subtle gift in Sorath : 
niftere dua vdbr 1 fea aAS uted BIH I 
arg ndted uret wife vtya afar AHTET II 


p. 694 


p. 1157 


p. 511 


p. 40 


p. 597 


p. 762 


p. 656 


Finally, a Sikh has to remember that this gift of Naam has been given to 
him at the time of the Amrit ceremony by the Beloved Five, representing the 
Guru Panth. It is the same Hari Naam that occurs again and again in Gurbani 


It is in standardised form as directed by the Tenth Guru, and is 
commended to us to be invoked at all times — in pain or pleasure, in happiness 
or in gloom. It has to become a part of our system, as Guru Ramdas enjoins : 


aofenn Gofenr afaany fimre it 


That was what Guru Nanak meant when he sang : 


fea aoa at noefA 3 gu STEHT II 
AR on fae ufe qe avert it 


p. 305 


p. 752 
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HOLIEST OF THE HOLY — A SURVEY 


GURMUKH SINGH* 





Harimandar Sahib is the sancren sanctorum for the Sikhs all over the 
world. They come here to worship and pay obcisance to Guru Granth Sahib, 
the Sikh scripture, installed here since 1604 CE. Baba Budha was nominated 
the first head priest to conduct worship at Harimandar Sahib, he died in 1631CE. 
After migration of Guru Hargobind from Amritsar to Kartarpur in 1634 CE, 
Harimandar Sahib fell into the hands of the progeny of Baba Prithi Chand and 
it remained in their control upto 1700 CE. They left due to a feud among 
themselves. Guru Gobind Singh then sent Bhai Mani Singh to conduct the 
daily service at Harimandar Sahib, as well as Akal Takht. Bhai Mani Singh 
was hacked to pieces in 1734 CE by the Mughal Government at Lahore. After 
the fall of Banda Singh Bahadur in 1716 CE, generation after generation of 
Sikhs had to fight for their survival. The Sikhs were prevented to visit 
Harimandar Sahib by the surveillant police force around the holy campus. 
The Darbar Sahib was occupied by a Mughal official, who desccrated the 
place till he was beheaded in 1745 CE, by two brave soldiers of the Khalsa — 
Sukha Singh and Mehtab Singh. The Harimandar Sahib was razed to the 
ground by Abdali in 1762 CE. It is not clear from Sikh chronicles as to when 
the holy service inside Harimandar Sahib and at the adjoining sacred places 
started again. It may be surmised that the Sikhs re-built the Harimandar by 
the turn of the century and were fully in contro] of the entire complex. 

With the advent of the 19th century, Sikhs were the rulers in Punjab. 
The foremost task before Maharaja Ranjit Singh was to repair the holy Sikh 
shrines in Punjab and re-install gurdwara service. It is possible that the 
Maharaja had to acquire the services of the Udasis and Nirmalas, who were 
considered to be well-versed in the Sikh Scripture. These new recruits were 
called poojaris. Poojari is a person who had been conducting pooja — a kind 
of service in a Hindu temple since time immemorial. When Sikh shrines 
came up in the memory of the Sikh Gurus, the service was conducted by 
Nirmala Sikhs called poojaris, the head poojari was called mahant. 
Accordingly, Nirmala Sikh poojaris were drafted into the service at Harimandar 
Sahib and Akal Takht during the Khalsa Raj in Punjab. This new class of 
poojaris, no doubt was well-versed in the Sikh Scripture, but their roots were 
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still in the old Brahminical tradition, i.e., they stil! practised caste division 
laid by Manu, although the Sikh Gurus had rejected it. So, the service at 
Darbar Sahib was almost carried out in the way it was carricd out in the Hindu 
temples. We are told that Hindu gods and goddesses were installed all around 
the holy tank of the complex at Amritsar, and nobody stopped the intruders, 
because the poojaris got commission from the workshop of idols. The 19th 
century complex of Darbar Sahib, became a place where the Hindu gods and 
goddesses as well as Guru Granth Sahib were made to co-exist to serve the 
interests of the new poojari class. 

The Singh Sabha Movement started in 1873 as a reaction to the 
proselytizing activities of the Christian preachers, who, under Government 
patronage, were converting Sikh youths and others to Christianity. This * 
Movement later spread throughout Punjab and to other parts of India as well 
in a short span of fifty years as a renaissance movement. Great Sikh scholars 
of the time worked hard to educate people by interpreting the Guru’s teachings 
in a modem way and not as was being done by the Nirmala scholars — according 
to the Vedic school of thought. Prof. Gurmukh Singh of Oriental College, 
Lahore, rejected the Faridkot Teeka of Guru Granth Sahib in 1895, because 
the explication of Gurbani therein had been done according to Vedic thought. 

InteNectuals like, Giani Dit Singh, Bhai Jawahar Singh and Prof. 
Gurmukh Singh, through their weekly paper, and extensive tours of far-flung 
villages and cities carried the torch of the new light, which they had recently 
discovered from the Guns’ bani. As a result of their efforts in a span of 25 
years, they were able to form a Central Singh Sabha with branches all over 
Punjab. They prescribed a uniform daily Gurdwara Service from morning to 
evening by local committees. Thus came up a uniform patter of (worship) 
service in gurdwaras affiliated to the control body of the Singh Sabha. This 
helped people in identifying the Fundamental difference between the two 
religions — Hinduism and Sikhism. After a period of two centuries, Sikhs 
were rising from a slumber not exactly knowing what the Vedic culture, through 
the clandestine infiltration in the form of Nirmala preachers, had transformed 
the shape of the Khalsa of Guru Nanak to. 

Ironically, while all over Punjab and in other parts of the country, the 
uniform system of the Gurdwara Service had taken roots, the same pattem of 
the said service was not allowed to grow in a few very important Sikhs shrines, 
Darbar Sahib and Akal Takht, Takht Hazoor Sahib, Nanded, (Maharashtra) 
and Takht Patna Sahib (Bihar). The poojaris took very strong exceptions to 
the Reform Movement ushered in by the organizers of the Singh Sabha. As 
good luck would have it, on 12th October, 1920, these man-made barmiers 
erected by the so-called custodians of Darbar Sahib and Akal Takht, were 
uprooted by the Sikh sangar, who could not tolerate the discrimination practised 
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amrit along with others. Their offerings (karah-prasad) was offered on that 
day at these two shrines with Ardas (prayer) by some leading intellectuals of 
the time, like Dr Bhai Jodh Singh and others. It signified that the amritdhari 
Dalit was as good as an amritdhari Sikh of any other caste. The poojaris 
deserted in protest, because they believed and practised otherwise. 

The poojaris thought that the sangat would not be able to manage 
regular setvice at the above shrines, but little did they know that nobody or no 
class as such is indispensable. They were thrown out. A few returned to their 
job after tendering apology. We now realize that those few, who returned to 
their jobs, did more harm to the service at Darbar Sahib because of certain 
inherent defects, which may not have come to the notice of a casual visitor : 
for instance, the Parkash service. In a uniform manner, each morming service 
in all gurdwaras, whether controlled by the S.G.P.C., the Singh Sabhas, or by 
private deras, starts with the installation of Guru Granth Sahib, and thereafter 
recital of Gurbani — may be the Sukhmani Sahib or Asa di Var, according to 
local tradition. The early morning service is never conducted without Guru 
Granth Sahib in a gurdwara anywhere in the world. 

But the pooyaris have left a legacy which seems to have been borrowed 
from Thakurdwara (mandir) service, where the holy idol after morning 
ablutions is installed for the first glimpses of the devotees who offer prasad. 
The Thakur is made to cat the prasad. Almost the same practice has been 
going on since the ‘good old days.” The morning service at Darbar Sahib 
starts between 2 and 3 AM according to season. But it starts without Guru 
Granth Sahib. Right from opening of the gate of Darbar Sahib, the ragis go 
on reciting kirtan. I wonder to whom do they sing ? The Guru is not there 
“rg fas adt waera” (Page 872). 

How awkward and odd it looks ! When Guru Granth Sahib is brought 
in a decorated palanquin to Darbar Sahib, half of the Asa di Var is already 
sung. There has to be a break then for about 15-20 minutes. The kirtan stops. 
The Parkash ceremony takes place and almost within fifteens minutes all 
have to stand up for Ardas and the first prasad which the Guru Maharaj must 
have as a bhog on the pattern of a Thakurdwara. It is interesting to note that 
nowhere else docs this kind of practice of offering of prasad in a Sikh shrine 
exists; j.e., immediately after the Parkash ceremony, except in those Sikh 
(Takhts) shrines, where the poojari class is dominantly in control . 

After the first Ardas, the later half of the Asa di Var is then sung to the 
Guru, After this, there is the second Ardas. Sometimes I wonder, how Guru 
Gobind Singh listened to the morning recital of the Asa di Var in full, even in 
those hard times when the Khalsa forces were under constant threat of war 
with the combined force of the Hindu hill Rajas and the Mughals ? But see, 
how in times of peace Guru Mahargj is taken to the Harimandar Sahib quite 
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moming Var. How strange it looks compared to the adjoining Akal Takht, 
where the service starts with Parkash followed by Asa di Var, as itis practised 
all over the world. Here at the Takht Sahib, there is only one Ardas after the 
Var, when prasad is offered, as per the standard rule popularised by the Singh 
Sabha Movement. Akal Takht Sahib came under the influence of the Sikh 
revival movement. The question arises : why should the two shrines have 
separate codes of service ? 

It is not only in the Parkash or the break in Asa di Var kirtan that these 
two shrines differ, there are a few other dissimilarities. At Akal Takht after 
the morning Ardas, the Dohera — “Agia Bhaye Akal ki tabhi chalaio Panth” 
is sung by all present, then the granthi blows a Jaikara, the Sikhs know its 
significance. But how come that, this Dohera and the Jaikara have been 
completely banished from the Darbar Sahib since perhaps the British times ? 
The British have gone, and the poojaris, too, have gone. Why cannot the 
S.G.P.C. step in to ensure that only Gurmat way of service is conducted inside 
Darbar Sahib ? The Nagara is drummed up during and after the Ardas at Akal 
Takht, why can it not be drummed inside the Harimandar too ? 

Obtaining two sets of service in the same complex is dangerous, because 
some gurdwaras may switch over to the service being conducted at Darbar 
Sahib. The Guru gave us a uniform system : 

fear eet, fea ag fea nag etetg: (p. 646) 

These lines stress upon uniformity in all Sikh religious and social 
practices. Uniformity brings about unity. No sooner did some people deviate 
from the prescribed code of conduct in religion or social customs, than different 
set-ups sprang up in the Sikh fold; for instance, the Nirankaris, the Radha 
Soamis and the Namdharis. These sects are no more in the mainstream of the 
Sikhs, because at some point of time they chose to deviate. Deras by various 
Sikh saints have, of late, sprung up throughout Punjab with smal! deviations 
from the standard code of conduct as prescribed by the Central Sikh Parliament 
~— the S.G.P.C., which has no enforcement agency to stop these deviations. 
These are now posing a threat to the unity of the Sikh Panth. In 1993, these 
saints organised themselves into a Sant Samaj as opposed to the Sikh Sarnaj. 
They had the audacity to put up their candidates opposing the Panthic candidates 
in the recent elections to the S.G.P.C. (October, 1996). In May 1994, the Sant 
Samaj had issued a script of uniform Rahit Maryada of the Sant Samaj as 
opposed to the one issued since 1936 CE, by the S.G.P.C. One may see in 
these deviational tendencies of the so-called Sikh saints a real danger to Panthic 
unity. There is urgent need to nip the deviation in the bud. 

Inside Darbar Sahib, sitting space is quite inadequate to contain the 
rush of devotees even on normal days. On special occasions of Panchmi, 
Sangrand or Gurpurbs, one may see a long queue of devotees with plates or 
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(thalis) produce a disturbing sound inside the shrine. The rush at the offering 
lable is so great that the receiving sewadar is hardly able to direct the prasad 
and return the remanent to the devotee. Where is the time for duing Ardas for 
each individual offering ? 

Previously, before !2th October, 1920, only a few devolces would bring 
their prasad cooked at home. The Ardas was invariably said with each offering. 
Now the S.G.P.C. cooks the prasad at Akal Takht. A similar custom has spread 
to all historical Sikh shrines where prusad is offered and accepted without 
Ardas. The Dharam Parchar Committee should take note of this. Is prasad 
without Ardas in consonance with Sikh tradition ? 

I am putting forward a suggestion for consideration of the Dharam 
Parchar Committee and the $.G.P.C. There are cight occasions in a day from 
the Parkash to Sukh Aasan, when Ardas is said. On these occasions Ardas may 
be said to those who want to offer prasad. The devotees should not be issued 
prasad as is now donc. Let the $.G.P.C offer a big thal for distribution to the 
sangat inside the shrine. The devotecs may collect dry prasad from the present 
counters by producing the receipt. Ban on offering of prasad inside the shrine 
would not only reduce noise and disturbance during the constant flow of kirtan, 
but release lot of sitting space inside, which is now being occupied by the 
prasad counter. The rush of devotees would also be easily cleared, if they do 
not have to offer prasad. This can be uniformly implemented in all historical 
shrines. It will not affect in any way the income of the shrines on account of 
prasad, but it will certainly ensure Ardas on behalf of cach devotee without 
causing avoidable noise inside Darbar Sahib where there is constant kirtan 
going on for about 18 hours a day. 

To make the service in Darbar Sahib in line with Gurmat the following 
is suggested : 

Parkash of Guru Granth Sahib should precede al! other activities. 

There should be no break in kirtan of Axa di Var. 

At the Bhog of Asa di Var, karah prasad may be distributed. 

After the first Ardas Sfae, Aare and nagara should be a part of Ardas 

inside Darbar Sahib. 

5. Practice of offering karah prasad inside Darbar Sahib may be replaced 
by a collective Ardas for all those who want to offer it. The devotees 
may be given dry prasad packets from the existing counters to be carricd 
home, as is done in Hazoor Sahib, Patna Sahib, Panja Sahib and Dera 
Sahib (Pakistan). 
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SIKH MINORITY IN INDIA* 
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Sikhs constitute about 2% of the Indian population. They are clearly 
distinguishable from the Hindus not only in their outward form, but also in 
their religious, cultural and social outlook, world-view, concept of God and 
Gurus, language and contents of their Scripture and their idea of priesthood. 
Sikh Scripture, called the Granth Sahib, is the repository of the Sikh ideology. 
The tenth Guru, Gobind Singh declared that the Granth Sahib would be the 
Guru after him. 

The Sikhs are essentially a God-fearing community with strong and 
irrevocable commitment for social and spiritual elevation of all people without 
any distinction of caste or creed. They stand for a plural world society — 
tolerant, open, progressive and free. Throughout the entire span of their 
eventful history, they have struggled and fought for universal causes and have 
courted martyrdoms to uphold the values of truth, justice and freedom. 

The life-affirming faith of the Gurus has bestowed upon the Sikhs a 
socio-political vitality to live more vigorously and abundantly as good 
householders and responsible citizens. It has made them more catholic in 
dress, dict and habit, and has filled them with a spirit of enterprise to explore 
the whole world for adventure and livelihood. The Sikhs have left on the 
Indian history a distinctive stamp of their creativity. It is due to their social 
dynamism that Punjab became a highly productive and prosperous region and 
came to acquire a pride of place in the country. It has led the other states in 
the agricultural revolution and has earned the unique distinction of being the 
food bow! of the country. With their glorious heritage of chivalry, the Sikh 
soldiers have made Punjab the sword arm of the country. The Sikh history, in 
all its varied phases, unfolds the genius of the Sikhs as a dynamic community. 

Sikhism, a revelatory religion, arose in the sixteenth century as a new 
revolutionary ideology aimed at spiritual rejuvenation, moral upliftment and 
social emancipation of people. On the one hand, it confronted the dogmatism 
and religious hypocrisy of the priestly classes, and, on the other hand, it 
challenged the religio-political oppression of the contemporary rulers. Guru 
* This article has been sent for publication in Dr Lipi Ghosh’s forthcoming volume, 
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Nanak (1469-1539 CE),' the founder of Sikh religion, stressed the unity of 
God and brotherhood of man. He attacked such pillars of traditional society 
as caste, idolatry, rilualism, asceticism and the intermediary role of the priests 
in man’s relations with God. His spiritual thesis with an inalienable social 
content sought to establish equality not only between man and man, but also 
between man and woman. 

Guru Nanak challenged the conventional yardsticks of religion and 
society of his times by welding the spiritual and the temporal planes of human 
existence into a harmonious whole. He exhorted people not to shun the battle 
of life, not to renounce their hearths and homes, not to retreat to the private 
solitude of hills and caves, but to live the life of full-blooded householders. 

As such, the realm of religion was widened to cover man’s worldly 
concerns and social responsibilities as well. The Guru believed that religion 
should be an effective vehicle to promote the values of love, harmony and 
peace. Spiritual insight into the nature of things should lead to an enlightened 
understanding of the phenomenal world. 

Guru Nanak aimed at a social revolution that would lead to the 
emergence of an egalitarian, forward-looking and just social order, with 
emphasis on work ethic, sharing of one’s wealth and contemplation of God’s 
name in pursuit of the higher meaning of life. The Guru’s gospel was not a 
mere system of philosophy or a set of abstract ideas conceming God and the 
mystery of life and death. It was a discipline, a way of life, which infused 
spiritual and social vitality in its followers and brought about a far-reaching 
transformation in their outlook. The Guru's followers were not required to 
chant Sanskrit hymns before stone idols, but sang hymns composed by the 
Guru himself in their mother-tongue. Dharamsals (later called gurdwaras) 
were established as the centres of the new society, which not only came to 
serve as repositories of the Sikh faith, but also played a significant role in 
maintaining the corporate life of the community by reinforcing the notion of 
religious collectivism. Congregational prayers and community kitchens 
arranged in the gurdwaras helped in invigorating the Sikh spirit. The Guru's 
movement released the energies of men and women slumbering for centuries 
and aroused their conscience against degrading socio-religious practices and 
also against their abject submission to a tyrannical rule. 

Angad, the second Sikh Guru, challenged the undue sanctity attached 
to Sanskrit and decided to propagate the new faith through the popular medium 
of Punjabi language. Thus, religion ceased to be a mystery hidden behind a 
linguistic curtain; it became a part and parcel of life, a matter of day-to-day 
experience. The Guru was opposed to mendicancy and parasitica] living. He 
earned his own living by twisting coarse grass into strings used for cots, thus 
strengthening the concept of work culture introduced by the first Guru. 
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further the affiliations of the Sikhs with the traditional Hindu society. He 
introduced new forms of ceremonials for birth, death and marriage. He 
deprecated the practice of purdah and sati, encouraged inter-caste alliances 
and remarriage of widows. He emphatically declared that the Sikhs who 
were active householders were wholly separate from the passive and recluse 
Udasis (a Hindu cult), whom he excluded from the Sikh society. The Guru 
established twenty two new centres or parishes for conveying to the people 
the message of Guru Nanak. They administered both to the religious and 
temporal needs of the people. During the period of the fourth Guru, Ram 
Das, the town of Amritsar was founded and developed for the periodical 
meetings of the Sikh society and visits of the Sikhs to the Guru. 

Arjun Dev, the fifth Guru, compiled the Scripture of the new society, 
called the Granth Sahib, a volume of 1430 pages. Apart from the compositions 
of the Gurus, hymns of medieval Hindu and Muslim saints also found a place 
in the Scripture, which is unique for its catholicity, insight and power. Written 
in the Gurmukhi script, the Granth Sahib became the nucleus of the Sikh way 
of life and all religious observances. The Guru also built the Harmandir Sahib, 
the focal point of Sikh faith which also came to be known as Darbar Sahib. 
Apart from being the principal place of worship, it also became the rallying 
centre for the socio-political activities of the Sikhs. The Guru began to be 
looked upon by his followers, not only as Satguru (spiritual guide), but also 
as Sachha Padshah (true king). In the words of Archer, “The trend of 
practicality and realism in his movement was proving stronger than tendencies 

‘towards the mystical and negative.”? The Sikh society had developed a social 
identity and had become “‘a State within a State,” which had become an eyesore 
for Emperor Jahangir, who looked upon it as an unwanted socio-political group. 
The Guru was ordered to be executed by torture. The supreme act of martyrdom 
of the Guru not only strengthened the faith and determination of the community. 
but also left an indelible stamp on the Sikh way of life. 

Guru Arjun’s parting message to his son and successor, Hargobind, the 
sixth Guru, was to begin militarisation of the Sikh community. Guru Hargobind 
assumed Guruship with two swords girded around his waist, one symbolising 
spiritual power (piri) and the other temporal authority (miri). He recognised 
recourse to the sword as a rightful alternative for self-defence. The Guru 
raised the Akal Takht (the throne of the Timeless), a seat of temporal authority, 
adjacent to the Harmandir Sahib, visibly symbolising the combination of the 
spiritual and the empirical, stemming from the creative and life-affirming vision 
of Guru Nanak. In the integrated complex, the spiritual concerns of the human 
soul and the temporal concerns of daily life came to be taken care of. Not 
only Darbar Sahib, but all gurdwaras came to acquire a thco-political status. 
The Guru prepared the community to wage an armed struggle against the 
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his men with the Mughal armies, he shifted the venue of his organisation to 
the out-of-the-way hill areas, where the mighty Mughal force could not throttle 
the young nation in its infancy. The military preparations continued unabated 
even in the time of the succecding Gurus. 

Moving from supreme spiritual awareness to supreme sacrifice, Tegh 
Bahadur, the ninth Sikh Guru practised his spiritual ideal to counter the forces 
of tyranny and injustice. The Guru offered to sacrifice his life in response to 
an appeal made by Kashmiri Brahmins who found themselves helpless against 
the State, whose entire might was turned in the direction of humiliating non- 
Muslims and forcing them to forsake their religion or to live a life of 
degradation. The Guru's sacrifice to uphold the freedom of man to practise 
his religion is unparalleled in the annals of mankind. 

Pulsating with human love and spiritual robustness, the tenth Guru, 
Gobind Singh, also responded to the prime need of the hour to restore justice 
and harmony in human affairs. The founding of the Khalsa brotherhood by 
the Guru on the Vaisakhi of 1699 CE was the epitome of the mission of Guru 
Nanak. The Guru adopted for himself and his followers the distinctive 
appellation Singh — lion — who should know no fear and should bring down 
the arrogance of those who occupied places of power and brandished the 
sword of their tyranny over the heads of the helpless multitudes. The Singhs 
were to be saint-soldiers, combining in them the piety of a saint and the strength 
and sternness of a soldier. The Guru wrote to the Mughal Emperor Aurangzab, 
in explicit terms, that when all other means to restore righteousness fail, it is 
but legitimate to take up the sword. The Guru aimed at creating a nation that 
would be pure and strong enough to (ree itsclf from the oppression of the 
rulers and the priests. In the ranks of the Khalsa, complete equality was 
practised. All were equal, the lowest with the highest, in race as in creed, in 
political rights and religious hopes. The egalitarian principle introduced in 
the Sikh society was intended to be a complete break with the carlicr religious 
tradition, which sanctified caste. 

Guru Gobind Singh prescribed five symbols: kesh (uncut hair), kangha 
(comb), kirpan (sword), kara (steel bangle) and kachha (short breeches). 
The inner unity of faith was sought to be strengthened with external uniformity. 
The Guru also furnished the order of the Khalsa with the institutions of Panj 
Piaras (five beloved ones) and daswandh (voluntary contribution of one tenth 
of one’s income) to the exchequer of the community. The supreme acts of 
martyrdom of the Guru, his father, mother and four sons for the cause of 
righteousness left an indelible stamp on the Sikh way of life. The Guru raised 
tne Indian spirit from servility, inferiority, fatalism and defeatism to the dynamic 
idea of social responsibility and resistance against tyranny and injustice. In 
the words of Indu Bhushan Bannerjee, “The Guru brought a new force into 
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The Sikh movement was not only an egalitarian social order, it was a 
plebeian political revolution as well, but the pressure of circumstances 
prevented it from assuming spectacular dimensions. Nevertheless, the rise of 
the Khalsa, the martyrdom of the Gurus, the saga of Sikh resistance to the 
Mughals and Afghan invaders carried a new message of hope and kindled 
that spark in human nature that impelled men to seck out a better and saner 
path for mankind. People looked with eager cyes to the rise of a messiah, 
who would finally deliver them from socio-political persecution of the 
contemporary rulers and tyranny and oppression of the invaders. 

The first bid for establishing the Khalsa Raj was made by Banda Singh 
Bahadur. It was under his leadership that the Khalsa armies won decisive 
victories and shook the very foundation of the mighty Mughal empire. Banda 
struck coins in the name of the Khalsa Panth : “ This coin is struck as a token 
of our sovercignty here and here after. This Divine bounty flows from the 
sword of Nanak (Tegh-i-Nanak) and victory and felicity is the gift of Guru 
Gobind Singh, the king of kings, the true master.” 

Banda had an indomitable spirit, but faced with the overwhelming might 
of the Mughal Empire, he could not succeed in liberating the country from the 
oppressive rule. Banda and several hundreds of his followers were arrested, 
but they kept their cool even in the face of death. None of them renounced his 
faith to save his life. They carried on the glorious traditions of sacrifice and 
martyrdom for the cause of righteousness, handed down to them by the Gurus. 
Banda deserves credit for laying down the foundations of the political 
sovereignty of the Sikhs. 

Eighteenth century constituted a turbulent phase in the Sikh history. 
‘YVhis was a time, when a price was put on every Sikh head and thrice it was 
reported to the authorities that the Sikhs had been exterminated root and branch. 
But the community displayed unparalleled courage, endurance and fortitude 
and waged a valiant struggle against the worst political persecution of Mir 
Mannu, the Mughal Governor of Lahore. Their unflinching faith in the ultimate 
success of their mission is epitomised in the well-known slogan, “Mannu is 
the sickle, we are the grass for him to mow; the more he cuts us, the more we 
grow.” ; 

The consequences of this heroic struggle, in the socio-political life of 
the country, were significant and far-reaching. It stemmed, once for all, the 
crucl and imperial tide of oppression, which had been threatening to destroy 
the Indian society for the past onc thousand years. Apart from upholding the 
religious and human rights of the people, the Sikhs played the most important 
role in the politics of Northern India. They organised the most formidable 
resistance to hordes of foreign invaders, including Ahmed Shah Abdali, known 
to be the greatest General of the eightcenth century. All forcign invasions 
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The institutions of Sarbat Khalsa and Gurmatta shaped the destiny of 
the Sikh people in their ascent to political power during the eighteenth century. 
The Sarbar Khalsa institution represented the unified corporate personality 
of the Khalsa, while Gurmatta signified taking decisions in the name of the 
Guru. Before and after the battles, the Sikhs assembled at Darbar Sahib, 
Amritsar, performed ablutions in the sacred tank and passed regular Gurmattas 
(resolutions). In 1764, on the eve of Ahmed Shah Abdali’s last raid, “The 
Sikhs passed a Gurmatta proclaiming the independence of the Sikh State.’ 

The Sikh gurdwaras were the centres of free thought and the integrated 
religio-political Sikh activities. In order to liquidate the Sikhs, gurdwaras 
were made the chief targets of attack by the enemy. Darbar Sahib, the 
headquarters of the Khalsa, was thrice attacked by Adbali, as it had become, 
in his eyes, a rock of offence, because of what it represented of the religious 
and political importance that Sikhism had acquired. 

Sikh confederacies, called the mists, often met at the Akal Takht at 
Amritsar to discuss matters of common welfare and chalk out plans of joint 
action against their enemies. The common bond of being the Khalsa bound 
them together. Each mis! bore its own distinctive title and had its own Sardar, 
who gathered followers from local near-by villages. These mis/s had a great 
political potential, but through their internecine quarrels, they reduced each 
other to a state of political impotence. They were not properly organised to 
realize the dream of Khalsa Raj. 

After a long period of turmoil, the Sikhs rose to political power under 
Ranjit Singh (1799-1839 CE), who ruled under the banner of Sarkar-i- Khalsa. 
But he did not impose Sikhism on non-Sikh subjects of his State. Catholicity 
of the Sikh tradition left its visible impact on his outlook and policy and enabled 
him to restore complete religious harmony in his kingdom. He gave complete 
freedom of expression and worship to all his subjects. Careers were thrown 
open to men of talent, irrespective of their religion, caste or class. In his 
kingdom, the key positions of power were shared by the Sikhs, the Hindus 
and the Muslims alike. He never made any forcible conversions to the Sikh 
faith, nor did he make any conscious efforts to propagate his religion. In 
dealing with his fallen enemies, he displayed unprecedented generosity. Not 
only the Sikh nobles and Sardars, but also the deposed Muslim rulers were 
provided with jagirs and treated gencrously. The four decades of peace, 
prosperity and progress, which the people of Punjab enjoyed under Ranjit 
Singh, was a unique phenomenon in the annals of Indian history. During his 
rule, not a single person was sentenced to death, not even when he himself 
was made the target of attack. 

Ten years after the death of Ranjit Singh, the Sikh kingdom was annexed 
by the British. After the loss of political power, the Sikhs had to face a multi- 
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Samaj Hindus on their sources of strength, their religious places and ideology. 
The Singh Sabha Movement, floated in 1873, was a powerful Movement, 
which sought to restore Sikhism to its pristine purity. With its assertion of the 
Sikh identity, the Movement very effectively countered the Arya Samaj 
propaganda that Sikhism was nothing but a sect of Hinduism. The question 
was laid to rest by Bhai Kahan Singh's classic repudiations in his book: Ham 
Hindu Nahin Hain (We Are Not Hindus), written in 1899, 

The British used the gurdwaras, including the Golden Temple, as 
channels for the indirect control of the Sikhs. They made sure that the Sikh 
religious places were kept in the hands of corrupt mahants and pujaris, who 
were hostile to the teachings of Sikh Gurus. The Sikhs resented the 
misrepresentation and distortions of the Sikh tradition and identity. This 
resentment found expression in the form of the Gurdwara Reform Movement, 
which aimed at wresting control of all gurdwaras from the hands of the corrupt 
Hindu mahants. 

In 1920, the Shiromani Akali Dal was constituted, which became the 
spearhead of the struggle for the liberation of the gurdwaras from the hands 
of the corrupt Hindu mahants. After tremendous sacrifices and sufferings, 
Akali Dal secured for the Sikhs an undisputed and exclusive control over the 
Golden Temple and other places of worship in the form of Sikh Gurdwaras 
and Shrines Act, 1925. Liberation of the gurdwaras exploded the myth of the 
invincibility of the British power in India and re-established the unique religious 
identity of the Sikhs. The control and management of the gurdwaras was 
vested in the Shiromani Gurdwara Parbandhak Committee (S.G.P.C.), a 
representative body of the Sikhs. The Akali Dal emerged as a formidable 
force and became the political party of the Sikhs. 

The Akali Dal directed the next phasc of its struggle towards the freedom 
of the country from the foreign yoke. It was a pioncering role, out of all 
proportions to the small number of the Sikhs. The first two revolts against the 
British, Kuka revolt and Ghadr rebellion, were almost wholly manned by 
Sikhs. Out of 2,175 martyrs for the country’s freedom, 1,557 or 75 % were 
Sikhs. Out of 2,646 sent to Andamans for life sentence, 2,147 or 80 % were 
Sikhs. Out of 127 Indians, who were sent to the gallows by British, 92 or 
80 % were Sikhs. In the Indian National Army, led by Subhash Chander 
Bose, 60 % of the soldiers were Sikhs.* Thus, the battle for the country’s 
freedom was won with the Sikhs in the forefront. AJl Sikh agilations, whether 
social, religious or political were launched from the platform of the gurdwaras. 

On August 15, 1947 as India celebrated its independence, Punjab 
witnessed only bloodshed and tears in the wake of partition. The Sikh 
population was vivisected almost in the middle. As a result, the community 
suffered greater losses than the Hindus and Muslims. Almost 2.5 % of the 
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40 % of the Sikhs were forced to abandon their homes and hearths, and became 
refugees. Economic interests of the community were also jeopardised. About 
70 % of the fertile, irrigated and rich lands of the community were left in 
Pakistan. The Sikhs were also deprived of many historic shrines and holy 
places which were left in Pakistan. 

Before independence, the Indian National Congress had consistently 
propagated a federal structure for the free India with unilingual states and had 
pledged constitutional safeguards for the minorities. The Congress, in its 
annual session at Lahore, in 1929, passed a resolution, which said that “no 
future Constitution would be acceptable to the Congress that did not give full 
satisfaction to the Sikhs.” In July, 1946, Jawaharlal Nehru declared at a press 
conference on the eve of the All India Congress Committee meeting at Calcutta 
that “the brave Sikhs of Punjab arc entitled to special consideration. I see 
nothing wrong in an area and a set-up in the north wherein the Sikhs can also 
experience the glow of freedom.” 

Jt was in this background and on the basis of the promises made to 
them that in 1947, the Sikhs threw their lot with the other people of India, 
hoping that the assurances extended to them would be tullilled and they would 
be able to maintain their identity and safeguard their interests in the future. 
After independence, the Indian Icaders adopted a basically unitary form of 
constitution, thus flouting their promises made to Sikhs. In protest, the Sikh 
representatives in the Constituent Assembly refused lo sign the new 
Constitution. The Congress also failed to chalk out a uniform domestic policy 
in relation to linguistic provinces. Out of the 14 recognised languages in the 
Indian Constitution, 13 states were formed on a linguistic basis. Only the 
Punjabi speaking state was not formed, because of the fear of the Sikh majority 
in the state. 

Punjabi Suba was formed in 1966 afier a hard and protracted struggle 
put up by the Akali Dal in which about 60,000 people had to court arrest. The 
demand of a Punjabi speaking State conceded grudgingly did not prove a 
final and lasting solution to the problem. It was nothing more than a crippled 
sub-State, not equal in political status and powers with the other states. It was 
mercilessly deprived of its vital economic resources, ils capital and other vital 
limbs, including the Punjabi speaking areas. Sections 78 to 80, ingeniously 
incorporated in the Punjab Reorganisation Act of 1966, empowered the Centre 
to have a light grip over irrigation and hydel power in Punjab. Their 
development and distribution have also been kept in tight Central control, 
even though these are exclusively stale subjects in the Indian Constitution. 

In 1982, the Akali Dal decided to launch the Dharam Yudh Morcha — 
a fight for righteousness and justice. The basic issues of the Morcha were 
related to the prevention of the digging of the unconstitutional SYL (Satluj - 
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Chandigarh to Punjab, redefining of centre - state relations and greater 
autonomy for the State as envisioned in the Anadpur Sahib Resolution. The 
Morcha had a mass appeal as more than two lakh people courted arrest in a 
peaceful manner. As many as twenty six rounds of negotiations were held 
between the Akali Dal and the Government. But the Government failed to 
arrive at a negotiated settlement. The political and constitutional processes 
were completely scuttled. By mounting an armed attack, code-named Bluestar 
Operation (June 6, 1984) on the Golden Temple (Darbar Sahib), the sanctum 
sanctorum of the Sikhs, the Government added a new dimension to the crisis. 
The massacres of the Sikhs in the wake of Indira Gandhi's assassination in 
Delhi and many other cities and towns of India deepened the crisis still further. 
It has been revealed that the ruling Congress played a direct and decisive role 
in planning and organising the orgy of violence. As per reports, around three 
thousand Sikhs lost their lives in Delhi alone in the mindless violence. 
Thousands were rendered refugees, many of them for the second time since 
1947. More than 50,000 Sikhs migrated to Punjab in search of safety, after 
having lost their homes and hearths in Delhi and other parts of India. Even 
after a lapse of thirteen years, the men guilty of anti-Sikh massacres have not 
been punished. These traumatic events caused a sense of deep hurt, humiliation 
and alienation in the Sikh community. 

Soon after the Bluestar attack, the Government launched the second 
phase of the military action under the code-name of Operation Woodrose. 
Thousands of Sikh men, women and children were rounded up on the suspicion 
of being “terrorists.” A circular (No. 153) was issued in the July (1984) issue 
of Bat Cheet, an official magazine, circulated throughout the army, directing 
the army personnel to keep track of all amritdhari (initiated) Sikhs, who were 
to be treated as suspects. Both the operations, Bluestar and Woodrose, were 
conducted in the midst of a rigid press censorship and a blanket ban against 
international pressmen and human rights organisations entering the State. 

Assault on the Darbar Sahib was preceded and followed by the 
enactment of black laws in relation to Punjab. The Government of India passed 
the National Security Act, 1980; the Punjab Disturbed Areas Ordinance, 1983; 
The Armed Forces (Punjab and Chandigarh) Special Powers Act, 1983 and 
the Terrorists Affected Areas (Special Courts Act), 1984. These acts gave 
sweeping powers to the police and army to curtail even the right to life. After 
acquiring arbitrary powers, the army swept through the Punjab countryside 
throwing thousands of Sikhs into jails without the right of bail. Hundreds of 
detainees languished in the Jodhpur jail for several years without trial and 
without any charge against them. As the repression continued unabated, there 
were numerous instances of Sikh youth entering the camp of militants or going 
abroad either to save their skin or to seek revenge for the death and disgrace 
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Even after the gruesome events of 1984, no political solution was found 
to the problem. As the Government resorted to unbridled repression, the 
aggrieved Sikh youth took to armed resistance against tyranny and injustice. 
The Sikh community suffers from intense feelings of deprivation and injustice. 
The political stalemate in Punjab continues. After having created a semblance 
of what it calls peace and public tranquillity through repression, the 
Goverment no longer thinks creatively of political and judicial solutions to 
the problem. By and large, the approach of the media has also been partisan 
to take into account all aspects of the multidimensional problem — historical, 
socio-economic, political and ideological. They have focused only on the 
law and order aspect, deliberatcly ignoring acareful examination of the issues 
and_ processes that have compounded the problem. 

In free India, the basic issue faced by the Sikhs has been that of 
preserving their distinctive socio-religious and political identity. In a pamphlet, 
Harchand Singh Longowal, the Dharam Yudh Morcha dictator, expressed 
the Sikh apprehensions in these words : “India is a multi-lingual, multi- 
religious and multi-national Jand. In such a land, a microscopic minority like 
the Sikhs has a genuine foreboding thal like Buddhism and Jainism carlier, 
they may also lose their identity in the vast occan of the overwhelming Hindu 
majority.” 

The community feels that in the current socio-political milicu, Sikh 
traditions, values, culture and identity are scriously threatened. They are keen 
to salvage their socio-political identity and want to grow to their true and 
natural stature according to their inherent genius. The Sikhs visualise a land 
of freedom, equality and justice, a land of men and women with faith in God 
and faith in man, where human personality is not suppressed but respected, 
where divinity in man is not obscured, where spiritual and moral values are 
duly recognised and the individual is accorded an ultimate intrinsic worth. 
Though currently living in the midst of an immense historical crisis, the 
community continues to have an indomitable will to face all odds. It has an 
unswerving faith in its future. 
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Some are attached to the Root, 
They are blessed with peace. 
They, who are attached to the branches, 
Lose their life in vain. 
Guru Granth Sahib, p. 1051 
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AN OPEN LETTER TO SIR JOHN SIMON* 


PuRAN SINGH 





This letter addressed to the Simon Commission was written by the great Sikh mystic 
and literative Professor Puran Singh in 1928. Its contents are relevant even today, as 
we celebrate the 300th Century of the Khalsa and discuss future programmes. We 
are, therefore, reproducing it for the benefit of readers. — Editor 


Dear Sir John Simon 

The Indian situation is indeed very complex and baffles all kinds of 
genius to find a royal road to India’s freedom. It may not be out of place at 
this stage, when changes in the Constitution arc under contemplation, to write 
to you a few thoughts that occur to me as one of the ryot. They may be of no 
direct help to you, but I am sure they would reveal a bit of the mind of an 
Indian, who is in the thick of all the mental conflictions and naturally reads 
more of the minds of his people than any foreigner can. 

I see the boycott of your Commission is already getting weak. The 
most ardent boycotters have published their proposed Constitution. Thus, 
they have put their views indirectly before you. Jt appears to me even if they 
had boycotted you completely, as they intended, this temporary loss of temper 
on their part could have been treated, but as trivial. Let me say frankly there 
is no ghost of a chance of a successful revolution in India at least at the call of 
these intellectuals. IF it could come at their call, it is certainly overdue because 
in the verity of things, there is nothing like freedom. In reality, there are many 
sudden turns in the affairs of men, and your countrymen are also afraid of a 
possible revolution, of course till it does not actually come. An armed revolt 
being out of question, I know, between you and them, there will be much of 
the usual give and take, a lot of crossing of t's and dotting of i's. This business 
or writing of Constitutions by Pundit Moti Lal Nehru or yourself is of little 
interest to us, the poor farmers of India. And why ? 


The Witches’ Cauldron 

When things descend to melancholy, details of daily life and to the 
carrying out of these fine Constitutions in the spirit of practical sympathy, 
there is very little man material in India which can be singled out truly as 
* Courtesy : nt Singh Studies, Punjabi University, Patiala, India. 


SriSatguru J agjit Singh Ji eLibrary NamdhariElibrary@ gmail.com 


AN Oren Linter To Sin JouN SIMON 37 


cultured and rightly trained to deserve the title “Indian”, which means one 
who, like a Japanese or an Englishman, will place before himself the interest 
of the country as a whole, first and foremost, and who would bum with a 
passion for its service. There are Hindus, Sikhs, Moslems, Christians, Parsis 
and Jains in India, but very few Indians. And strange as it may sound, it is 
quite true that those who have removed those labels are empty bottles, without 
having any character of wine, of acid, or of poison. They are of no account, 
because, for centuries in India, the formation of character has been associated 
not with the practice of broad-minded patriotism, but with certain racial 
prejudices and social superstitions. It is, therefore, not extricable from the so- 
called religious bias and bigotry. Self Government in India means Government 
by the very few cunning and aggressive people, who, once put in possession 
of authority, would twist all letters of law and constitutions to their individual 
wills and make them work on the communal! or the so-called religious bias. 

The Muslim does not believe in any country as his own. He believes in 
a brotMerheod, which, by its sheer number, must conquer the whole world. To 
him, political advancement of the Muslim brotherhood is his real progress. 
From a racial point of view, this Muslim outlook is worthy of praise, and such 

* a community of people, unless forced by compelling circumstances, forever 
refuse to live under any alien domination. The Muslim essentially desires to 
rule over the world and even his children dream of a pan-Islamic Asiatic 
Empire. 

The interest of Muslims in India cannot be national in the sense that 
the national congress of the Hindu Intellectuals so far has been declaring to 
mean. Men of exceptional outlooks can be found in all races, and in India’s 
Muslims also. To get such exceptions together at Lucknow and find agreements 
merely on the surface of things in certain wording of a few formal resolutions 
to agree to the Nehru Committee’s Draft, is to me a ludicrous unreality of the 
so-called history-making announcements. 

I was going to say it is indulgence of the Indian intellectuals in happy 
phrases when the country is slowly and surely going from bad to worse. For 
the reason given, which is in the very constitution of the Muslim mentality, he 
can come to no terms with the Hindu, but those that give him the domination 
and advantage over the Hindu and all other low-lying communities living in 
India. Any compromise arrived at would collapse as soon as the Muslim finds 
out that it is not to his interest and he would thereby be put merely in a position 
of disadvantage. Agreements bought at such a price are not worth the paper 
on which they are written. Surely, the Nehru Report is not founded on true 
patriotism nor true nationalism in which the individual community merges 
into the large nation with a flaming passion. 

Come to the Hindu. He is the implacable, but cowardly foe of the 
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filthy, cow cating, treacherous, barbarous, one capable of any tyranny, rapine, 
plunder and cruelty. Even the touch of a Muslim pollutes his food ! The 
Hindu believes his own culture and caste superior to all other human 
institutions. He alone is pure. For this very attitude, in him also, there can be 
no genuine feeling akin to that noble patriotism which shapes the destinies of 
nations to their freedom and progress as in the West. 

Thus, there are two distinct mentalitics at dagger’s drawn, in spite of 
profession of friendship, political union and social amities. One is aggressive, 
self-asscrtive, revengeful mentality of a uniled people of one religion, one 
creed, onc caste, with a dream of an empire driving them onward. The other 
is the self-centred bias of a highly conservative, non-progressive, over- 
individualised, indifferent, disunited, dollar-loving people who have consented 
to be slaves for centuries. The Hindu is still referring, for orders, to his old 
scriptures from where no more orders come. He cannot raise the marriageable 
age of the girl. He cannot remarry his child widow. He cannot give up caste 
and superstitions. He is hopelessly bound with the past, somewhat like the 
Russian peasant lied to the superstitions of the Roman Catholic Church. This 
eterna! difference between the Hindu and the Muslim is seen by Dr James 
Cousins even up to the method of wearing the Hindu dhori and the Muslim 
trousers. 

Tansen — 

It is, your majesty, 
And it would be a song most pitiful 
That Akbar’s legs were traitor to his feet, 
And after these long miles of journeying 
Flaunted discovery. An hour ago 
I died to Islam and was born a Hindu 
But you are struck halfway from life to life 
Loins downward shamelessly a Mussalman. 
Akbar — 
T have seen Hindu trousered. 
Tansen — 
Very true, 
But there is something deeper than the fact 
That has escaped you. Take a pair of trousers 
From Muslim’s leg and put them on a Hindu’s 
And they will seem alike aliens of the race. 
Aye, perverts from the faith. No, no too much 
Hangs from your waist to risk. Here take this cloth 
And reincarnate quickly. 
Akbar 
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Could ape the Hindu as glibly as your tongue 
Takes on his language. I far more would fear 
To lose myself in that which we assume, 
Than be unmasked, and so I rather choose 
To don the Hindu than to slough the Muslim. 
And being both be cither at the need. 
(He has put on a Hindu dhoti or skirt) 
Tansen — 
“Well, well the risk at least is covered up.” 
— The Kings's Wife 
Then there are Sikhs, for example, amongst many important newly 
created nations. And each of these minorities is pulling in its own way because 
each one believes in a new inspiration and a new life that it wishes to save by 
cutting itself from the Hindu stock. If the mother-stock shoots up, the beauty 
and life of the new graft will go. For example, the Sikh believes in the 
inspirations of the Ten Gurus. His past begins from Guru Nanak and his 
future lies in the progress of his ideals. His masters did cut off a portion from 
the dead stock of Hindus and infuse a new life into it. They isolated the Sikhs 
from the disintegrating people called the Hindus, who are self-hypnotised 
slaves of a peculiar theological tyranny of complex intrigue of Brahminism. 
The Sikh Gurus moulded a fine strong nation out of the terror-stricken masses. 
All historians admit the worth of this great experiment of the Gurus and 
appreciate how Gum Gobind Singh infused a spirit similar to the Bushido 
Spirit of the Japanese into his Sikhs. The Guru isolated them from the dead 
mass around. The Sikh keeps long hair and wears a sword. However ridiculous 
these signs may appear to the modem, considered under the local social 
conditions of India and the environmental context, they are the fruits of an act 
of genius which has conccaled the new life of a whole nation under such 
trivial things — the knot of hair and beard — as nature conceals the lightening 
spark in the soft wool of clouds. Hindus have seen that this process is against 
them. The Guru has declared the Hindu dead as long as he does not join his 
Khalsa for his emancipation. The Hindu cannot tolerate such experimental 
condemnations of his caste and religion as the Guru makes by the very 
reactivity of his fresh inspiration on the masses of the Punjab. The Hindu 
tumed down Buddhism in the past and is thinking of devouring Sikhism, 
because both systems condemn the Hindu tyranny of caste masquerading as 
religion of love. A few straws show which way the wind blows. Mahatma 
Gandhi preaches against keeping of hair. He denounces those Sikh shouts of 
conquests as communal, as against national, with which they battered the 
Mughal tyranny and became a free nation. The Sikh will die if he cuts his hair 
and assumes the Hindu shape. The patronising attitude which the Nehru 


Constiutinn adants hayrands tig pikhs is the poliey of the Mindy Congress to 


40 Anstracts or Stat Srupies - Arrit 1998 


include the Sikhs in the Hindus. 

Dear Sir John Simon ! There yonder are the witches who have put 
their cauldron on fire. And these matters cannot be settled till the witches’ 
cauldron boils and incantations arc murmured. Vapours rise and in them there 
are acting and reacting upon each other the communal tensions and 
inflammable prejudices. 

You might have already secn the scene of the Walpurgis night of Goeth’s 
Faust in India. There is some fearsome conspiracy against the poor people 
who till the soil. What can be done by you or any onc to help them ? The 
Biblical truth that thy enemies shall be of thy own houschold appears to be 
true of the Indian intellectuals, who deceive themselves in imagining that 
they are the saviours of the poor people — Saviours with what ? They but 


organise an empty handcd protest and noise of wayward meetings of the mob 
against the British. 


A Few Imaginings 

Let me indulge, while face to face with the witches, in some 
imaginations, if, perchance, some stray flight of the flying horse of the Arabian 
Nights might take me and you out of this ghostly darkness. Ah ! could nature 
send its bolt from the blue and break this huge peninsula into small little 
islands ! Ah ! could the Engineer divide it by many a Panama canal. Failing 
this geographical division, could India be cut up and divided anew to make 
more harmonious Presidencies with the population of the Hindu with his 
various castes that in practical life form many small nations in themselves, 
and the Muslim, equally balanced in the practical exercise of political power 
that the British might give them out of their great mercy for fallen nations !! 

I put it down merely for making the impossible possible. Suppose, as 
onc of the suggestions, Gujarat, Kathiawar, a portion of C.P., the Sind, the 
Punjab and the North Western Frontier are made into one Presidency, a portion 
of Bombay goes with Madras as a second Presidency and half of Madras is 
lumped up with Bengal as the third, Bihar and U.P. and a portion of C.P. 
constilutes the fourth Presidency. 

The Hindus in this division of India can be treated as many diverse 
communities. Because the differences between the Brahmin and non-Brahmin 
are as acute as between the Hindu and the Muslim, between the Hindu and the 
Sikh. And these new Harmony Presidencies of India could be conveniently 
sub-divided into small independent States governed by one Presidency 
Legislative Council and one Governor. To give the latter to small Provinces 
would be ruinously costly. On the other hand, to have large Harmony 
Presidencies would be too unwieldy for administration of justice, etc., if they 
are not cut up into small autonomous States. This administrative cutting up of 
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United States of Asia. You are asked to hand India over to us by the Nehru 
Committee. Failing the re-division of India into New Harmony Presidencies, 
it would be a much better feat of far-sighted statesmanship to hand it over to a 
benevolent dictatorship of some kind. 

Perhaps you will say I am wasting your time; but I assure you, you and 
your friends will be cqually wasting your time if you, only as constitutional 
lawyers, sitting down like Pandit Moti Lal Nehru and the men of his mind, 
write Constitutions for this India where the witches’ cauldron is boiling and 
Walpurgis night is on. Any Constitution coming in here like this essentially 
means the domination of one community over all others which must be kept 
in a permanent state of suspended animation. AJl progress under such 
Constitutions shall be one-communal and not multi-communal. It would no 
more be diarchy but it would be a form of civil anarchy in administration run 
by an autocratic and communal majority. The herd and its vote does not 
really matter. The whole District is run by a few officers. They are not chosen 
by the people. They are the real autocrats. And if the services are cormmpted 
by communal bias, it is the more powerful community that shall drive the 
others in practical details of administration. The Hindu, if he is in the chair, 
would tease the Muslim mass and if the Muslim is in authority, he would 
injure the Hindu mass. Votes for electing a truly representative Legislative 
body under such conditions of communal tension in securing the monopoly 
of authority under any such system as adumbrated by the Nehru Committee 
shall, for all times, be wholly impotent and ineffective in maintaining the 
morale of the public services. The adult franchise is but the herd vote. 

By giving the Montford Reforms you took away all the noblessee oblige 
of the ‘“Stee] Frame” services which did work like irresponsible autocrats but 
in a spirit in which there was some odour of benevolence. After the Reforms, 
India has become no one’s land, the cost of administration has gone up and 
the spirit of the services demoralised. The past cannot be brought back and 
the future cannot be assured, neither as you might wish nor as they might 
desire. It has become no one’s business, for example, to look after the costs of 
the Government. 

You have tried for the last hundred years to teach us and to make us 
into a free nation as you say, but, unlike the Afghans who are much less civilised 
than ourselves, in spite of your intentions, we as a people, are but a set of 
women who can just dangle their bangles on their wrists and pose beautiful. 
America threw your tea into the sea and Washington led, and then was the 
Constitution drafted. One can understand Abraham Lincoln proclaiming from 
the housetops his grand political maxim — the Government of the people, by 
the people, for the people. That was some culture, some education which 
grew restless and effectively restless for its freedom. But a trained statesman 
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Nehru, who wish to be Abraham Lincolns of India without the substance which 
entitles the people on this earth with human nature, as constituted, to liberty. I 
have said you have tried a hundred years to educate us and Jook at this great 
and disappointing intellectual disaster. There is not one Amanuliah in this 
whole country of India, there is not one Kamal Pasha. This fundamental 
problem of cducation which you also have taken into your hands is such as 
cannot be solved by systems but by men. 

If you really wish to lead India to independence or Dominion status 
which practically means independence with an empty and courteous bow to 
England, I say, do not give the poor people of India, Constitutions, do not 
define their rights. Let all these things come later, but give us say a real 
Dictator to train at least one province, say the Punjab, at the cost of the whole 
of India and make it really independent and sce incidentally with what sport 
other provinces bear this wonderful concentration for the sake of the uplift of 
their brothers of blood of the Punjab. So far, cither you have not done your 
best to educate us or you are unfit to organise nations to freedom. You must 
confess cither unwillingness to make us men, free men, or the utter 
incompetence of your system and men as you have so far given us. The 
education our Universities are giving is the imitation of that luxurious academic 
training which you give to your youths to cnable them to run the Empire and 
its Embassies. Of what usc is it to us ? Afghans have arsenals, aeroplanes, 
but we are rendered so impotent that our youths cannot eam their living !! We 
get mere crumbs that fall from the Olympian Tables. All, in India, must 
overwork to death to have one meal a day or dic of starvation. We the farmers 
are crushed under steel heels. 


A Bit of Brutal Frankness 

Coming to practical problems which I am afraid the more you think 
about, the more theoretical and unpractical they grow, you would sce some 
great minds become mad while thinking of India. The sign of madness is that 
they go on preaching but onc fad. You must agree with me that if we were a 
people and we had any power or if we were less civilised and more manly 
with some ground under our feet, you would not have entered our house and 
said: “Now boys be quict, we run your home for your good.” You must admit 
that your proclamations are only political speeches which mean very little, 
because if you really wanted, you would have by these hundred years and 
more made us men fit for sclf-government. As ] have already pointed out, if 
this is not correct then you as a nation are hopelessly unfit for organising 
people to their political freedom. Hence, we think you only know how to mun 
the Government and utilise the country in your own ways for your own good. 
Whatever may be the case, our suspicion is that you did not and perhaps do 
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On your side, there are suspicions against us. If you arm us, we may 
revolt and be free. Of course if you had meant to give us independence you 
might have taken that risk. But you did not and naturally you would not. 

The general man strength of this country is getting low every day in 
various ways. Defective education, slow and systematic economic drain, and 
want of opportunity for our being made armed soldiers for the defence of this 
country are a few amongst many. Dadabhai Narojee and William Digby say 
that India is being bled white. Lord Curzon supports them in the contention 
that India is the poorest country in the world. Imagine, if this country belonged 
to you in another sense, you would have secured long ago her economic 
independence. That indeed must be your first concern even if for doing it, 
you have to make India an English colony like Australia. Why has Australia 
grown into a power in such a short time ? The Indian thinkers should have 
given up their case for her political independence even in their “class rooms” 
of these mockeries of Legislative Assemblies, had they not comc to the grim 
conclusion that because of our being helpless dependents, ground by your 
system or drainage of our wealth and consequently of strength, we cannot 
possibly secure our economic independence till we get rid of you. 

It is the irony of fate that there may be prospcrity in our budgets and in 
the trade statistics, but the masses are growing weaker and weaker for want of 
food. We the tillers of the soil are famishing. Millions there are who scarcely 
get one full meal a day. They are good soil for the growth of plague germs, 
malarial parasites, kala bazar and consumption. Man and woman material is 
fast decaying. This is the fundamental indictment against your policy of drift. 
Closely connected with this policy is the academic knowledge being imparted 
to the youths of the country by our Universities. This knowledge falsely 
stimulates the intellects. The stimulated intellect wishes to surround itself 
with higher standards of life than the productive capacity of the country can 
permit or its undeveloped resources can afford. What is that strange system 
that does not change for the good of the pcople, aye for keeping them alive ? 
As I will show later, this has given birth to an artificial prosperous middle 
class in the country mainly made up of the variety of Government services. I, 
thercforc, appeal to you to realise this situation as it is in reality, and do 
something substantial to avert this disaster. What use indeed are those 
ponderous unwicldy Royal Commissions on Industry and Agriculture that 
came and went. You will see that the Agricultural Commission has clearly 
left the problem as it was. Their conclusions and suggestions are mere more 
yawns of an exhausted listener who has been made to hear so much volume of 
vague and vaporous opinions. It was nol necessary that they should have 
come all the way and gone through all that travail to tell His Excellency the 
Viceroy of India that the Economic condition of the Indian farmer needs 


imrpediatgdagkine shigh /Fasirapmission on Inqustars saRpe te ang Hil CuiRYS 


44 Austracts or Stxn Srunics - Arrit, 1998 


conclusions of two more Imperial Scrvices ! You must admit that this is not 
how living nations are doing their business of development now, nor how the 
Japanese would tackle a life and death problem like this. 

Provision of cheap and good food to the millions of Indian farmers is 
morc important than the declaration of the rights of the people. Much is being 
side shunted for purposes of political show. Allow me to puta little suggestion 
here. Mahatma Gandhi, for example, thinks that we men should spin like 
women and he repeats the gospel of khaddar, as I have said, like genius gone 
mad when thinking on the complex problem of Indian freedom. Thus, he 
wishes to give uscful employment to the farmers to clothe themselves, but 
what use is clothing of men who are starving and have no strength for any 
extra employment ? Why is the dairy industry dying all over ? It is a 
permanently agricultural occupation. There are no pastures provided. For 
example, Government sells land in the Punjab coJonies by auction to raise as 
much money as possible. This is helping the capitalist and killing the farmer. 
No lands have been reserved by the Government as open pastures for each. 
village. Consequently it has become uneconomical to keep herds of milch 
cattle. This has led the farmer to adulterate his ghee with hydrogenised oils. 
If people could be helped by grants of large tracts of lands as pastures all over 
India, the home industry of ghee making would pay better than khaddar. 
They would have plenty of milk to drink. It is better to go nude but well-fed. 
When they are well-fed, khaddar making certainly can be an additional 
advantage and the womenfolk could spin like old Eve, and the poor masses 
could again throw up some coppice of lifc. 

The very foundation of the society and the Government, the Indian 
tiller is being sapped. The permanent setticment system in Bengal has worked 
havoc. The Taluqdars of Oudh and the United Provinces are a kind of 
ransacking “permanent settlement of Bengal.” The Taluqdars are the 
middlemen between the tillers and the Government. They overtax them and 
overwork them. Practically, the middle class which should be consisting of 
the tillers and the farmers in this most agricultural country in the world, as we 
happily yet find a little in the Punjab, has practically disappeared in Bengal, 
in Bihar and in the United Provinces. I am afraid it is also fast disappearing 
from the Punjab. Consciously or unconsciously, the Government has helped 
the rise of men of the type of the Jate Sir Ganga Ram in the Punjab, who are 
engines of destruction of the real middle class of wealth-creative labourers 
who form the back-bone of all nations of the world. And why have such men 
made millions ? Because the Government is so hopelessly devoid of true 
experts. The experts of the Government gaped like wax toys in utter 
astonishment finding men like Sir Ganga Ram succeeding in lift irrigation 
which they had not even imagined as profitable. 
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Government and society, the farmer and the tiller of the soil, will you sit to 
define the rights of the people or first save them from death. ? 

The economic condition of the Indian farmer can be improved by the 
future Indian Constitution siding with the farmers and the tillers of the soil 
and not with the capitalistic combines and influences working in India or in 
England. Real improvements in Indian agriculture would come through the 
Constitutions and special Legislations and not through the so-called agricultural 
experts till the economic condition of the farmer goes up to a certain standard. 
The agricultural expert is of very little use to him. The application of modern 
agricultural knowledge which is.so far advanced and has become popular 
knowledge in other countries is a matter of propaganda for a long time yet in 
India. This propaganda reaches him through commercial concems better than 
through these huge and Juxurious Imperial departments of the Government of 
India. The very first thing is to abolish the Imperial Science Services and 
reorganise the Scientific Research. The Government Services should be 
reduced and expenditure on the remaining few and essential few must be cut 
down to very minimum. The Japanese Prime Minister is getting less pay than 
that of an ordinary Deputy Commissioner of India ! 

All salaries of the Government services form a part of the general 
plunder of the farmer and the tiller on whom the only addition to services, the 
class of lawyers, the Government contractors and suppliers should be 
considered parasites living on the revenues of the country. As said above, the 
Government servants and this class of people constitute an artificial middle 
class in India who keep up a show of prosperity. They are consumers of 
wealth and not the producers thereof. All the firework of prosperity is being 
displayed at the grim cost.of the farmer’s body and soul. A contractor who 
may not be able to earn by his own power even one hundred a month does 
manage, by some flunk, to make hundreds of thousands from the Government. 
The Government muddles up things when they find themselves being looted 
in broad daylight. For example, they start stores purchase department, not 
knowing that this service would add another middleman to the numerous 
middlemen between the Government and the manufacturers. So, any remedy 
made out by the Government is generally worse than the disease. The 
Government is nin on files, mostly very clean and well-written ! All is well 
with the files, but the broad daylight waste is rampant. 

Again the centralisation of all commercial concems ... the Railways, 
forests, store purchase, construction, buildings and roads ... as Imperial services 
and departments is hopelessly costly and inefficient. The bulkiness of the 
country and its requirements needed splitting up of work, giving commercial 
concern to commercial people or to public companies. Failing to find English 
and Indian experts, commercial boards of international experts of all nations 
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The policy of not bringing in foreign experts whenever required apparently 
either for political reasons or for reasons of jealousy to provide high billets 
only to Englishmen, tends to inefficiency that can never be found out by any 
Government however well-meaning and anxious for the welfare of the people. 
But there is something rotten in the State of Denmark. These very countrymen 
of yours manage things so well, say in Australia. One is driven to the conclusion 
— split up India, reducc the cost of administration, and increase the efficiency 
of the men who work in the systems. Ring out policy of false prestige and 
waste and ring the Policy of Honest Work for the uplift and development of 
the people. The greater the number of Government services, the more costly 
and less cfficient the general administration. The hugeness of office work 
takes away the genius of Government for the elficient management of the 
State affairs. To use a military metaphor, the present Government of India 
with its variety of Services is like the army in the trenches without the general 
staff behind. The Government looks like an emergency Government even in 
time of peace. The Government shows huge profits of these departments, but 
never considers at what comparative cost. It is wrong to be satisfied with the 
declared profits. Can those profits be made still more and at a very much less 
cost ? Could not the land-tax be decreased and the tillers of the soil given 
relief. What is the meaning of a policy that makes profits and spends on the 
consuming and unproductive artificial middle class ? 

In commercial departments, to lend the security and prestige of the 
Government service leads to excessive corruption as in the case of Railways 
and to neglect of duty and general inefficiency as in the case of the so-called 
Research Departments in India. Scientific Research should never be 
departmental. It should be surrounded by the whole world’s critical almosphere 
where no third class mediocres be able to breathe. To make Imperial 
Departments of science and scientific enquiry is immoral, considering that no 
Government can well criticise its experts. Research should be handed over to 
the Universities. The Universities should not be merely examining bodies as 
they are at present in India, but great cultural world-centres. They should be 
not Indian but International in the greatness of their teachers and in the quality 
of their work done by their laboratories and their luminaries. The staff should 
rise or fall by their international reputation. The merest tyros are putin charge 
of the Research Departments. 

My plea is that you should define in the new Constitution the real and 
limited function of the Government. Running business concerns as Imperial 
Departments should be discouraged. Scientific Research, as said above, of 
India should be under the Universities of fame, under the governance of men 
whose reputation for honest, scientific work is beyond doubl. What use is any 
Scientific Council of Government officials ? The great men can bear‘no yoke. 
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that shall control research. Surely not the mere file-makers and Imperialistic 
experts. 


The Proposed Remedies 

I have pointed out what occurs to me as fundamentally wrong in the 
Constitution of the people and the Institutions of the Government of India. I 
have drawn your attention to the economic condition of the people who are 
the back-bone of the Government and how the Government unnecessarily 
feeds its huge bulky and inefficient services at the cost of the ryor. There is 
the false glitter of an artificial middle class in India, which consists of 
Government servants and parasites. 

What are the remedies then ? It is for you to find them out and not end 
as did the Industria] and Agricultural Commissions. 

Let us look at the remedies proposed by more brainy people than myself. 
The remedy proposed by Gandhi is “khaddar, non-violent, non-co-operation 
and eventually civil’disobedience.” He, too, however, has seen the scene of 
Walpugris night in India. The witches on the heath are against him. In India 
alone you have mob-war on the Sikh-made mutton and the Muslim-made 
mutton, on music before the mosque, on the killing of cows ! They are the 
ephemeral vapours of the witches’ cauldron. The impossible condition attached 
with Gandhi’s remedy is self-sacrifice without an end. All self-sacrifice in 
political matters is for the gain of political ends. When these advantages are 
never in sight, self-sacrifice in such matters can never become the religion of 
the people. Gandhi wishes to make the politics of India some such religion 
which can only be the impossible religion of a few Christ-like men, and of the 
minds who can never stoop down from those heights. 

And the Nehru draft. The Hindu has bowed down to the wind. It is 
ushering in of civil anarchy in which the one community wins the head and all 
others lose the tail. In fact, the Muslim has floored the Hindu by creating a 
Kohat and a Lahore for him. Mahatma Gandhi and others all say as India is 
not homogeneous for there is the Muslim, this is the best compromise under 
the critical local conditions. , 

Supposing you were to go and leave the country, there would set in an 
anarchy, in which all communities wil! have an cqual opportunity to fight to 
any fate of freedom or eternal slavery. And the Hindu-Sanskrit culture and 
intelligence will be put again to a military test. One Khilji did walk over from 
Delhi to Cape Comorin with a few armed soldiers unopposed by the Hindu 
millions. He who occupied the Punjab occupied the whole of India with one 
pitched battle near Delhi or Agra. This is the history of the Hindu’s defence 
of his country and himself. The same is the case today. He who governs the 
Panjab governs the whole of India. In the Nehru Constitution, the Muslim 
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opportunitics for all and the victory of onc community over all others, is not 
to come, but this incipient consumption-like civil anarchy is welcomed in the 
Nehru Constitution by all kinds of men ! It shows how in their zeal for mere 
tall talks on national work, they are blind to the practical effects of their 
proposals on the governed masses. If it is not the collapse of the Hindu, on 
what principle, by the way, should Sindh be separated from an advanced 
province like Bombay and made into a backward pure Muslim province ? And 
why should the Sindhi merchant, mostly Sikh and Hindu, who trade all over 
the world be compelled to agree to it for the sake of the Nehru draft and an 
academic agreement ? If that principle is granted why should not the Central 
Punjab be made into a Sikh Province ? Because the Majha and Malwa Sikhs 
have so far not created a Kohat and a Multan, what elsc ? The Nehru Committee 
has ignored the Sikh because he is not as many in numbers as the Muslim. 
But conquerors like Ahmad Shah acknowledged the Sikh as the only entity in 
the Punjab. Perhaps it was Nadir Shah who remarked ‘from this Nation comes 
the odour of Sovereignty.” The English commanders, one after the other have 
spoken in glowing terms of the outstanding bravery, chivalry and the upright 
character of the Sikh soldier. The present Commander-in-Chief in India once 
remarked that he would trust his wife and daughter for their safety to a Sikh 
soldier. And it is in the Punjab that the misls of the Sikhs were formed. A 
Sikh chief would throw his saddle in a village or a town and thenceforth it will 
be his private estate. The Punjabi Hindu could not oppose the Sikh saddle. 
Under Maharaja Ranjit Singh, the Punjab was never a Muslim province, but a 
Sikh province. The Muslim ministers of the Maharaja remained faithful to 
the last, while the Hindu and the Brahmin ministers proved traitors. It may be 
remembered, Maharaja Ranjit Singh, the Sardar of the Sikh misls, was invited 
by the Muslim choudhries of Lahore to come and be their king. Hari Singh 
Nalva struck terror in the den of the lion. The Frontier Pathans still say to 
their crying children ““Harya Ragla” “Hush, Harya has come !” How can the 
Nehru Committee today extinguish such a community by a stroke of the pen ? 
Is this their Hindu faimess ? Sindh must be separated because that is the 
Muslim demand, and the Sikh is but a Hindu, ignore him. The Hindu, if he 
were a man, should have stood up for the Sikh and proposed the separation of 
the Central Punjab as the Sikh Province. It is all non-violent civil anarcy 
giving all advantages to a powerful and well-combined community who shows 
the mailed fist. Let me say openly if the Sikh Jats get into their heads that they 
can have a province to rule, they will die to a man and create many Kohats. 
The Sikh knows how to fight for his rights, but why should such activities at 
all be inspired by the Nehru report ? 

Let us take the population basis and the adult suffrage on which the 
whole of the theoretical reasonableness of the Nehru Report is being preached, 
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In this country, where one powerful Zamindar of Bengal has thousands 
of his galley slaves to sweat for him for a starving pittance, where even in the 
most virile Punjab, the secret of agricultural prosperity in the most prosperous 
irrigated colonies in the perpetual indebtedness of the tiller who gets but the 
barest subsistence and works more for keeping his flesh and blood together 
than to earn a wage that may make life worth its joys, and is under the thumb 
of the moneylender, what an absolutely hypothetical value is attached in this 
Report to the voter as if he were an old Athenian peasant or a Roman 
citizen ! 

With the old Roman citizen, as even with the Greek peasant, the political 
sense was, so to say, the sixth sense. An illiterate voter would go and ask a 
literate citizen to write down for him the name of his chosen candidate. He 
behaved as a citizen. Even then, we know how the oratory of the Anthonies 
and others swayed the political-minded mob. And exactly similar is the case 
in England and other Western countries now. 

For ages, the masses of this country have been terror stricken, not only 
by the foreign invaders, but by the habitual and slow daily tyranny of the little 
Neros of India, the Indian Kings and Zamindars and the Bankers and have 
been driven like the bleating sheep that are led to the slaughter house. It is 
simply sickening to find such an uninformed population made as the basis of 
an adult vote. And when practical moder administrators of experience laugh 
at the schoolboy like proposals of the Nehru Committee, the ill-organised 
noise of the Congress Camp, utters a hooting shriek. However able these 
Hindu lawyers of India may be to make the purely academic debates hot and 
saucy in the Assembly chamber, they cut a sorry figure in practical 
administration. The Japanese statesman has the same poor opinion about the 
quality of this highly intricate Hindu intellect. 

It is an open secret how an audacious A.D.C. and some of the Secretaries 
made the late Lord Sinha uncomfortable. I dare say a Sikh Sardar or a Muslim 
Zamindar of the Punjab would have known better how to sit in that chair. 

What is then the significance of the Nehru Report when it is vitiated by 
the fundamental mistake of determining powcr to vote by mere population 
and mere adult suffrage in this country where it is impossible to get an 
independent voter ? 

Mahatma Gandhi has failed to give a remedy. Pandit Moti Lal Nehru 
has not asked you to leave the country, as he should have done, to violent 
anarchy, but wishes you to set in that form of consumption which would 
naturally eat up the weaker communities. It would be the same thing if you 
agree with Nehru’s draft or make yourself a similar one with a few 
modifications, both will be useless unless you re-divide India into four or five 
Harmony- -Presidencies with all communal power well nigh equally balanced. 
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can be made to work equitably in India. Better put back the hands of the 
clock and bring in one efficient, impartial, stem but benevolent dictatorship. 


What Should the Englishman Do ? 

So there is no remedy as far as thought devoid of ficry imagination can 
go penctrating the details of human affairs in India and the details that have 
been here for centuries as rigid facts. I now come to what the Englishman 
should do under the circumstances. To be bricf, if he is a Cromwell, he should 
frankly say not only to India, but say so in the face of the nations of the 
world : “O, Indians ! Do your damnedest, we will govern you as we like. Go 
away. On what grounds and in what way is India more specially yours than 
ours ? Aryans conquered it, they have gone. We occupied it when you were 
all fighting amongst yourselves, we will occupy it as long as we can. Come. 
We will dic to a man and govern you as best we choose.” After this 
proclamation, he, the Cromwell, will guide Government of India on a new 
basis of that benevolent and bias-!css autocracy of his Puritan type. Abolish 
all religious superstition, all social iniquities, all backward tendencies of these 
diseased people by law put into force at the point of the bayonet. Guru Gobind 
Singh made a living people out of these willy nilly johnnics by a moral power. 
Jet his idea be now carricd out by a military power. The writer of Mother 
India has written scandalously, as Gandhi says like a drain inspector. But 
what use is writing Unhappy India and Father India in reply ? We must 
frankly admit all those shames are inherent in the constitution of our society 
and admit that we are mostly as she says. The way out of it is not any reply to 
her, but a change like the one coming over Afghanistan and Turkey. Let military 
law do with us what so far moral law has not been able to do. 

And if he is a Bentham, or a Burke, then certainly he shall make no 
compromise with miserable political conditions in India as the Nehru 
Committee has done in a most miserable way, and as they expect and wish 
you might follow. It is an enslaved country from centuries and al] these 
communal conditions have come about under encouragement of one kind or 
another from the subile tone of administrative machinery. Also, denominational 
education of Aligarh, Benares, Lahore and Amritsar have added [uel to the 
fire. The lure of coveted Government services and powers of municipal chairs 
and authority of District Boards have added to the flame. As a straightforward 
Englishman, bent upon doing substantial service to the people of India, in 
helping them to self-Government and Independence, you must discourage all 
such conditions that have artificially created communal differences. There is 
no doubt, wrong administrative partialitics shown at different times lo one or 
the other community are responsible for these miseries. 

Due to these partialities shown directly or indirectly, the people surmise 
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the new Constitution, there shall be no compromise of any kind with one 
community or the other. Your Constitution must afford equal opportunitics to 
all who live under it. The truly Democratic Constitution should not allow one 
community to get into power and work mischief through the democratic 
institutions to crush the other. In the grant of your New Constitution, the right 
of all people should be equal in the eye of law. Public services shall not be 
demoralised by selection of candidates on any communal hasis. No morc 
shall English servants of the Crown take sides. Deterring punishments shall 
be freely meted oul to those who might in any way corrupt the services. 

The crux of the introduction of the truly democratic Government in the 
country is the question of franchise and such franchise that would automatically 
and mechanically make the electorate non-communal. You are expected by 
afMicted lovers of the progress of the Indian peoples to determine it under the 
Indian conditions. I may just suggest that the question of franchise cannot be 
properly settIed nor a non-communal gencral electorate be made possible and 
efficiently workable without taking away the great crrors of history which 
have been made by your countrymen in making provinces and sub-divisions 
in India. The Nehru Committee has taken lying down the arbitrary and 
imaginary administrative lines that are supposed to divide onc province from 
the other. Wipe out the provinces as they are for a universal franchise based 
on equitable ground by which no one community should be able to dominate. 
So far, imagination has been lacking in removing these crrors because your 
nation went on adding onc province after another to their Empire and went on 
making little bits into separate administrative units. Under pre-Reform 
autocracy, such divisions worked fairly well. And any divisions could work 
well under a strong Central Government. With the democratic institutions 
and the Provincial Autonomies coming in, these divisions need another casting. 
And the principle of dividing provinces on the communal basis is axing the 
very root of the political progress in the country. It is simply un-statesman- 
like to treat Sindh, North-Western Frontier and Bengal as the Muslim-majority 
provinces when these provinces can be either split or lumped up into better 
working divisions than the present ones. The real work of genius should be 
the system of conditioning the franchise in such a way as to balance power. As 
long as the military power and the army are with the Central Government, this 
balance of power can be effectively secured in all the new Harmony 
Presidencies. It goes without saying that for a real and cffective change some 
hard discipline is essential for some lime to Ict the new change settle to function 
properly. 

I would suggest not only to make the Constitution impartial and non- 
communal, but to so divide India administratively that the joint electorate 
may be possible on non-communal basis in a foolproof way. The franchise 
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and the human substance, also on the soldier yielding capacitics of different 
peoples. With the new division of most harmonious provinces and with the 
new limits of franchise, the elected bodies would be coming forth to work the 
new Constitution in a non-communal manner befitting sensible men and true 
cilizens. My point is to so re-divide the country that there may be a fairly 
balanced opportunity for all communities and castes and the franchise may be 
so limited and clastic that best representatives of all communities may have 
equal chances. Thus, cither bring in truc Western conditions of running the 
democratic institutions by completely ignoring the communal differences not 
in a theorctical way but in a practical manner, considering the local conditions 
of prejudice and ignorance and tenant slavery or go back to benevolent 
autocracy of a dictator. The latter is impossible now. It would be ridiculous 
in the cyes of the civilised world if you do not grant us Dominion Status 
forthwith. Therefore, the only possible alternative is to give a foolproof 
franchise to secure the balance of the political power that manifests itself 
most acutely and effectively in the selection of the slate servants. If this is 
done, the various minorities may also be Ict alone to take care of themselves. 


Conclusion 

In conclusion, I would request you not to be so small as to be partial in 
any way to any communily and not to be so large as to give over India into the 
hands of one powerful community and thus reduce the other minor communities 
to eternal slavery even under democratic Institutions. By cutting up the country 
into Muslim provinces and Hindu provinces, you would be only introducing a 
slow cating consumption of civil anarchy which could kill the weaker 
communities. Where the Hindus prevail, Muslims shall suffer and where the 
Muslims prevail, the Hindus shall suffer. And as I have already said virile 
communities like that of the Sikhs may risk to fight to death to ask for a purely 
Sikh province. 

The moment is great and the English people have to show a political 
imagination which they have not shown so far. 

I pray the Highest in you may help you to rise to your full mora! stature 
and you may be able to surprise the Indians with your New Constitution. 
Give a franchise on the new-India-nation-making basis and Iet the limits of 
the franchise be such as no one community may swamp the majority of votes. 
Itis simply unwisc to build the New Constitution on the population basis. Itis 
the worth that counts. A race horse is worth a million of donkeys. And in 
determining these limits, your genius has to come into full play. Wipe out by 
your Constitution the Hindu and the Muslim as such and bring in conditions 
in which the “Indian” may become possible, who may truly represent the 
dumb driven masses of India. 


Sri Sarah PH Seam iggg has drafted a Compromise fanstityrian apthe 
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crater of an active volcano. 

I, therefore, appeal to you to recommend a Non-communal Constitution. 
Secure the economic Independence for us as it is being achieved, say in 
Australia. Reduce the bewildering varieties of Government services and the 
Neroic cost of administration. Let the tiller of the soil be relieved of excessive 
taxation by reducing the overhead charges to a minimum. Only then will the 
economic condition of the tillers of the soil go up and a real middle class of 
the wealth-creative labourers come into being. 


21st October, 1928 Yours sincerely, 
P.O. Chak No. 73/19, Puran Singh 
(Via Nankana Sahib, N.W. Ry., Punjab) 


og 
BLESSING OF SANGAT 


Once the state Governor (subedar) came to see the Guru with the 
question, “O Guru, when you are pleased with a Sikh, what do you 
give him ?” 

“When I am pleased with a Sikh, I send to his house one who is dear 
to me”, replied the Guru. 

“Guru ji, if you are very pleased with a Sikh, then what do you give 
him ?” 

“When I am more pleased with a Sikh, I send to his house, two of 
my dear ones.” 

“And if, Guru ji, you are still more pleased, what would you give 
him 2?” 

“In that case, I would send three of my dear ones to his house.” 

The subedar continued to repeat his question, until the Gum had 
raised the number of dear ones to ten. 

“When you send ten dear ones to a Sikh, what does the Sikh gain 
out of it ?” 

“The more the dear ones that visit a Sikh, the more is the praise and 
discussion of the Lord. In the company of saints, spiritual discussion 
automatically takes place. Whatever the Sikh hears will stay in his 
mind, and ultimately liberate him from the cycle of birth and death. At 
the same time, his livelihood will flourish, and his family will also 
follow his example in serving the saintly persons, to become pure like 
him. Such are the benefits of a saint’s visit.” The reply pleased the 
subedar. 

Parchian Sewadas, p. 45 
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LANGAR — ITS IDEAL AND CONCEPT 


Harott SIncH* 








Langar is a Persian word, meaning a heavy iron or stecl piece specially 
made to keep the vessels in one place, particularly when they approach the 
seashore Its origin may be traced to the Sanskrit word /ag which means to 
come near. In the European languages, it is called anchor. 

Langar is the holdfast of boats in water, whereas in dietetics it is the 
succour of the needy, the infirm and the poor. 

The institution of langar was initiated by Guru Nanak after completion 
of his four missionary tours at Kartarpur, now in Pakistan. Its need was felt to 
cater for visitors and devotees who came to meet Guru Nanak. The kitchen 
came to be known as Guru-ka-langar. Rations came from the lands which 
Guru Nanak himself tilled with the help of his devotees and from the nearby 
villages. 

Guru Nanak's dictum of earning one’s bread by honest means and 
sharing it with others and offering one tenth of one’s income (daswand) for 
noble causes laid the foundation of the langar concept. He had further said 
that a devotee should consider his body, mind and wealth as God’s trust and 
bounty, and as such, should have no qualms to share it with others. Giving 
away ill gotten wealth for charity is of no valuc or consequence. That is why 
Malik Bhago’s food was rejected by Guru Nanak, and he preferred to stay 
and dine with the poor and lowly Bhai Lalo. Sajan, a thug, was also 
reprimanded for the same reason and asked to run a /angar for travellers and 
the poor. 

After Guru Nanak’s demise, the main /angar shifted to Khadur Sahib 
along with Guru Angad Dev. The Guru’s wife, Mata Khivi, a very pious and 
noble soul, took special interest in the management, preparation and serving 
of food, particularly sweet dishes laced with ghee and milk. Mata Khivi 
considered the holy congregation (sangar) as her children and fed them well. 

During the time of Guru Amar Das, the third Guru, everyone was to sit 
in line (pangar) without any distinction of caste or creed, high or low to partake 
of the food, and, no one could meet the Guru without first taking his meal in 
the langar. This system was introduced lo instil equality and brotherhood. 
Emperor Akbar had to follow the same routine, before he could meet the 
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Guru. He was so impressed to sce the /angar management that he offered 
land revenue of twelve villages, which the Guru refused, saying that the /angar 
should be run by the honest earings of the people. 

When Guru Amar Das founded 22 dioceses equivalent to 22 provinces 
of the Mughal Empire, their heads were instructed to run langar and to collect 
daswand for the public common cause. 

Guru ka langar moved to Amritsar along with Guru Ram Das and 
continued there tiJl Guru Hargobind shifted to Kiratpur Sahib. It was enlarged 
to cater to the needs of the developing town and faith. During Guru Arjun 
Dev’s time, the running of the /angar somewhat suffered due to the opposition 
of Baba Prithi Chand, who was a rival claimant to the Guruship. The situation 
was soon retrieved with the efforts of Baba Budha and Bhai Gurdas. During 
the holy regime of Guru Arjun Dev, two important incidents occurred : 

i. Bhai Manjh, who was attracted to Sikhism from a Muslim sect, engaged 
himsclf in serving the Guru's langar by fetching fuel wood from the 
nearby jungle. Once, due to inclement weather, he fell into a well whilst 
carrying wood on his head. On hearing this, the Guru rushed to the well 
with necessary equipment. When the ropes were lowered, Bhai Manjh 
requested the Guru to draw out the fuel wood first, as he considered dry 
wood more essential than himself. It was done, and when Bhai Manjh 
was drawn out, the Guru embraced him in his wet clothes blessing him, 
“Manjh is the Guru’s beloved. Whosoever keeps his company shall be 
redeemed.” ; 

ii. An unknown Sikh deeply involved in meditation used to come out from 
his quarter once a day for his meal from the langar. The Guru heard of 
it and advised him that his meditation will not fructify so long as he eats 
free from the langar. He, thereupon, started bringing one bundle of 
wood for the kitchen. The Gum again advised him that since he ate his 
food in return for the wages: of his service, his credit was nullified. The 
Sikh then brought two bundles, one for the kitchen and the other he sold 
to buy provision for his food. The Guru was pleased with it, and said 
that a devotee should not crave for the langar’s food, which is essentially 
meant for the needy. Only those who earn their living and share it with 
others, can reap the benefit of their prayers. 

Of Guru Hargobind's times, two incidents are worth mentioning : 

i. Bhai Gharia was sent to Kashmir to establish a diocese and for collection 
of daswand from the local Sikhs. He collected quite a few thousand 
rupees, but utilised these to alleviate distress of the poor during a famine. 
On his return to Amritsar, the Guru appreciated his action. 

ii. A Sikh, who was carrying honey for the Guru refused to part with it 
when demanded by a hungry person. The Guru did not accept the honey, 
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most. The Sikh was puzzled. The Gum then explained that a “poor 
man’s mouth is the Guru’s coffer.” The name of that poor, but enlightened 
soul, was Bhai Kutoo. 

During Guru Gobind Singh’s time at Anandpur Sahib, many Sikhs 
started langars in their own houses in addition to the Guru’s langar. Once 
Guru Gobind Singh, in the garb of a poor Sikh, visited these private langars to 
see their service : 

Wherever he went, food was not served under such pleas as food not 
being ready, or it was not the meal time, or all the diners had not arrived or the 
prayers had not been said. At Bhai Nand Lal’s house, however, the Guru was 
courteously received and the food was offered in its preparational stage, i.e., 
kneaded atta, half boiled dal with a humble request that could the guest wait 
fora little more time, a proper meal would be served. At this, the Guru removed 
his garb and blessed Bhai Nand Lal for maintaining true sanctity and spirit of 
langar. 

Langar was also called deg by Guru Gobind Singh. He had ordained 
that both the deg and teg (sword for the protection of dharma) are the two 
sides of the same coin and, as such, are equally important. During the Sikh 
confederacy (misl) period 1716-1799 CE, and even in Maharaja Ranjit Singh’s 
time, Deg Teg Fateh — victory to langar and sword, became their national 
slogan. Even in the hardest ime when the Sikhs, lived in jungles under privation 
and persecution, it is on record that the Sikhs welcomed their enemies for 
meals and escorted them out safely during active hostilities. 

Recently, a very senior non-Sikh officer of Himachal Pradesh stated 
his desire to improve the road from Rajghat to Baru Sahib Gurdwara from a 
sense of gratitude to a Sikh, whom he had met in his childhood. He said he 
belongs to a remote village in Kangra district : About 45 years ago, his elder 
sister had to appear for matriculation examination at Mandi. Since there was 
no mode of conveyance available in those days, they went on foot and reached 
Rawalsar, about twenty five kilometre short of Mandi late at night. They 
were tired and hungry and looked for shelter. They knocked at the door of the 
local Shiv Mandir and next at the Buddhist temple, but no one cared for them. 
On hearing that there was also a small gurdwara in the vicinity, they went 
there almost near midnight and knocked at the granthi’s house. The granthi 
received them with open arms, gave them hot water for wash, fed them with a 
hot meal and provided beds for the night’s rest. He did not allow them to go 
the next moming without a meal and cooked food for them for the rest of the 
day, and an request to stay in the gurdwara on their return journey as well. 

The officer stated that as a child from a remote village, he had no idea 
about the Sikh religion. The meeting with the granthi at Rawalsar was his 
first encounter with a Sikh, and the treatment he received made on his 
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altruistic faith that embraces all humanity and is un-failing succour of the 
needy and the neglected. That impression motivated him 45 ycars later to do 
all he could to improve the road to Baru Sahib Gurdwara, which also runs a 
langar for visitors, travellers and the destitutes. There cannot be a better 
example than this incident to demonstrate the ideal and concept of the Guru’s 
langar. 

The fangar institution in Sikhism includes free boarding, lodging and, 
where possible, first aid as well. Its main purpose is to provide succour to the 
needy and the unprivileged section of humanity, irrespective of caste, creed 
or colour distinction. Its main theme and features are : 

a) Distribution of food is the highest meritorious action. It embraces the 
dictum Sarbat da Bhala, or well-being of the entire humanity. 

b) Implementation of the Guru’s commandment of earning one’s bread by 
honest means and sharing it with others. 

c) Inculcation of community service to curtail egoism, which is the main 
barrier for good human relationship and God-realisation. 

d) Eradication of distinction between the poor and the rich, high and low 
born and religious prejudices, when everyone eats the same food, 
squatting in one line. 

Sikhs consider the Guru’s /angar as sacred and its food a sacrament. 
Community service in the langar and contribution towards its running is 
considered virtuous and of spiritual value. He does not crave or keep an eye 
on the langar’s food for his sustenance, but it is taken as a parsad in 
thankfulness of the Guru's grace. According to Bhai Gurdas, the apostle of 
Sikhism, craving for langar food by other than the needy, is like consuming 


poisoned sugar. 
| 


The dry bread of the saints, 

Ts equal to all the treasures. 
Thirty-six sorts of dishes, 

In the house of the apostate, 

They are like poison. 

Wearing the old blankets, 

Of the pious persons, 

The mortal becomes not naked. 
He loses his honour by putting on 
The silken raiment of the apostate. 


Guru Granth Sahib, p. 811 
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MEANING AND PRONUNCIATION OF GURPRASADI* 


PrincipaL HARBHAJAN SINGH** 








Gurbani, revealed to the Gurus by God Almighty, is meant to be read 
and understood intelligently and then to be practised in actual life. Bhai Gurdas, 
the great Sikh scholar says : 

“aad FON Haas, Geuret uy AHY ASdt |” 
(One who reads and tries to understand Gurbani with devoted love for 
the Lord is a Gurmukh, who leads a purposeful life). 

An effort towards this end, though difficult and rarely made, certainly 
proves fruitful, if one tries to understand Gurbani from Gurmat point of view. 
Countless people go through the ritual of reciting Gurbani at superficial level, 
but only those who delve deep into this treasure house of wisdom can truly 
benefit from it. 


wat fage@ dhrart 7 a aeufa ofe | (4.3) 

Gurbani can be understood properly only by those who study it 
reverently, with a thorough knowledge of its unique style and grammar. Let 
us take the words @eyrAtfe and GayAre as an cxample and try to understand 
the point which I want to make : 

The word @eyrfe has been uscd in its prepositional form, a good 
number of times in Guru Granth Sahib. The word occurs in the Mul Mantra at 
the beginning of Japji Sahib, the composition with which Guru Granth Sahib 
starts. It means — By the Grace of God. 

According to Gurbani grammar, when two nouns are used in 
prepositional form, the last letter of the first noun will always be Has". Here 
‘ad is in prepositional form (Fda area), and urfe is instrumental case (Ade 
aaa). That is why in Mul Mantar : oH, Way, fede, etc., end with “aa (_). 
But the end letter (3) of the words Gd, ends with Has". Similarly, in THOY 
(@H ZT BH) God’s Name, the word TH; in Dafemra (qa a farms), the 
knowledge of Guru, the word a9; and in ys @ fiefs (yg 2 faHas Eom), by 
the smriti of God, the word Y, are in their prepositional form. Some scholars 


Translated (Punjabi into English) by Prof. Prabhjot Kaur, 1004/2, Sector 39, Chandigarh, 
India. . 
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of Gurbani erroneously think that Taye means Te and yAfe (far). Had it 
been so, the word would have been spelt as dd and ype. In Mul Mantar the 
nouns, Afsoy, yay, feaeg have ended with “az (_ ). In Jaap Sahib the word 
qyuntfe has only one meaning, — By your Grace sues ez FUE Tas means 
this composition in 3aest Fez is composed by Your Grace. 

Let us take one example from Sukhmani Sahib in order to understand 
properly the difference between YATE and ure : 

aH qu og Ss Ha, faoth wie ote, 

aed, ys Hoevast, afa yATY Tides | 

Here the word YATg ends with an “faa (_ ) and it devotes singular 
objective case in masculine gender. The line means : O God, shower your 
Grace on me. Here YArg has been used as a noun. In the Astapdi itself, where 
the word has been used thirty-six times as instrumental case, it has been spelt 
as ypTfe (by the Grace of God). For example : ‘fra yrte sata nififs ufo’ 
means, by Whose grace (O man), you eat all kinds of delicacies. 

All the well-known scholars like Bhai Santokh Singh, Bhai Vir Singh, 
Bhai Kahn Singh Nabha, Bhai Jodh Singh, Principal Teja Singh, Prof. Sahib 
Singh, Sardar Dhanna Singh, and Bhai Sahib Bhai Randhir Singh have the 
same opinion, i.c., Urfe means : By the grace of Guru. The. word Guru, here 
may mean, the Sikh Gumus in person or the God Almighty. But one thing is 
clear that the expression means By the Grace of the Guru — ag af faut aura, 
Since both the word yAtfe and YATE have the same measure and the same 
meaning, we must try to understand the diffierence between the two clearly, 
instead of confusing them. 

A debate regarding the meaning of ye in Abstracts of Sikh Studies 
and The Sikh Review, some time back, reminded me of an essay by Hazlett — 
Ignorance of the Learned. A particular scholar has gone to the extent of 
interpreting the word in six different ways. A proper study of Gurbani grammar 
will reveal that the word can have and has one and only one meaning. I may 
mention another example here : 

nrdd He aaw fee org fea 3 fe, 

area fag »rofa wal Gad, feos 9? ate | (p. 965) 

Here »dd is plural, wheras “dg is sigular, and mata is singular 
instrumental case (Ade aaa) (fA Id YTS"). Pronunciation measure in all 
the three cases is the same. 

Another question very often asked is regarding the Guru of Guru Nanak, 
the only authentic answer is UdqoH usnad (Almighty God). A few lines from 


Gurbani authenticate this fact. 
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1. »udud usqgy uatAg 


aod dd fixfaur Ae He | (p. 599) 
2. ofa aa yofs Par ead aoa Ufa Ta she | (p. 1043) 
3. Afsae ta wer Ae, at ore oT AE II 
Gg ifaartt usy 3. Aa ufo afoor morte (p. 759) 
4. Afsag wea 8 mm Qurfenr 
ge viare defhy ware arfems ( = 20, Us 1) 


Now the question arises what does the word 9d in Teurte mean. Is it 
God or the Guru in person ? Let us find the answer from Gurbani. 
Hfzare fefe omy (ug 3, »rué »ru S) afGa, 
afe ugere orf Heim i (ea >) 
God has placed himself in the Guru, who can help us realise God. 


Scholars should study Gurbani without any prejudice, with a clear mind 
and try to understand it in its proper perspective. 


Note : For details see — feAn qonfy Bu — essay I & Il 


Bum worldly love and pound it into ink, 

And tum thy intelligence into superior paper. 
Make the Lord’s love thy pen, mind the scribe 
And deliberate after consulting the Guru. 


Guru Granth Sahib, p. 16 


so 


The mortal, whether educated or uneducated, 
Who meditates on the Preserver of the world, 
Obtains the Supreme Dignity. 


Guru Granth Sahib, p. 197 


Sri Satguru J agjit Singh Ji eLibrary NamdhariElibrary@ gmail.com 


SIGNIFICANCE OF THE KHANDS IN JAPJI SAHIB 


THARAM SINGH* 





The word Khand is used in 4 or 5 different senses in Gurbani and other 
literature. For example : 

1. As the Khanda — 
Ug urge dsurd afe HOH AIST... aeen I 
“Drink the nectar prepared with the Khanda, ...” 

2. Signifying small pieces — 
uz ¥3 af dus af ... Rafs, afeern p. 658 
“Broken into tiny pieces and consumed ...” 

3. As a big area of a continent — 
wefa ds 438 cada afa afe ae oe | mart A p. 6 
“All the continents, the galaxies and the whole universe that have 
been set in position are singing Thy eulogies.” 

4. To mean a shorlage — 
nifaant oct fas vs | HYHat Ar; p. 282 
“The Indestructible “One” can feel no shortage.” 

5. To mean a class, or a stage of progress — 

Here, the quotation given by Bhai Kahn Singh is : 

famirs da Hfo fama uads | Hunt Ar p. 7 
“In the sphere of enlightenment, spiritual illumination blazes forth.” 

Hence, the conclusion that the four khands — Dharam, Gyan, Saram 
and Karam of Japji signify the four stages in the spiritual progress of the 
devotee in order to reach his goal of a perception of the Sach Khand, the fifth 
stage of the Brahim Gyani. 

If we say that the khands refer to the different sets or regions of God’s 
creation, one containing the practitioners of virtue and justice (Dharam Khand), 
the next containing those that have knowledge and wisdom (Gyan Khana), 
encompassing Krishans, Shivas, and Brahmas, Sidhs, Buddhas and goddesses, 
then we are propagating the Brahmin’s concept of class and caste. In any 
case, such a group of wise personalitics would need no further guidance, no 
Guru, no God to guide them, just as in a school, a class of elite geniuses can 
never be taught the meaning of kindness, generosity and compassion, if they 
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never come into contact with poor and backward pupils. 
Guru Nanak would come down heavily on any kind of segregation. He 
chided the Naarhs of Sumer Parvat, for coming away from suffering humanity 
to live their life of solitary bliss. How could he contradict himself by allotting 
a special realm or region to these knowledgeable Sidhs, Buddhas and 
Naaths ? 
Guru Nanak would certainly not set about enumerating the so-called 
tealims of God's creation, when he himself declared in pauri 22 of Japji : 
UTSTS" UTSTS BUY MATATAT HTS II 
Gaa Gaa of aa 22 aofs fea es U1 
HOM Medd adie ase nas fea ws 11 
Bu afe 3 fad Ba ofe fee : 
sea Sat nnht wm) WS TY 1 22 I 

; Guru Granth Sahib, p. 5 
“Of the nether worlds and heavens has He created millions. Men 
have given up the accompt in despair. The Vedas too declare 
unanimously their helplessness. Muslim scriptures declare the 
number of species eighteen thousand. Vain is such count: Nothing 
is real, but the One Essence. His Infinity no one may measure or 
state — Men’s lives are swallowed up in the effort; Saith Nanak : 
Know that He is supreme, all-knowing.” — Talib 

Let us now look at pauris 32 and 33 preceding the khands to see if they 

give us any indication of what is coming in pauris 34-37. 

Pauri 32 : 
“If I convert my tongue into a lakh tongues, and that one lakh should 
grow to twenty, and with each of these 20 lakhs, I should repeat God’s 
Name a lakh of times, even then these steps to my Lord can be climbed 
only if I can forsake my cgo. 


O Nanak, only by His Grace can anyone have a perception of Him.” 
Pauri 33 : 

“Man has no power on his own to talk or remain silent; neither can he 
ask or give as he wills, he cannot live or dic, or acquire riches and reign, 
all on his own strength; he has no capability by himself for spiritual 
knowledge or wisdom, or to a life of discipline or emancipation; only 
the Creator has these powers in His Hands. O Nanak, no one can be 
great or lowly by his own efforts.” 

Both these pauris deal with one’s effort to climb the Master’s ladder- 
steps to reach Him, or to attain spiritual knowledge of Him. It is natural to’ 
conclude that pauris 34-37 continue with the same theme — of man’s spiritual 
progress to attain a glimpse of the Sach Khand. And this view is further 
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standard cxegesis of the Gurbani. 


To conclude this short commentary, I wish to submit a frec rendering 


of the five pauris as follows : 


34 


35. 


36. 


37. 


. Night, the seasons, the periods of the moon, the days of the weck, wind 


water and fire, and the nether regions; in the midst of all these has been 
stationed the earth, the testing-ground of man’s character. In this setting, 
live creatures of diverse colours and practices, with names beyond count; 
according to their deeds they receive justice, because in His Court there 
is always Truth; there the true devotees appear radiant, as they have 
received acceptance by His Grace; approval or rejection is awarded at 
this Court; O Nanak, one knows about it only when one gets there. 
This awareness of righteous conduct on this earth, is the first step (in his 
spiritual progress); let us now look at the stage of knowledge and its 
signs. (The devotec now looks beyond himself and his family); he notices 
the countless stretches of water, air and fire, and numerous Krishans, 
Shivajis, Brahmas, that have been created in various colours, shapes and 
raiment; limitless are the worlds created and their mountains, countless 
are the Dhruva Bhagats and their preachings, countless the Indra deities, 
the moons, the suns and solar systems and countless the Sidhs, Buddhas 
and Naaths, and goddesses; countless are the saints and their devilish 
counterparts, the munis, the precious stones, and the oceans; countless 
are the species of creation, their languages, the rulers and their chieftains; 
countless the meditating souls and their attendants, and O Nanak, there 
can be no end to this count. 

In the (second) stage of knowledge (Gyan Khand), the devotee’s wisdom 
or vision is enlarged and strengthened; and here he experiences the bliss 
of music, drama and frolic; in the stage of endeavour (Saram Khand), 
his inner self (his mdn) turns beautiful. With regular effort his mdn is 
fashioned into extraordinary brilliance; it is impossible to describe the 
pleasure experienced at this stage; if anyone says he can do so, then he 
will live to regret it; in this stage are fashioned the inner awakening of 
the mind and the soul, here too is fashioned the wisdom of the angels 
and of the accomplished yogis. 
The make-up of the stage of His Grace (Karam Khand), is power; nothing 
else resides in such a yndn besides His Name; such men are warriors of 
unparalleled valour, because the Lord resides in every pore of their 
system; the dn is steeped in the praise of God; their bodies are 
exceedingly beautiful; they never wither spiritually, nor are they ever 
beguiled by saya; in such a state, live the bhagats of many planets, 
always in a state of bliss, since the Almighty is in their hearts. 


38. In the stage of the Sach Khand, the Lord resides in the heart of the devotee, 
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slage, a man perceives many plancts, solar systems and the universe, an 
account of which cannot be completed by him; he sees people of many 
types and forms engaged in activity as ordered by God; He is planning, 
watching and enjoying His Creation, and O Nanak, it is difficult indeed 
to describe this last stage of a man’s perception. 


q 


Beautiful are the feet, 

When they move towards Thee, O Lord, 
And beautiful is the head 

That falls at Thine feet. 

Beauteous is the mouth, 

When it hymns Thy praise, O Lord, 
And beautcous is the soul, 

Which seeks Thine protection. 


Guru Granth Sahib, p. 964 


I know not a contrivance, nor dexterity, 
I know and utter but Thy One Name ever, O God. 
I am without merit, O Lord, I have no virtue, 
And I know Thee to be the only Doer and the Cause. 
Ignorant, doltish, unwise, and thoughtless am I : 
Now, Thy Name is my mind’s only hope. 
I have practised not meditation, nor austerity, 
nor self-control, nor righteous deeds, 
But I have cherished in the mind Thy One Name, O Lord. 
I know not a thing, for little is my wisdom, 
Nanak prays Thee : O God, save me, for I lean on Thee. 


Guru Granth Sahib, p. 388 
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REJOINDER TO P.K. NIJIHAWAN 


I. J. Sincu* 





P.K, Nijhawan in his article, Sikh Faith From the Frame of Reference of 
a Punjabi Hindu, Abstracts, January-March 1998, clearly describes himself 
as a Sikhphil. It is, therefore, with considerable trepidation, that I cast a critical 
eye on his work. : 

Nijhawan has framed the origin and evolution of the Sikh religion in 
terms of the historical Hindu-Muslim conflict, centred primarily in Punjab. 
Such reasoning, I submit, is facile but fallacious. 

Sikhism arose as a new order — original and revealed — and not as a 
re-statement of the Punjabi Hindu civilization. One only needs to read Guru 
Arjun proclaim, “Na hum Hindu na Musalman, Allah Ram ke pind paran.” 
(Guru Granth Sahib, p. 1136, line 13). 

The Sikh Gumus addressed the problems and concerns in both Hindu 
and Muslim practices equally. If in teaching the people of Punjab, Sikh 
Scripture largely used the lexicon of Hindu mythology, it was not because the 
Gumus revered Hindu idols or practices, it was because the majority of the 
people to whom such teachings were addressed, came from Hindu background. 
The Sikh Gurus freely used Islamic concepts and vocabulary also. And Sikhism 
evolved a unique world-view, clearly different from that of Hinduism as well 
as Islam. 

It is true that Guru Nanak was bom of Hindu parents, but that does not 
necessarily make Nanak a lifelong Hindu any more than the fact that Jesus, 
who was born to a Jew, becomes a lifelong Jew or the Messiah of the Jews. 
Guru Nanak rejected, unequivocally, any and all Hindu practices and idols, as 
did also his successor Gurus. By no stretch of imagination, were any of the 
Gurus Hindus. Yes, the first four Gurus were bor in Hindu households, but 
when Guru Nanak’s successors became Gurus, they had rejected all Hindu 
practices and rituals, while accepting the teachings of Sikhism. So, I fail to 
understand, how the Sikh Panth can be termed “the glory of Punjabi Hindus” 
as claimed by Nijhawan. The fifth to the tenth Gurus were bom in Sikh families 
and never practised or preached any Hindu tenets or rituals. 
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Nijhawan — Response 

In the battles that the Sikh Gurus fought, many of the enemies were 
Muslim, others were Hindu; many allies were Muslim, others were Hindu. 

There are other troubling questions that arise from Nijhawan’s essay. 
Is it, as he proudly proclaims, a matter of “pride” for Hindus and Hinduism 
that they decimated Buddhism in Punjab ? Buddhism offers a rich philosophy, 
still! much valued in the world outside India, the land of its birth. 

He also seems to imply that the riots of 1947, which claimed the lives 
of innumerable Hindus, Sikhs and Muslims resulted from the ‘“‘sudden” 
appearance of Master Tara Singh as the leader of the Sikhs. That, I suggest, is 
a simplistic and incorrect reading of history. The causes of Partition were far 
more complex, and some of the onus may even lie with the Indian (Hindu ?) 
leadership of Gandhi-Nehru-Patel, which, in the words of Maula Abul Kalam 
Azad was unwilling to share power with the Muslims. No credible scholar 
has blamed the Sikhs or Master Tara Singh for the horrendous price that 
Punjabis of all religions paid in 1947. 

I, too, like Nijhawan, would like nothing better than for the Sikh and 
Hindu communities to be able to put the past decade — nay, the past 50 years 
— behind them and to be able to enjoy, once again, their historically closely 
knit and intertwined relationships of mutual dependency. 

Lam flattered that Nijhawan has interwoven an intricate argument to 
claim Sikhism as a glorious product of Hinduism. I, as a Sikh, am indeed 
gratified that he would like to include me in his fold. I am grateful to him for 
his appreciation of the contributions of the Sikh Gurus. But such an embrce, 
however loving, would, I am afraid, be somewhat suffocating. Let us instead 
be content to recognise the individuality of each tradition — Hinduism and 
Sikhism — value the richness of each and nurture each by giving each its 
space and identity. 


be 


Never does the Creator die; 
Nor of dying are we afraid; 
He is shattered never; 
Nor are we pined over it; 
Nor is He indigent; 
Nor are we hungry; 
Neither feel He suffering; 
Nor we. 
Guru Granth Sahib, p. 391 
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JopuH SINGH ARORA* 





Mr. P.K. Nijhawan’s views are probably well-disposed, but his study 
of the subject is askew, biased and incomplete. He admits his difficulty of the 
complex question of history. History is seldom complex or confusing so long 
as the historians have recorded the events with honesty, integrity and 
truthfulness. 

Keeping on harping that Punjabi Hindus are the forefathers of the Sikhs 
does not help. The teachings of Guru Nanak and Khande de Pohl of Guru 
Gobind Singh have transformed ordinary individuals into sant-sipahis. The 
battalions of transformed Punjabis placed total and permanent blockade at 
Dara-Khyber to the invaders from the west. Who could ever criticize the 
reign of Sher-e-Punjab, Maharaja Ranjit Singh, who ruled without 
discrimination ? 

It is after the betrayal and treachery of the Dogra brothers that the 
Punjabi Raj ceased and the British took India in total slavery in 1850. Punjabis 
were doing fine even after that. Almost each family had one of its children as 
a Sikh. : 

A Gujarati recluse could have changed non-violent Jains into soldiers 
for the defence of the motherland. As ill-luck would have it, he came to 
Punjab and preached against the Sikhs. He had the audacity to write vituperative 
words about the Guru-prophet, Guru Nanak Dev in his book, Satyarth Prakash. 
His Arya Samaj created animosity among brothers. The Singh Sabha movement 
came into being to stop the onslaught of Dayanandis. I do not understand; 
how can any one forget Shudhi movement of shaving the Sikhs or the slogan 
‘Hindu, Hindi, Hindustan, Na Rake Ga Sikh Na Musalman’ , by Punjabi Hindus 
in mid 1950s ? 

We are witness to the history of the past fifty years. I am a second 
generation Sikh. My grandmother raised her children as Sikhs under the 
spiritual guidance of Sant Baba Jeevan Singh Naroli-wale. Guru Nanak’s 
divine utterance was instilled, while we were babies by the word of mouth. 
There were no schools in Ilaqga-e-ghair, where I spent the first seven years of 
my life. All we had, was a Dharamsal, where Guru Granth's Prakash and 
Lal were performed. We used to hear both epics; Suraj Prakash, 
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Ramayana or Mahabharata. 

Thanks to the independence of India, we migrated to India. I received 
my cducation at S.D.S.E. High School, Patiala and learnt Sanatam Dharam. I 
attended R.S.S. shakha unul, [ realised that I did not, and could not, belong to 
RS.S. That was mid-fiftics. Maha Punjab and Punjabi Suba agitations were 
in full swing. In 196] census, I watched Punjabi Hindus lying through their 
tecth : “Hindi (not Punjabi) is our mother tongue.” 

It was not only Master Tara Singh, but any Sikh leader whose name 
was unwelcome among Aryasmaji Hindus. Their Newspapers : Milap, Partap, 
Hind Samachar and Tej, had always maligned any and every Sikh. I had the 
honour and privilege of serving Master Tara Singh during the last few days of 
his life at PG.I., Chandigarh. I have yet to meet a better person than him, a 
perfect human being. It was duc to his efforts thal we have the part of the 
Punjab in India. Gandhi-Nehru-Pate! would have willingly given much more 
area of Punjab to their Gujarati brother, M.A. Jinah in Pakistan. 

May I urge Mr. Nijhawan to read the history book, written by Dr Sangat 
Singh ? M.K. Gandhi accused Sikhs for the death of a Muslim in Bilimaran, 
Delhi, without cven interrogation or inquiry as to how the Muslim fell dead. 
No wonder, Punjabi Hindu did not like any Sikh leader. It is the Gujarati 
Dayanand, Gandhi and Patel who caluminated the Sikhs. G.B. Pant and 
Gopichand Bhargava called them criminals. It js all a matter of recent record. 
How many times did, Nehru, Indira and Rajiv break the promises that they 
had given to gullible Sikh leaders ? 

For Mr. Nijhawan’'s information, the majority of my relatives are 
practising Hindus (Saatam Dharam). Our relationships have decreased since 
the cighlies’ Ghallughara. Some of the relatives have estranged. We feel 
hurt. We still do socialise with some of them at births, marriages and funerals. 
But relationships are distancing. 

I do sympathise with Punjabi Hindus. I know that Punjabi Hindus 
suffered a great deal, especially in Haryana and Himachal. Has anybody 
forgotten when Lala Jagat Narayan went to Jagadhri to become an MLA ? He 
Jost his security. In Jalandhar, he used to win big. Many of my friends, 
Punjabi Hindus, were discriminated, humiliated, insulted in higher jobs outside 
Punjab. Before Punjab was trifurcated in the sixties, Punjabi Hindus ruled the 
entire State of Punjab. 

What did they do ? They lied. They estranged their mother tongue. Is 
it not a punishment to them (kaputras) that they are the most uprooted lot in 
the words of Nijhawan ? 

Why did they disown their mother tongue ? They enjoy and enthral 
singing shag, ghorhian, wain in Punjabi, but unblushingly proclaim : “Punjabi 
is not our mother tonguc.” They have asked for it. We lost a lot of our 
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Recently, a Punjabi Hindu was travelling with me from London to 
Delhi. He did not know that I was a Sikh, or that I have been out of the 
country for more than a quarter of a century. He lamented, “How much 
discrimination has been done to Punjab by the Central Government is 
unimaginable.” He compared the States of Gujarat and Punjab. There is 
thousand times more industrialization in Gujarat than in Punjab. The unsound 
excuse advanced is: Punjab is a border state. But so are Gujarat and Rajasthan. 
All are within the missiles range. I enemies dread anybody, it is the Punjabis, 
not Gujaratis. The former have inflicted four resounding defeats on invaders. 
Jains believe and practise “Ahimsa parmo dharma.” They probably would 
welcome Ghauri’s and Ghaznavi’s repeat performance of breaking their Maths 
and Mandirs. 

Was it not a Punjabi General (Jagjit Singh Aurora) who captured 90,000 
enemy's soldiers in East Bengal in 1971 and liberated Bangladesh ? Indira 
Gandhi refused to make him Chief of the Army Staff. In fact, she tried to 
malign and castigate him. Another great Punjabi soldier, Major Gencral 
Shabeg Singh, who had trained Mukti Bahini in East Bengal, suffered 
humiliation and disgraceful discharge. He attained martyrdom, after inflicting 
fatality on fellow soldiers, during Indira’s inept Bluestar. 

Again, thanks to Indira, who committed the unforgivable faux pas of 
destroying the Sikh heritage in the Golden Temple, Amritsar, and joined the 
ranks of ignoble Massa Ranghar. Bhai Sukha Singh and Mehtab Singh came 
on horseback from Ganganagar, and beheaded the wicked Massa Ranghar. 
Atrocious Indira’s bodyguards assassinated her. 

It was largely Punjabis who laid their lives for the Independence of 
India; many more suffered during the partition. And who has ruled India ? 
Brahmin-Bania of U.P., Gujarat and Andhra Pradesh. Look, what they did to 
India. They tumed it into a land of corruption and nepotism. In the name of 
secularism and pseudo-secularism, they created vote banks. MPs and MLAs 
are for sale. You can buy any bv eaucrat, judge, politician, or even a minister. 

Let us have faith and hope. The situation can be, and will be remedied. 
Karman niva dhikar aste, Mahfali shik da china, Ma karam fal haiter bhu, 
Mate sangust akarmani. Let us work together. Educate ourselves. Pray to 
Almighty God. Waheguru will bless us with our wish and we (all Punjabis) 
shall be back home together. 
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DABISTAN-I-MAZAHIB — A PERSIAN WORK 
OF SEVENTEENTH CENTURY 


JASBIR SINGH SARNA* 





A Persian magnum opus of seventeenth century, Dabistan-i-Mazahib 
(Schools of Religions) has been ascribed by many writers to Mulla Fuhsin 
Fani Kashmiri, but when we study it in depth, this proves to be incorrect. 
Many biographers have mentioned Mohsin Fani, but not a single historiographer 
has ascribed the Dabistan to him. 

The Dabistan-i-Mazahib has nothing to do with Musism Fani Kashmiri, 
there are many reasons for this argument. The prose style of Mohsin Fani is 
quite different from that of Dabistan-i-Mazahib. 

There are 395 pages of the Dabistan, out of which 134 pages deal with 
various Iranian religions and sects, particularly the Parsi and Sapasi faiths. 

For Islam and its various sects, only 38 pages (6th chapter) are reserved. 
In this chapter, the information of the author is of secondary nature, mostly 
based on what the Muslim scholars had told him. 

Mulla Mohsin Fani Kashmiri, was a great scholar of his time. His 
Masdarul Athar Mathnawi reveals his profound knowledge of Islam. In dealing 
with the contemporary Sufis, the author has not mentioned Muhibulla 
Allahabadi, whom his devout disciple, Mohsin Fani, could never have omitted. 

The author of the Dabistan-i-Mazahib, had lived in Kashmir for several 
years, but he never claimed Kashmir as his native home, while Mulla Mohsin 
Fani is proved to belong to the valley of Kashmir. 

Recent research shows that Maubad Zulfiqar Ardistani (1615-1670 CE), 
a zoroasterian priest was the author of the Dabistan-i-Mazahib. Zulfiqar had 
spent a lot of time in Kashmir, Punjab, Maharashtra, Gujarat and Patna, Bihar. 
In his infancy, Zulfiqar lived in Patna. 

The main reason why its authorship is ascribed to Mohsin Fani, is that 
some of the manuscripts of Dabistan in the beginning read : “Mohsin Fani 
says,” and then follows two couplets: of Mohsin Fani. In this regard, the 
judgement of Mulla Firuz is crystal clear, “That a careless or ignorant reader 
may have considered the words, “Mohsin Fani says”, as forming the 
commencement of the volume, and containing the name of the author of the 
whole book; whereas they merely indicate the author of the couplets that 
follow. (The Dabistan-i-Mazahib; Vol. I, p. xi). 

* Near Super Bazar, Baramulla, Kashmir 193101. 
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DrS.A.H. Abidi in his Mathnaiviyyat-i-Fani Kashmiri says, “Sir William 
Jones thought that the book was composed by Mohsin Fani and his judgement 
gave weight to the idea of somehow or other linking the book with the name 
of Fani Kashmiri.” On the other hand, William Erskin discovered an account 
of Mohsin Fani in the Gul-i-Rna, but says, “It is to be observed that Lachhmi 
does not mention the Dabisran as a production of Mohsin Fani.” (The Dabistan- 
i-Mazahib, Vol. I, p. xi). 

Similarly, Shay and Troyer say, “Erskine ... concludes that it seems 
improbable that Mohsin Fani and the author of the Dabistan were the same 
person ... he coincides with ... Vans Kennedy.” (op. cit., Paris) 

On the other hand, Mulla Mohsin Fani (Fani was his penname) was a 
Kashmiri. He was the pupil of Mulla Yakub Safri (death 1605 CE) and 
Muhibullah Allahabadi (death 1648-49 CE). Mohsin Fani was the teacher of 
Ghani Kashmiri (death 1668-69 CE) and Salim Kashmiri (death 1650 CE), the 
ruler of Balkh. He also remained in the service of Shah Jahan for sometime, 
and became Chief Judge. When Murad Bakhsh defeated Nazr Muhd, there 
was found in the library of the latter a copy of Fani’s Diwan which contained 
qasidas in praise of Nazr Muhd. Fani was dismissed from the post of Chief 
Judge, but was permitted to receive a small pension. After his dismissal from 
the service, Mohsin Fani began to lead a retired life in his native home, Kashmir. 
In Kashmir, Fani spent most of his time in teaching. Well-known persons, 
writers, scholars, teachers used to visit him regularly. The name of Mohsin 
Fani’s house was Hauz Khas. 

According to the Mathnawiyyat-i-Fani Kashmiri, when Zafar Khan 
became the Governor of Kashmir, Fani was very jubilant and wrote a number 
of lines in praise of Zafar Khan. Later on, they had a disagreement. Mohsin 
Fani was deeply in love with a dancing Kashmiri girl, known as Niji, who was 
also loved by Zafar Khan. When the girl did not respond to Zafar Khan, he 
satirized both Niji and Mohsin Fani. Fani in his retum lampooned Zafar 
Khan. In these circumstances, Mohsin Fani had to leave his birthplace, Kashmir 
and take refuge in Delhi. Some of his couplets show that he had great love for 
his mother land, Kashmir. One of the contemporaries of Mohsin Fani, Mulla 
Mufid Balakhi has written that Fani was addicted to opium and wine during 
the last years of his life and died in 1670-71 CE. 

The remarkable work of Mohsin Fani Kashmiri was his The Kulliyat of 
Fani (Manuscript No. 3565, Rampur). The Diwan of Fani contains 5,000- 
7,000 verses. 

Mathnawis 4 couplets 7,366 
Ghazals -- verses 5,265 
Qasidas 5 verses 1,680 
Quatrains 166 


Total 
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The Mathnawis of Mohsin Fani are as follows; Naz-u-Niyas (historical 
love story); Maikhane (in this, he praise gardens, streams, rivers and other 
beautiful places of Kashmir). In this Mathnawi, Fani satirised qazis for their 
evil character; Masdarul-Attar (in praise of Shah Jahan), Haft-Auhtar (dedicated 
to Alamgir). Beside these, Mohsin Fani has composed many gasidas, ghazals, 
quatrains. He also introduced a number of Hindu words in his mathnawi and 
qasidas and has also written marginal notes in prose on the Shah-i-Aqaid in 
Arabic. This manuscript is preserved under MS. No. 794, Islamic College, 
Peshawar. ; 

Zulfiqar Ardistani, who is the real author of Dabistan-i-Mazahib died 
at Gulzar Bagh, Patna (Bihar) in 1670 CE. 

Dabistan-i-Mazahib mentions some of the aspects of philosophy and 
partial history of the religions prevalent in the sub-continent during the 
seventeenth century. It contains introduction and main aspects of the following 
teligions, viz., Parsis, Hindus, Tibetians, Jains, Nanak Panthis (Sikhs), Muslims; 
Sachikes, Bahudies, Roshnies, Illahies, Hakims, Sufis, Kabir Panthis, etc. 

The author of the Dabistan had met Guru Hargobind Sahib and Guru 
Har Rai Sahib in Kashmir, during their travels. According to Dr Harjinder 
Singh Dilgeer, “Ardastani has recorded several basic postulates of the Sikh 
philosophy as well as the history of the Sikhs for that period. Though there 
are some incorrect data and minor flaws, his depiction is close to reality.” 
(The Sikh Reference Book, Canada, 1997, p. 266) 

The main postulates in the Dabisran about, Sikhism are : 

a. The Sikhs believe that all Guru Sahib’s were Nanak(s), those who did 
not believe so were considered as non-believers. 

The Sikhs worshipped only the Almighty. 

The Sikhs gave no regard to Sanskrit, language sacred to the Hindus. 
The Sikhs were found everywhere. (cosmopolitan). 

Mentions about the army, the horses, the guns of the Guru Sahib, the 
masand system, the battles of Guru Hargobind Sahib, etc., etc. 

The Dabistan-i-Mazahib has been translated into several languages, 
including the Punjabi scripts like Takri and Nagri between 1870 to 1880 CE. 
The Takri manuscript is lying in the Dogri Department, Jammu University, 
Jammu under No: 380/156. When the author of these lines saw this manuscript, 
its leaves were slightly damaged. The manuscript was shifted from Srinagar 
to Jammu in 1980. It begins with a word in Takri followed by Sri Wahe Guru 
Sahib in Persian. It has about 250 pages (handwritten). 

The Nagri script is still possessed in The Research Library, University 
of Kashmir, Srinagar. Every page of this manuscript has 24 lines and are 
beautifully written. The manuscript has 519 pages. 

The chapter on the Sikhs Nanak Panthis is included from pages 223- 
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The author of the Dabistan was a friend of Guru Hargobind Sahib and 
his account of the Sikhs and Sikhism of those days is, therefore, of great valuc 
to research students of Sikh history and religion. 

The work has been translated into English by Shea and Troyer. The 
section on the Sikhs, Nanak Panthis has been translated by Sardar Umrao 
Singh Majithia in English. Shea and Troyer have done major mistakes, while 
translating some of the lines, which form the basic postulates of Sikhism. The 
well-known historian Dr Ganda Singh translated in 1939 the portion on Nanak 
Panthis at a later stage both in English and Punjabi, along with footnotes. 
This translation was published in Journal of Indian Ristory, published by 
Kerala University, Trivandrum (Formerly Allahabad; Madras Kerala). The 
Dabistan-i-Mazahib was compiled in 1055 AH, (1645 CE) and published by 
Nawal Kishore Press, Cawnpore in 1904 in book form. 

The author welcomes suggestions of the readers and scholars on this 
issue. ‘ 


qo 


If the principle of defilement is admitted, 
Then there is defilement everywhere. 
In cow-dung and wood, there are worms. 
As many as there are grains of corn, none is without life. 
In the first place, there is life in water, 
By which, all are made green. 
. How can defilement be warded off ? 
It falls on our own kitchen. 
Nanak, defilement is not removed like this. 
It is washed away by Divine Knowledge. 
All defilement consists in doubt and attachment to duality. 
Birth and death are subject to Lord’s command, 
And through His Will mortal comes and goes. 
Eating and drinking are pure, 
For, the Lord has given sustenance to all. 
Nanak, the Gurmukh, who know the Lord, 
To them impurity sticks not. 


Guru Granth Sahib, p. 472 
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I had my early education at Sanatan Dharam High School, Gujarat 
(now in Pakistan), where I passed my matriculation examination in 1934. My 
late father, who was serving in the Irrigation Department there, had an earnest 
desire that I, his only son, should have higher education at Khalsa College, 
Amritsar, a premier institution of the time. Students from far-flung areas of 
the North West Frontier Province like Peshawar, besides Rawalpindi, Jhelum, 
Sargodha, etc., on that side of the partitioned Punjab and towns like Amritsar, 
Ludhiana, etc., on this side of Punjab, thronged this College for higher studies. 

I joined the college in 1934 and came into contact with the late Professor 
and Principal Sardar Gurbachan Singh Talib. He was then a lecturer and 
taught us English prose in Intermediate classes. 

English poetry, composition and grammar were taught by Professor 
and Head of the English Department, the late Sardar Teja Singh. It was from 
him that J leat about the early life of Talib. Sardar G.S. Talib belonged to a 
poor family of Bhawanigarh village, between Patiala and Sangrur, Talib is 
said to have done his matriculation there and earned a university scholarship. 

Thereafter, he joined Khalsa College, and did his M.A. in English under 
the tutorship of Professor Teja Singh. On account of his brilliant academic 
record, he was provided with free education, boarding and lodging. He had a 
university scholarship throughout his academic career. He eared a first class 
first, and was awarded a gold medal. 

Sardar G.S. Talib taught us A Tale of Two Cities by Charles Dickens. 
He deeply impressed his students with his complete mastery and command 
over the English language, and he always finished his lecture in the allotted 
period of time without a pause, except lo answer questions on the subject. 
Professor Teja Singh, in one of his lectures, once told us that he would never 
forget the injustice and unfairness that he had intentionally done to Talib. He 
awarded him lower marks than he rightly deserved in one of the M.A. papers, 
for which he was an internal examiner appointed by the Punjab University. 
He placed him in the second position to avoid any accusing finger being pointed 
at him for bestowing undue favour to, and being partial towards his own student. 
He clearly told us that had he given him full credit, which he richly deserved, 
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Talib would certainly have broken the University record in M.A. English. 

After some years, Talib joined Punjab University and was appointed as 
Professor of English in the University College, Hoshiarpur. He taught English 
to M.A. students there. He taught the students history of English novels with 
special reference to Tess by Thomas Hardy and Vanity Fair by Thackeray. He 
also frequently delivered lectures there under the auspices of “ Tagore Literary 
Circle” on different aspects of English literature. Once he delivered a 
memorable lecture where the topic was “English Metaphysical Poets Versus 
Persian Sufi Poets.” His listeners were so spellbound by his masterly sweep 
of the subject that they forgot to react when he finished his lecture. A minute 
later, they burst into a thunderous applause. Miss A.G. Stock, who was reader 
in the English Department at the time, complimented him with the remark : 
“If there is one man in the Punjab University who knows English literature, 
he is Professor Gurbachan Singh Talib.” 

Free from intellectual snobbery and exhibilion, and truly great in every 
sense, Professor Talib was an embodiment of simplicity and humility, sincerity 
and nobility, learning and scholarship. a 

Professor Talib was a great friend of his students without any distinction. 
The late Dr Gopal Singh, former Governor of Goa, was his student in M.A. 
English. So was Sardar Jivan Singh Jolly, who after passing M.A. English 
under his tutorship, after the partition of Punjab, opened the famous Lahore 
Book Shop in Ludhiana. 

From the University College, Hoshiarpur, Talib, after some years, joined 
Mohindra College, Patiala, as Principal. After retirement, he persuaded Punjabi 
University at Patiala to create a Chair in the memory of Sheikh Baba Farid, 
and joined the University at Patiala. During this period, he completed the 
English translation of Guru Granth Sahib in four volumes, which won the 
acclamation of scholars across the country and abroad. In recognition of his 
work, he was awarded the Padam Bhushan by the President of India, at Delhi. 

How noble and humble Talib was, can be guaged from the fact that 
after getting the award, he told some of his friends and admirers that he was 
overwhelmed by the honour bestowed on him. He had never expected it. 

Though Talib is no more, the contribution made by him to the intellectual 
world with his traits and unique scholarship has immortalised him. 


fet 
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HOW MUCH ALCOHOL MaAy A SIKH DRINK ? 


GURBAKHSH SINGH, USA* 





Most pcople drink today. Sikhs are no exception. Some of them drink 
regularly and too much. Because of this, a question is often asked, “Is drinking 
permissible to the Sikhs ? If so, then how much ?” 

Two different answers are commonly offered : 

i. No, it is not allowed. The Rahit Maryada prohibits it. 
ii. It is not prohibited. Tobacco alone is included in the list of the four 
cardinal sins. 

This article intends to analyse these two contradictory answers. 


According to fhe Rahit Maryada 

It is correct that drinking is not included in the four cardinal sins, and 
this is the reason why some Sikhs think that drinking is not prohibited. There 
are some minor sins, which we may call omissions, mentioned in the Rahit 
Maryada. Use of alcohol and other drugs is included in this list. A person, 
who commits any one of these omissions, stands charge-sheeted (tankhahia). 
A tankhahia is not required to re-take amrit, but he has to request the Panj 
Pyaras for being excused for his omission. 


According to Those Who Drink 
Those who drink argue that no Sikh strictly follows the Rahit Maryada. 
Everyone of us has onc or the other short-coming. 
For example : 
i. Many Sikhs do not recite Gurbani regularly. 
iit. Many Sikhs dye their hair. 
iii. Almost all Sikhs give and take dowry, or even demand it ! 
All these are included in the list of offences. Then why is it that only 
drinkers are singled out at every stage for condemnation ? 


Further, they say that Gurbani does not debar drinking. They quote 
Guru Nanak : 


we dg wat yl wig tt 
fra wr se Ute, Ha ufo vata feard II 
Guru Granth Sahib, p. 16. 
* 959, Phase IV, SAS Nagar, Chandigarh, India- 160059. 
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“Friend ! to taste of other than these is to ruin bliss — 
Such gormandizing as produces torment to the body, 
And fills with foul thinking the mind.” 

According to them, it is only the misuse of alcohol which is harmful, 
and hence prohibited. Surely, no one, not cven a non-Sikh, should get drunk 
and lose his self-control, because it is harmful to both body and mind. However, 
they say, having a social drink, or taking alcohol when once is tired and 
exhausted, and needs a “tonic,” cannot be considered drinking which is 
prohibited in the Rahit Maryada. 


Analysis 

Both sides agree that drinking too much and losing self-control is wrong 
and undesirable. 

Regarding social drinking, let us consult Gurbani, which specifically 
refers to drinking. The following two quotations give a clear judgement on 
the issue. 


i. faa uid uny fend vane fH Fre II 
yo ne yfs 3 ubeet A a uf ert 
Guru Granth Sahib, p. 554 
Come what may, do not drink alcohol. It makes one ignore God 
and get punished in His Court. (It gives only a temporary charm, 
intoxication. Naam-intoxication gives everlasting peace / pleasure). 
ii. Hand Hes fas wgat 3, HS Hs aes Sdi us I 
Guru Granth Sahib, p. 1293. 
“Gentlemen do not drink alcohol, even if it is prepared from Ganga- 
jal (something considered highly sacred which cleanses pollution.)” 
This advice of Gurbani should be acceptable to all Sikhs, amritdhari 
ornot. However, some still argue, “We live in this world of friends and relatives, 
whom one cannot give up. One may have to occasionally yield to pressure 
from friends. This should not be considered a lack of commitment.” Actually 
hidden behind such pressures from ‘friends’ is the feeling of their own guilt. 
They know that drinking is not a good habit. By making their friends drink 
they want to overcome that guilt. Then they can console themselves, My 
friends drink, so they cannot ask me why I drink.” 


Alcohol in Medicines 

There is another argument offered to justify drinking. Most of the 
liquid medicines use alcohol as a carrier, and these are not prohibited for a 
Sikh. Therefore, small quantities of alcohol taken for medical purposes, 
digestion of food or getting over fatigue, etc., cannot be prohibited. 

From Gurbani, we find an answer to this as well. Gurbani warns 


agaings ARSHBCRnE SAGAIPELBHRES Which form she rentinsibParpe Wf sAcoAn 
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and are even considered necessary. It says : 
on fea oy au anfe on UGHS at SH II 
om W2 38 Am Hee oA Hot OR HA II 
@3 an Agta 2, 2 ue aH foey il 

Guru Granth Sahib, p. 15. 

“Man is engrossed in the taste of gold, silver, woman, fragrant 
substances, 
Horses, soft beds, mansions, sweet-tasting meals, flesh food : 
With all these tastes engrossing the body, how may the Naam find a 
lodging therein ?” 

In other words, how can onc love God, if one is possessed by desire for 
gold, silver, women, horses, palaces, sweets, meat, etc. ? We all know that it 
is not the use of the above things as such that is disallowed, but the craving for 
and indulgence in these things that is not approved by Gurbani. Similarly, it 
is not alcohol or any other food as such which is prohibited in Gurbani, it is 
the reason for which itis taken that is not approved. We do not have a craving 
for medicine, we have to take it for our health. On the other hand, we have 
a craving for alcohol, because of its intoxication (for pleasure and enjoyment). 
And this is the distinction between taking medicine and drinking alcohol, 
even if it is in small quantities. 

Sometimes, a person also drinks, not because he likes it, but because 
he wants to satisfy his ego. The image of modern society is that the so-called 
high-class people drink. Therefore, drinks have to be served at parties to 
show thal one belongs to this ‘high-class’, and be accepted as its member in 
their social circle. 

Both these excuses for drinking, viz., pleasure and ego, are decried in 
Gurbani. 

It must also be added that mere abstention from drinking is not enough 
lo make one a good person. It could even boost one’s ego with the feeling, 
“See ! I am great — I do not drink.” On the other hand, a man who drinks 
may be truthful, honest and devoted to the service of society. The emphasis 
here is on the instructions of Gurbani, regarding the consumption of alcohol 
by a Sikh, and is nol to pass judgement on drinkers or non-drinkers, based on 
this sole criterion. 


Conclusion 

Not only the Sikh Rahit Maryada, but also health scientists warn that 
the use of alcohol is harmful both for body and mind, hence it should be 
avoided. 

People start drinking alcohol for the fun of it, but inevitably end up aS 
its slaves. Millions have become alcoholic and ruined not only their own life, 


bug alsg. ane lives Of thei magic family. They all stares By, alin. anly 2 
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little alcohol, just for ‘medicinal value.’ 

Yes, some people may be rare exceptions because of their body 
chemistry or self-control. But should they be the role model for a Sikh ? A 
sensible decision is, according to Bhai Gurdas, not to follow the few, who 
have not been hurt. He writes : 

“If someone escapes injury in a fall from the roof, it is not right to start 
jumping from the roof for fun. If Ganaka (a prostitute) was saved, one should 
not, therefore, take up prostitution as a profession. If a thief is seen moving 
about unpunished, one should not take it as a lience for house-breaking. Hence, 
one should not misguide oneself following such wrong logic.” 

One should practise Naam Simran day and night. In this way, one will 
get in tune with God and follow His Will, and the desire for alcohol and other 
drugs will cease. Everyone, sooner or later, realises that drinking is a hindrance 
or an obstacle in the way of God-realisation. If one regularly recites Gurbani, 
one wil! discover true happiness, instead of the temporary gaiety alcohol or 
other drugs give. 

Let us show gratitude to our Guru, who gave us the injunction in 
Gurbani: Love the true wine — God’s Name, by craving only for It. Nothing 
else is of any avail. 


Kabir, the door of salvation is narrow, 

Like the one-tenth part of the mustard seed. 
How can the soul, 

Which has become bulky like an elephant, 
Pass through it ? 

If man meets such a Guru, 

Who becoming mightily pleased, 

Shows mercy, 

Then spacious becomes the gate of salvation. 


Guru Granth Sahib, p. 509 
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MESSAGE TO INDIAN YOUTH* 


ON THE Eve of GoLpeEN JupiLEE oF FOUNDING OF GHADR Party May 1964 


SOHWAN SINGH BHAKNA 





Baba Sohan Singh Bhakna was the founder President of The Ghadr Party, formed in 
Canada/ USA during 1913-14. Thousands of Indians, mostly Punjabi Sikhs, became 
its members. Its aim was to liberate India from British rule by organising an uprising 
on the lines of 1857 Ghadr. Although it failed in its ill-fated attempt on 19-2-1915, yet 
it blazed a trail for all lovers of India's freedom. The members of The Ghadr Party are 
reverently known as Babas. 

Desh Bhakti is that yearning and Jove which makes one forget his 
personal comfort and egotism, and, like a true lover, onc is ever willing to 
sucrifice onesclf for the country. Greed, fame and even fear of death, no 
longer matter to him, which literally wither away. One rises above all these in 
pursuit of selfless service to humanity. Verily, he burns himself like a moth on 
the candle for his beloved — the country. He is all the time haunted by the 
urge to woo his beloved by offering his total self, and eagerly looks forward 
to offer himself at the altar for the sake of the suffering mankind. 

My dear young men ! I deem it my duty Lo put one question to you all, 
and I hope you will give me a satisfactory reply. 1 address this question to you 
all, irrespective of your creed or party. The question is very well posed to 
everyone, whether he be in Government service, or is working in some private 
capacily. 

I ask the whole of younger generation — whcther, wherever you are 
working, are you working in the truc spirit of patriotism ? 

If the answer is positive, I consider the Nation to be fortunate for 
having such children as are serving her with body, mind and wealth. 

If, however, the answer is negative, I shall be constrained to employ 
harsh language (which I shudder to do) — that then you are a blot on humanity, 
adding to the woes of your already suffering fellow countrymen, and that you 
are betraying them by indulging in selfish pursuit of personal pleasure. 

Cutting it short, in the end, I call upon the younger lot of Indians to 
realise their dutics, and imbibe the spirit of Shy tealibe ease and thereby 
help (the nation) to march in step with the more rohbrics nations of the world. 
Indeed, this is your true, sacred and prime obligation ! 


= Translated by Prof. Malwinder Jit Singh from Jian Sangram (Punjabi) of Baba Sohan 
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WHO ARE THE SIKHS ?* 





The word sikh means disciple or student. Sikhs are students and 
followers of Guru Nanak (b, 1469), the founder of the Sikh religious tradition, 
and the nine prophet-tcachers — called Gurus — who succeeded him. Though 
sometimes mistaken for members of a sect of Hinduism or Islam, Sikhs belong 
to a distinct religion with its own unique, divine scriptures, which are collected 
in Guru Granth Sahib, the Eternal Spiritual Guide of the Sikhs. The 
extraordinarily poetic treasure of sacred and practical wisdom contains not 
only the writings of the Sikh Gurus, but remarkably, those of Muslim and 
Hindu saints as well. It is also notable in that the holy text was whiten by the 
Gurus themselves, without any intermediaries. 

Sikhism’s central theological belief is that there is one God for all of 
creation, a loving Creator attainable through medilation upon and remembrance 
of His Name. In addition, Sikhs are enjoined to lead moral lives, earn their 
living through hard work and honest means, and to share the fruits of their 
Jabour with the necdy through charitable contributions and work. Sikhism is 
a way of life that advocates the practice of holistic life experiences — work, 
worship, and service in order to attain perpetual union with God, while creating 
a just social order in this world. A Sikh is enjoined to lead a wholesome 
family lifestyle, and to avoid celibacy or asceticism as a means of reaching 
God. Spurred by their religion’s dictates, Sikhs have a long, celebrated heritage 
of speaking out against injustice, and for standing up for the defenseless. 

The 20 million Sikhs worldwide trace the origin of their religion to the 
Punjab, the land of the five rivers, located in present day Pakistan and northern 
Indias Now the fifth largest religion in the wortd, Sikhism is universal in that 
itis open to all, and that it recognizes and respects a!l human beings as equals. 
Just as God transcends the boundaries of race, class, gender, and ethnicity, the 


id Propuckp py: Siku Mepis Action axp Rusourcr: Task Forcu (SMART), which is a 
North America based volunteer organisation of concerned Sikhs dedicated to serve 
as a source of accurate and verifiable information on all aspects of Sikhism and to 
correct misinformation that may be reported in the print and electronic media. For 
more information on the religion or history of the Sikh people, or to peruse transla- 
tions of the Sikh Scripture, please visit the Sikhism Home page at http://www.sikhs, 
org and feel free to contact SMART at: smart @ tower.clark.net. © Copyright Sikh 
Media Action and Resource Task Force, 1997. All Rights Reserved. 
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Sikh religion dismisses such earthly distinctions. The Sikh religion is 
profoundly egalitarian and democratic, as its adherents believe steadfastly 
that all people have civil rights, including the freedom of religion. Sikh doctrine 
resonates with the Guru's belief that all people have the right to follow their 
own path to God, without condemnation or coercion from others. 

Nearly five centuries ago, Sikhism's founder, Guru Nanak, denounced 
the invidious, wretched caste system that still plagues Indian society today. 
He strove to create a spiritual community in which such marks of social status 
would be dissolved, and all would be recognized as equal by the fact of their 
humanity. A truly revolutionary social reformer, Guru Nanak also condemned 
the mistreatment of women in his time, proclaiming them the equals of men 
in every respect — political, social, and religious — over two and a half 
centuries before the founding of the United States. 

On March 30, 1699, Guru Gobind Singh — the tenth and last Sikh 
Guru in human form — established a new, voluntary order of the Sikhs, 
called the Khalsa (belonging only to the Divine). The Khalsa consists of 
Sikhs who undergo an initiation ceremony and dedicate themselves to living 
by the high standards of the Sikh Gurus at all times, as well as maintaining 
their physical distinctiveness in a society by maintaining five articles of faith. 
The Khalsa sisterhood and brotherhood upheld the highest Sikh virtues through 
the harshest and most difficult times in Sikh history. 

One of the more conspicuous and noteworthy of the articles of faith is 
the kesh (unshom hair), which is kept covered by a distinctive turban. The 
other articles are kirpan (sword), kara (metal bracelet), kangha (comb) and 
kachchha (undergarments). They all have deep religious meanings for Sikhs, 
who wear them to honour the teachings, wishes, and memory of their beloved 
Gurus. 


All the saints are an unconquerable army of the heroes, 

Who have doused their body with the cost of arms of humility. 
The recitation of the Lord’s praise are their weapons and shelter, 
And the Guru’s word is the shield in their hands. 

They walk fearlessly amidst the army of their enemies, 

And charge them with the Lord’s praise. 


Guru Granth Sahib, p.1356. 
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BHAI NAHAR SINGH 
— AN OBITUARY — 


MALWwinbDer Jit SINGH* 





‘How dare you ?’ haunts the present scribe while scribbling these 
lines. 

‘Who are you to honour me ?’ was his typical response to anyone who 
approached him for accepting a Sanman — so much in vogue these days. 

I, too, could not have ‘dared’ to write this, had he, unfortunately, not 
passed into his eternal sleep at amrit vela of the 11th March, 1998 at Noida 
(Delhi) ... the hour of his tryst with the non-descript Rebels Against The British 
Rule. 

Verily, it behoves the historian of the little known to remain unknown ! 

It is an irony of sorts, that those very persons who are responsible for 
ignoring the glorious sacrifices of Punjabis / Sikhs, cry hoarse day in and day 
out, that national historians had ignored ‘us.’ The question of questions is that 
who, on earth, shall undertake to identify and dwell on these ‘Sikhs’ whose 
biographies lie buried in the police and jail archives / records ? 

Bhai Sahib ventured on this largely neglected terrain under the 
inspiration of his ‘professor, friend and guide Prof. Sita Ram Kohli’, under 
whose care he did his M.A. in History from F.C. College, Lahore in 1930. 
Prof. Kohli inspired his pupil to undertake such a mission. Having retired 
from service in 1963, he never looked back till he brought out his last 
publication, The Ghadr Directory in 1996. 

His Ran Bhoomi was the National Archives, Delhi where he did his 
Sadhna for about a quarter of the century. 

Bor in a semi-literate family of a soldier-farmer in village Nangal 
(Near Raikot, District Ludhiana), he managed a post-graduate degrec in history. 
Prof. Sita Ram Kohli, his ‘venerable teacher’, inspired him to write a thesis 
on the noble warrior, Bhai Maharaj Singh, the pioneer of the freedom struggle, 
who died in Singapore jail in 1857, after his deportation from India by the 
British Government. The project had to wait until India became free to provide 
* — Ex-Professor in Humanities, Guru Nanak Engineering College, Ludhiana, now 

advocate in the High Court, Chandigarh. Has edited autobiographies of Ghadrites, 
namely, Baba Sohan Singh Bhakna, Baba Hari Singh Usman, and is currently 
compiling an illustrated directory of Ghadrites of 1914-15 fame. # 1232, Sector 
8-C, Chandigarh, India. 


Sri Satguru J agjit Singh Ji eLibrary NamdhariElibrary@ gmail.com 


84 Ausrracts oF Sik Stupies - Aprit 1998 


access to the secret files of the Government. “The remarks of Prof. Kohli on 
Bhai Maharaj Singh kept on reverberating in my ears, and I decided to publish 
the entire available source material on the life of the great saint and patriot.” 
(Preface to Rebels Against British Raj — Bhai Maharaj Singh 1810-57). 

Persons like Bhai Nahar Singh live through their work. With my brief 
(1988-98) association with him, I am unable to give a complete account of all 
that he accomplished. But the books which he was generous enough to bestow 
upon me, include voluminous — monumental works each on Kuka Movement, 
Calender of Political Events 1907-18, Dethi-Lahore Conspiracy Case (1913- 
16) and Ghadr Movement. 

The last book by him was the Ghadr Directory (1996), in the compiling 
of which the present scribbler too had the honour to assist him. I had the 
opportunity to watch at close quarters the way he put life into a dry-cool stray 
data complied (in secret) by British-Indian intelligence, on about 1,000 or so 
Punjabis, who were suspected to be associated with the Ghadr Movement. 

He, the dauntless historian of the little known, did all this in his sixties, 
seventies, cighties and carly nineties, which ought to be the envy of 
professionals in the same field. By so doing, he had belied the common 
impression that Sikhs only create history, not write it ! 


He, who recognises both weal and woe, 

And honour and dishonour, 

And he who remains aloof 

From joy and sorrow (as the same), 

He realises the essence (of knowledge) in the world. 


Gum Granth Sahib, p. 219 


ef 


Hereafter, they alone are acclaimed as warrior, 
Who receive true honour in the Lord’s coutt...... 
Profitable is the dying of the brave persons, 
Whose death is approved by the Lord. 


Guru Granth Sahib, p. 580 
a 
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GURBANI DI BHASHA TE VYAKARAN 
(PUNJABI) 


A REVIEW BY INDERJEET SINGH" 








By Dr Harkirat Singh 
Published by Punjabi University, Patiala, 1997, ISBN: 81-7380-323+4, 
Pages : 370, Price : Rs. 200/- (H.B.) 

The efforts to prepare the grammar of the language of the Sikh Scripture 
were begun in the early decades of this century. The most important factor 
behind these efforts was the necessity to know the hidden secret of the vowel- 
symbols attached at the endings of the words and to fathom the abstruse sense 
and meaning of Gurbani. As a result, the famous grammar of the Sikh 
Scripture, Gurbani Vyakaran by Prof. Sahib Singh appeared about 60 years 
ago. This was the first, yet unique and successful, publication on the 
grammatical aspect of Gurbani. Prof. Sahib Singh did not present any ready- 
made model of grammar for Gurbani text. Rather, he discovered some 
important rules of the linguistic structure of Gurbani after its deep study. Later 
on, he presented a complete commentary on the Sikh Scripture in the light of 
this very grammar; which, being more reliable, is still serving as a lighthouse 
for later commentators. The grammatical system used by Prof. Sahib Singh 
was based on a particular scientific vision, and the source of this vision was 
the grammar of Panini (the great Sanskrit grammarian). At the ime when he 
prepared his grammar of Gurbani, it was really a miracle that such an extensive 
and authentic work on this subject could be presented. As the modern 
achievements of linguistics were not available, some shortcomings were not 
improbable. 

The phonetic concept of Prof. Sahib Singh was based on the view 
propounded by Siddhant Kaumudi (a fifteenth century Sansknt grammar by 
Bhattoji Dixit). That is why Dr Siddheshwar Varma (a renowned phonologist 
and linguist) had to express the need to recast the entire phonetic portion of 
his Gurbani Vyakaran. Moreover, Prof. Sahib Singh prepared a common 
grammar for the whole text of Gurbani. As a result, some people have begun 
to misuse the rules given in his grammar without fully understanding it. So, 
there was a need to present separately studies of the morphological aspects of 
several varieties of the language of Gurbani. It was not considered right to 
prescribe the same grammatical rules for all these varieties. The language of 
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Gurbani is not mere old Punjabi; it contains the old forms of other dialects of 
northern India as well. As such, the need of a grammar of the Sikh Scripture 
imparting advanced information on such an important matter, in the light of 
modern achievements of linguistics, was being felt intensely. The book under 
review seems to fulfil this requirement. 

Gurbani di Bhasha te Vyakaran (in Punjabi), by Dr Harkirat Singh, 
presents a well-researched study on the philological and grammatical aspect 
of Gurbani. This book, comprised of 30 chapters, is divided into three sections. 
First section gives general information about the concept of language and 
grammar, and shows the history of Indo-Aryan languages as well as specimens 
of different languages used in Gurbani. It also describes the script-structure 
and the phonology of the language of Gurbani. 

Second section presents the grammar (specially a study of various parts 
of speech) of the language of the bani of the first five Gurus, as the grammatical 
structure of the language of the five Gurus from Guru Nanak to Gidru aaien is 
almost identical. 

Third section discusses the grammatical aspects of the bani 
(compositions) of Guru Tegh Bahadur and of four Bhagats, viz., Kabir, 
Namdev, Ravidas and Farid separately. A common grammar has been given 
for the Swaiyyas of the Bhatts. However, only those portions of the language 
of Guru Tegh Bahadur, Bhagats and Bhatts have been considered for study 
which have some difference from the linguistic nature of the first five Gurus. 

Some important observations of Dr Harkirat Singh on the linguistic 
aspect of Gurbani are as under : 

a) @ is itself a complete written symbol, and this symbol cannot be divided. 
Removing the upper curve-line of this symbol, the remaining part ‘@’ 
cannot be separately read as /oam/. Similarly, the upper line? which is 
an inseparable part of the symbol, cannot be separately uttered as /kar/. 

_- No doubt, the pronunciation of this undividable symbol is /Oamkar/. 
The digit @ (one) has been prefixed to it as an adjective, and 1@ means 
— The Being whose signifying sound is Oam, is One, i.e., “There is but 
One God” 

b) Thé language of the bani of Guru Tegh Bahadur is Braj Bhakha, whereas 
the bani of the first five Gurus is composed mainly in Sadhu Bhakha or 
old Punjabi. Thus, many grammatical rules as found in the bani of Gun 
Tegh Bahadur are somewhat different from those of the bani of the fifst 
five Gurus. 

c) The language which is found in Gurbani under the headings Sahaskriii 
and Gatha, is a new kind of Hybrid-Sanskrit in the tradition of ancient 
Buddhist Hybrid-Sanskrit. 

d) Gum Arjun has written plenty of bani in unmixed Lehndi under the title 


SriBakhanpagitstngh REKare is not the nane of any dialacss but the name 


e) 


8) 


h) 
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of a specimen of folk-poetry, which now-a-days is called dhole. It is 
notable that cameleers are called dakhane in Multani (the leading dialect 
of Lehndi) and the songs by cameleers were also called dakhane in old 
Multani. 
Gurmukhi script was developed to write Gurbani correctly. Even though 
many Gurmukhi letters were existing before the time of Guru Nanak, 
but mere letters never form a script. A script is a systematic arrangement 
of letters, whereas letters by themselves are merely the symbols signifying 
the speech-sounds. Guru Nanak (or Guru Angad) established a systematic 
writing method in the form of Gurmukhi script using some letters which 
were already in use. 
The sounds /sh/ and /z/ did not exist in the language of Gurbani. The 
sibilant /sh/ was not uttered even in Pali, Prakrit, and Apabhramsa 
languages; and mere /s/ consonant existed as sibilant in the pronunciation. 
The same sound, (only /s/) is found in the language of Gurbani, because 
Gurbani was uttered and also written according to the phonology of then 
Indo-Aryan language(s) of the times. 
The sound /z/, which is used in the original words of Arabic and Persian 
languages, did not exist in the pronunciation of the Indo-Aryan languages 
of the Guru period. It started coming into use in our languages in the 
beginning of the twentieth century. So far as Gurbani is concerned, to 
pronounce the sounds /s/ and /j/ as /sh/ and /z/, respectively, cannot be 
justified according to the grammar of Gurbani. 
The short vowels /u/ and /i/ were generally pronounced in the endings of 
words in Apabhramsa. Absolutely, the same position is found in the case 
of Gurbani. So, it is against the grammatical rutes of Gurbani to reject 
the pronunciation of these short vowels (/u/ and /i/) at the endings of the 
words of Gurbani. Writing always follows the pronunciation, therefore, 
we should try to read the old writing in tune with the old pronunciation. 
Vowel-nasality in the language of Guru period was not as much in vogue 
as in the modern period. In fact, the language of Gurbani is nearer to 
Prakrit and Apabhramsa from the aspect of nasality. 

.The description of the Lehndi elements in the language of Gurbani is a 


special achievement of this book. The linguistic criticism presented by the 
author imparts also some guidelines for interpretation and separation of the 
words (ue-2e) in Gurbani text. 


Dr Harkirat Singh is a well-known linguist. He has been the convenor 


of the Committee for Punjabi Spellings (Punjabi University, Patiala), and has 
written several books and articles on grammar and linguistics. The present 
work is the result of his devotion and hard-work in his field. ‘ Despite some 
proof-errors, this book is a significant contribution to the philological study 
of the Sikh Scripture. 
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JAMMU KASHMIR DI SIKH TWARIKH 
(SIKH HISTORY OF JAMMU & KASHMIR) 


A REVIEW BY GURCHARAN SINGH* 





By Jasbir Singh Sarna 
Published by Sant and Singh Publishers, Baramula, Kashinir, 
First Edition 1997, Pages’ 272; Price 200/- 


This small book of 272 pages is packed with encyclopaedic information 
on Sikh history of Jammu and Kashmir, right from Guru Nanak’s time to the 
present day. Also given are some facts and figures on many matters connected 
with the community, such as gurdwaras, deras (preaching centres), languages, 
population, occupations, political parties and their struggles. Guru Nanak 
passed through Jammu and Kashmir during his udasi towards Mansarovar 
and Kailash and, on his return, stayed at various places which are now marked 
with many gurdwaras such as Pathar Sahib, Mattan, Avantipur, Bandipur, etc. 
At Mattan, he made Brahmdas his first Sikh out of a learned but arrogant 
pandit, who always carried with him camel loads of books to impress others. 
He leamt the lesson of humility and the true path. 

The Sixth Nanak, Guru Hargobind was the next Guru to visit Kashmir, 
when, after his release from Gwalior Fort, he accompanied Emperor Jahangir, 
then friendly to the Guru. He stopped over at Mirpur Kain, Samani and many 
other villages. Biru Datt, Mula and Bhai Jhanda are the well-known devotees 
who became Sikhs. He travelled further through many places. At Srinagar, 
he visited the elderly mother of his devout Sikh, Sewadas Bhaghau, and 
accepted her handwoven apparel. He stayed for quite some time at Shalimar 
Gardens, close to Jahangir’s camp, where, it is said, queen Nur Jehan came to 
pay her respect. He returned to Punjab via Baramula. There are many 
gurdwaras in the memory of his visit. 

Guru Har Rai also, after his long tours of Malwa and Majha, made.a 
short trip to Kashmir. The author has given details of the places visited and 
the names of devout Sikhs. Guru Gobind Singh also visited some places in 
Jammu where the devout princes conducted him with love and reverence. _ 

Apart from personal visits of the Gurus, masands or preachers were 
sent to Kashmir for spreading the Gurus’ message. Among them, Bhai Phem, 
Bhai Madho Sodhi, Bhai Garhia and Bhai Makhan Shah Lubana are better 
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known. 

The historic incident of a delegation of Kashmiri pandits, led by Pandit 
Kirpa Ram, visiting Anandpur with appeal to the Ninth Guru, is well-known. 
On their request, and to uphold freedom of worship and human dignity, Guru 
Tegh Bahadur sacrificed his life. As a result, many Kashmiris joined the 
Tenth Guru's army and laid down their lives in Chamkaur and other battles. 

Baba Banda Singh Bahadur belonged to Jammu areca. After he was 
initiated and sent to Punjab to punish the tyrants, he carried out the Guru's 
command with great vigour and speed, and at one time, swept most of Eastem 
Punjab. He operated mostly with headquarters in foothills of Jammu area. 

Maharaja Ranjit Singh conquered Jammu in 1800 CE and Kashmir in 
1819, and between 1819-1846 there were ninc Governors. The most respected 
among them were Hari Singh Nalwa and Mihan Singh, who brought prosperity 
and security to the populace, carlier oppressed by the Afghans. In the Sikh 
raj, agriculture and crafts devcloped, and gurdwaras, temples and mosques 
were well-provided with estates for their up-keep. The treachery of the Dogra 
brothers Dhian Singh, Suchet Singh and Gulab Singh in the Jater Sikh period, 
started the downfall of Khalsa Raj. Ranjit Singh himself fell prey to 
Brahminical rituals, wine and women, which set the trend of decadence. 

Some sketchy events are described under Chapter 13, Challenges and 
Creative Eight Centuries (Strictly speaking, Sikh history starting with Guru 
Nanak is about five centuries old). In bricf, it may be said that the gurdwaras 
were neglected due to the Brahminical influence on the Sikh culture in general, 
and any objection thereto was suppressed. Effects of the Gurdwara Movements 
in 1920s were also felt in Kashmir. Around 1931, struggle against the autocratic 
rajas started, and in 1939, Sikhs joined the National Conference. By 1946, 
the struggle was at ils peak side by side with the independence movement of 
India. Then, events of 1947 took over the scene, and the country was divided 
into India and Pakistan, with Kashmir undecided. 

From September, 1947 onwards, Pakistan encouraged tribals to invade 
Kashmir. They came in hordes, and until the Indian Army was moved to 
check them, they devastated, looted and burned all the villages and towns on 
their way. They subjected the non-Muslim population to untold atrocities — 
murders, rapes and abductions. Many young girls committed mass suicide by 
jumping into rivers or by being killed by their own menfolk to save their 
honour. Muzaffarabad, Mirpur, Baramula, Un, Poonch and many other towns 
suffered badly. It is estimated that more than 18,000 Sikhs died, and as many 
as 14,000 had to move as refugees towards the Indian side of Kashmir. 

Even after Dogra Raja Hari Singh left, and the control of Jammu and 
Kashmir Government came into the hands of the National Conference under 
Sheikh Abdulla, the conditions of the Sikhs did not improve. They were 
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against. It was only after 1958 that their situation somewhat improved. 

In 1984, they strongly protested against the Operation Blue Star. The 
Indian security forces, however, fired at them and killed about three dozens of 
them. Later in Jammu, they become a target of the Hindu majority population 
on many religious occasions. 

They also suffered during the operations of the security forces, whenever 
they took stand on human right violations. 

There are many deras which were connected with the preachers of 
Sikhism including descendants of Baba Banda Singh. Most important among 
these are Nangali Sahib Poonch, Dcra Gufa Muzaffrabad and Dera Banda 
Singh Bahadur Riasi. Their founders were saintly persons of highest devotion. 
Later, however, some influence of Brahminism crept in, leading to deviation 
from the Sikh tradition. The author has given lot of details about mahants, 
who have had considerable influence on the Sikh sangat. In a separate chapter, 
details of historic gurdwaras with some illustrations have also been given. 

In different districts, their population varies from 0.44% to 7.74%, 
largest concentration being in Jammu, Poonch and Rajouri. 1985/86 unofficial 
figures indicate a total Sikh population of 1,77,725. Sikhs came mostly as 
hardy peasants, but later joined as soldiers in the Kashmiri governments under 
Afghan, then Khalsa raj and later under Dogra rajas. Their careers and lives 
suffered considerable ups and downs, the most memorable time being the 
Khalsa raj under the illustrious Governor Hari Singh Nalwa. 

Punjabi language is spoken in Jammu and Kashmir by a substantial 
portion of the population. It is one of the three major languages along with 
Kashmiri and Pahani, if various akin dialects such as Dogri, Pothohari, Gagri 
and Lehndi are considered together. Old Literature goes back to the fifteenth 
century. After 1947, poetry, influenced by the holocaust of Partition of India, 
came Lo its own, and short stories and novels made their beginning in the late 
seventies. This is all duc to the individual efforts of various literary groups 
practically without official patronage. 

On the political, religious and social front, many Sikh organisations 
have been functioning in Jammu and Kashmir, the oldest being the Sri Gury 
Singh Sabha Poonch, set up in 1890 and its sister organisations for educating 
Sikh women. The Sikh Sahayak Sabha Baramula was set up in the twenties, 
and reorganised in seventies for helping widows and orphans. The Guru Nanak 
Asharam Hostel, was set up by famous Akali Kaur Singh in 1928 for 
educational needs of young Sikhs. The Riasti Akali Dal was set up in 19505 
for improving the lot of the 1947 refugees who were badly neglected ang 
discriminated against. Akali Dal also supported the movement of Punjabi 
Suba. Sikh Students Federation was active with their campus conventions, A 
Gurdwara Board was set up in 1975-76 under an Act for Management of Sikh 

Sikhs were in constant touch with their Punjabi 
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counterparts in these affairs. In this chapter, although aims of various 
organisations have been mentioned along with the names of their leaders, the 
exact content of their contributions to the Sikh society or State in general 
needs further elaboration. 

The author, in the last chapter, has given a detailed account of many 
historical personalities right from the Guru-period to the present-day, who 
have provided leadership to the community in various fields, and given their 
lineage and successors. Also, there is a list of martyrs of the 1947 event. 

A few more comments are offered. A map of Jammu and Kashmir 
showing important places connected with the Gurus’ travels and other incidents 
of Sikh history would have been very useful. For chronological appreciation 
of events after Chapter 6 (Tours of Sikh Preachers), the sequence of events 
needs resetting. Further, the general information given in Chapters 7 to 10 
could better fit with Chapter 14 to 18 which also carry similar information. 

It is sad that on account of the isolated location of Jammu and Kashmir, 
its history and struggle of the Sikh community is not very well known. The 
author has tried to compress information of many volumes into a small booklet, 
and has, of necessity, been brief. The reader sometimes finds it difficult to 
assess the relative importance, and the contribution or effect of these events, 
persons or places in the overall context. Even at the cost of repetition, it must 
be said that the work is verily encyclopaedic and, therefore, admirable. 


Firstly, God created light, 

And then by His Omnipotence, 
Made all the mortals. 

From the One light, 

Has welled up the entire universe. 
Then who is good and who is bad ? 


Guru Granth Sahib, p. 1349 
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GURU NANAK AND THE SIKH RELIGION 


A Review By G.B. Sincu* 





By Dr WH. McLeod 
Published by Oxford University Press, Oxford India Paperbacks, 1996 
Pages . 259; 

Oxford India Paperback edition of Guru Nanak and the Sikh Religion 
provided me the opportunity to look into McLeod's first major work on the 
Sikh religion. This book is actually a revised version of McLeod's thesis The 
Life and Doctrine of Guru Nanak completed for his Ph.D. degree al the 
University of London in 1965 (somewhat similar to that of Sher Singh's 
Philosophy of Sikhism). Oxford published the very first edition in 1968 with 
preface, from a location called Patala in 1967. Subsequent editions have 
already been published; one in 1976 (with corrections) as the First Indian 
Impression, and the Third Indian Impression in 1988. And now the 1996 
edition. 

A little more than the first half of this book is devoted to The life of 
Guru Nanak. Using the on-going drive in the West for the “quest of the 
historical Jesus", McLeod is historically the first person to position the approach 
for the quest of the historical Nanak. In other words, the research methodology 
used in analysing the Gospel narratives of the New Testament are to be equated 
with that of Nanak's Janam-sakhi. This approach has some merits; however, 
it also has potential for many flaws beyond the scope of this review. It seems 
to me Dr McLeod utilized Herr A. Hamack’s method for exploring into the 
hagiographic accounts recorded in the Janam-sakhis, and came up with a 
cumbersome rating scale of five categories : the established, the probable, 
the possible, the improbable and the impossible. He analysed a total of 124 
sakhis, classified them according to the above scale; although at few places, 
failed to adhere to his classification; leaving the reader unsure as to which 
sakhis belong to his “established” category, if any. 

Given the hagiographic nature of Janam-sakhis, (Sakhis are not 
scriptures, Gospels are; both are hagiographic). I am in agreement with his 
conclusion that there is a paucity of authentic biographical material on Guru 
Nanak. However, having said that, I must point out at least two instances 


* GB. Singh is a Colonel in the US Army. He is a professional Student of South Asian 
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where McLeod has rushed to conclusion : 
i. Nanak’s travel to Mecca and Medina. 
ii. Nanak’s visit to Baghdad. 

The author seriously doubts Nanak’s excursion, because he was a non- 
Muslim; and cites the travels of Sir Richard Francis Burton and J.F. Keane 
under disguise to the forbidden cities of Mecca and Medina as non-Muslims. 
Burton completed his “holy” venture from June to September 1853. However, 
Edward Rice speaking for Captain Burton described the strange irony on the 
non-Muslim “ban” : “Burton would not be the first European to enter the 
sacred city of Mecca, and in the pilgrimage he was scrupulous about mentioning 
previous travellers, mostly men who had been captured by the Turks and made 
them slaves and brought, often against their will, to Mecca, after which they 
eScaped captivity.”! So much so for the ban ! Think about it: The Moslems 
themselves had been violating the “ban”, if there was onc. But, does that 
mean the “ban” also existed during the early part of 15Q00’s when Nanak is 
alleged to have travelled to the Moslem holy places ? McLeod says yes, but, 
never cites any reference. Analysing Nanak’s visit to Baghdad, the author 
acquired the help of Dr V.L. Menage, reader in Turkish at the School of Oriental 
and Africal Studies at London to read the particular inscription. Dr Menage 
confessed : ‘which I cannot understand is the passage” ... “ I regret that I am 
unable to suggest the correct reading.” But anyway, he proceeded to give his 
conclusion which Dr McLeod gladly accepted. It didn’t surprise me, but 
gives me a cause for concern. Recently, a Sikh scholar? pointed out rather 
correctly : 

“Dr V.L. Menage ... admits his lack of knowledge of the Turkman 
language used in the inscription. Nonetheless, he proceeds to translate the 
same. He concedes that first six or seven syllables in the second line read 
Baba Nanak Faqir or Baba Nanak-i-Fagqir, but says that this does not fit into 
the meter and should be ignored. That suited very well McLeod’s thesis that 
Guru Nanak did not travel outside his surroundings. To ignore the inscription, 
because it does not fit into one’s contrived thesis, amounts to intellectual 
dishonesty.” 

Even more disturbing, years later, Bruce B. Lawrence,’ Professor 
History of Religions at Duke University (another member of the Bhakti Clique) 
supported McLeod by refering “facetious Baghdad inscription.” I have noticed 
a strange habit among the Bhakti Clique members to offer unquestionable 
support by citing cach other’s work quite liberally. 

The book section dealing with the teachings of Guru Nanak is 
undoubtedly the best part of the book. Though incomplete, Dr Mcleod’s 
presentation of Nanak’s teachings is by far the best I have ever read in the 
English language. However, I must point out an error on page 163 dealing 
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statement with which Guru Granth opens : 
“1 Qankar sati namu karata purukhu nirabhau niravairu akal 
murati ajuni saibhan gur prasadi” 

While describing the passage, the author refers to symbol “Om”, 
which, if you look at it carefully really doesn’t exist in the above passage. 
Ironically, in Oxford’s first edition (1968), the same passage is quoted as: 

“Tom sati namu karata purukhu nirabhau niravairu akal 
murati ajuni saibhan gur prasadi” 

I have underlined the portions in which there are discrepencies. Which 
of the two is correct ? Neither ! 

The Sikh religion, historically, has been looked at under the following 
three “models” if you will: (1) hybridization between Hinduism and Islam, 
(2) a part of the larger Bhakti movement, and (3) an independent system of its 
own. One outcome of this book has been that it has given birth to a new 
“model” : the Sant tradition. By doing so, the author has emphatically rejected 
the first model : “Conventional Hindu belief and Islam were not regarded as 
fundamentally right, but as fundamentally wrong.” Dr McLeod’s description 
of Sant tradition of nothern India (pages 151 to 163) is nothing short of being 
hodge-podge and wishy-washy stuff. One learns that Sant tradition comprises 
a synthesis of Vaisnava Bhakti, the hatha-yoga of the Nath yogis, and a bit of 
Sufism. Then, with no surprise, Dr McLeod meticulously discounts (at times 
even expels) the hatha-yoga of the Nath yogis and Sufism from the Nanak’s 
version of Sant tradition. What is left then is still called the Sane tradition. 
One would think that to link Nanak tightly to the Vaisnava Bhakti, Dr McLeod 
would present a detailed bullet-proof rationale in this book. He didn’t. After 
intensely reading this book, I was left wondering if the author was aware of 
the blunder he had committed. It all comes down to this : Sant tradition is 
another term for the Vaisnava Bhakti when dealing with Guru Nanak. Still, 
there is no doubt that in McLeod’s mind what Guru Nanak had learned was 
through the channels (often unknown!) that had infected the northern India 
which finally promulgated the essential education foundation of “Sant 
tradition” to Guru Nanak. 

Reading this book from cover-to-cover has convinced me that the author 
is very perceptive and recognises Guru Nanak’s great work : ‘One of my 
great regrets will ever be that when dealing with the compositions of Guru 
Nanak, I can, in no measure, reproduce in English translation the beauty of 
the original utterance ... simple direct hymns of superb poetic quality.” He 
also recognises that Guru Nanak was highly educated unlike many of the 
religious figures of his time : “The compositions recorded in the Adi Granth 
are certainly not the work of an illiterate or semi-literate author.’ Now the 
question arises : Where, when, and how did Guru Nanak get such a high- 
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small! charitable schools which were attached to some of the mosques and 
temples at this time.” This answer is embarrassing and in likelihood contradicts 
the author’s own version of “education scenario” espoused in the ‘‘Sant tradition 
model” that he tried earlier to bring forth. 


Guru Nanak and the Sikh Religion is the first book written in the English 


language on the Sikh religion that J truly enjoyed reading. The beauty with 
which Dr McLeod accomplished his work on Guru Nanak’s teachings, although 
incomplete, is indeed wonderful. 
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Man may read and study cartloads of books, 

And he may read and study the entire multitudes of books. 
He may read and study books and put them in boats. 
He may read and study books and fill pits with them. 
He may read year upon year, 

And may study for all the months, that there are. 

He may continue reading for his entire life, 

And may study with every breath of his. 

Nanak, only one thing, God’s Name is of account, 

And all else is but to prattle and pride...... 

The more one wriles and reads, the more one bum...... 
Without the Name, nothing becomes acceptable. 


Guru Granth Sahib, p. 467 
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Sponsor and free distributor : Sardar Parminder Singh, Guru Nanak Goodwill Mission 
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Pages: 22] 


Sarup Singh Alag’s Hair Power is a store house of information on human 
hair and its importance, as would be scen from the titles of various Chapters : 
Consider the Hair the special of all, Some valuable Opinions on the Hair, 
Idioms and Proverbs on the Importance of Hair, Gurus’ Gurbani and the 
Nair, Significance of the turban, Violation of the Sanctity of hair, Importance 
of Hair in Different Religions, Hair as Cables of Information, Hair means 
Affinity with God, Guru Gobind Singh; Bestower of Sanctity to Hair. 

It is a pity that the importance of unshorn hair in modem times is limited 
to followers of the Sikh faith, but a study of ancient history and traditions 
shows that unshorn long hair was valued in almost all earlier societies and 
religions. Holy men of ancient India, rishis, avfars and saints, all had long 
hair. Prophets of Judaism, Christianity and Islam also had long hair. Great 
men, even of recent times, like Tagore, Bernard Shaw, Leo Tolstoy and many 
other donned long hair. The author has given background of Indian, English, 
Irish, Dutch, Russian, Egyptian and many other cultures and religions that 
valued hair and considered cutting even a single hair off a social aberration, 
and even stigma in some instances. 

The Sikh Gurus commended life according to Hukam (God's Will), 
and it was a natura} corollary that hair should be respected as a part of the 
human body. Apart from that it is a symbol of adherence to certain principles 
and way of life adopted by the Sikhs and gives a distinctive personality. There 
are numerous examples from history, right from Bhai Taru Singh, of Sikhs 
laying down their lives for the love of hair gifted to them by the Guu. Unshom 
hair is the foremost part of the 5 ks adopted by a Sikh during amrit ceremony. 

The author quotes a lot of facts based on scientific research on the 
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nature of hair, its role on providing protection to the human brain and nutrition 
to the body in general, and its role in maintaining the body healthy and in 
keeping human equipoise. There is need to do further research to understand 
that role in detail. Nature must have a certain definite aim in growing it again 
and again after being cut or shaved repeatedly. 

There is no denying the fact that hair adds certain overall grace and 
strength to the human body : to the female, beauty; to the male appearances 
of strength, courage and certain dignity. Statistics only prove that. Why Sikhs 
participated and gave their lives in larger proportion in the freedom struggle 
and why Punjab has made tremendous strides in agriculture and other fields, 
could not be explained otherwise. Hair is an important part of the life of a 
saint-soldier, and some even claim that they serve as antenna to receive spiritual] 
and cosmic rays for a divine and healthy life. 

The development of the subject in this book changes from scientific 
approach to opinions, sometimes proverbs and stories and anecdotes, and 
sometimes appeals to your belief and faith. On the whole, it is a good 
compilation of various facets of information on the importance and power of 
hair and makes an interesting reading. 

The book is in bold print, on good paper and well-bound. A number of 
forewords are given in the beginning and a number of opinions / short reviews 
in the end. 


In the fourteen worlds, 
And on each and every hair, 
The Lord, the Destroyer of pride, is dwelling. 


Guru Granth Sahib, p. 344 


ao 


Those humble beings, 

With whom the Beautifully-haired Lord, 
Is thoroughly pleased, 

Sing the glorious praises of the Lord. 


Guru Granth Sahib, p. 203 
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TV CHANNEL 

Amnisar, March 1, 1998. The $.G.P.C. project for TV Channel is making headway. 
Sardar A.S_ Grewal and Sardar Harkishan Singh Dhupia have been appointed, 
respectively, as Advisor (Software), and Co-Advisor (Hardware). They are both 
very competent men, who retired from senior positions in the Doordarshan. They 
have offered their services in an honorary capacity, and have started the work 
eamestly. Readers can help them in the Project by responding to the following 
questionnaire drafted by them, which is followed by their brief biographical notes. 

— Editor 

PRELIMINARY SURVEY For Use oF TV By S.G.P.C. 

The S.G.PC. is contemplating to make video and audio recordings on 
socio-religious aspects of Sikh religion. Initially, it is proposed to record the 
kirtan programme of Harimandar Sahib, Amritsar, during selected hours, and 
put this programme on a satellite for India and the south-east Asian region by 
sending our cassettes to an uplinking station abroad. 

With the help of a mobile studio van, it is also proposed to record 
important religious functions and programmes at various gurdwaras and other 
places to introduce our heritage to the world. Further expansion will include 
a series of studios in Punjab and other parts of India. Copies of such 
programmes will be available on demand. 

We request, therefore, that following questionnaire may be answered 
in as much detail, as possible : 

a. Whether your requirement of recorded cassettes would be on daily basis/ 
twice a week for Saturday and Sunday / occasional use. (Give particulars 
such as name, postal address and technical specifications of the cassettes 
required). 

b. Whether you would like to purchase cassettes, or be a paying member of 
S.G.P.C. TV library and get new cassettes on returning old ones, or 
donate them to the local gurdwara library. 

c. Can you help us in arranging : 

i. Uplinking through a satellite for your area ? 

ii. Telecast through a local TV transmitter ? 

iii. Feed through control-room of cable network ? 
If so, what areas will be covered ? 
SriSatguru J agjit Singh Ji eLibrary NamdharElibrary@ gmail.com 


f. 


News Anp Vinws 99 


Full name and address with phone / fax number of the coordinator. 
Delivery point’s address and phone number where cassettes are to reach. 
Whether you would be needing any help from S.G.P.C., or it will be 
possible to arrange locally. 

Since blank cassettes are to be imported by us in bulk and in different 
formats, therefore, we can continue to supply on circulating basis, subject 
to return after use in the networks as in (c) above. Alternatively, blank 
cassettes may be purchased at your end in bulk and sent to us as gift / 
donation, and the recorded one’s sent by us may be retained for local 
library 

Following type of technical formats are prevalent in the world : 

VHS, SVHS, DV Cam, Beta Cam, Umatic, Digital Beta, CD, CD-ROM, 
DVD, Digital’s. (Please read on your VCR and VCP, the format to be 
used by you). 

Many of the formats are not compatible to each other, and the format of 
playback machine at your end may not suit our recorders. Therefore, we 
want to procure only such equipments as are more prevalent in countries 
of our viewers, to avoid future difficulties. As such, you are requested to 
give complete technical specifications of the format you desire and the 
specifications of the cassette in use at your end. Receipt of the above 
information will help us in the procurement of the right type of recorders, 
etc., at our end. 

Similarly, please indicate whether you need PVC Tape or Metal Tape, 
etc. We shall provide roughly upto 2 hours recording on each Tape. If 
you are arranging the supply of recorded cassettes to networks as in (c) 
above, please check up the complete technical specifications of cassettes 
required by end users. 

In fact, we propose to procure Beta Cam, Digital Beta and VHS type 
record-players. CD is not being preferred at the moment, since DVD is 
likely to take over in the very near future. In the light of many other 
developments taking place so rapidly, in the field of communication, we 
would like to invest only in modem state of the Art and equipments, i.e., 
Digital TV in more common formats of recording. Your comments and 
suggestions as well as feed-back on the above points will be of immense 
help to us and will be highly appreciated. 

Price of each recorded cassette shall be assessed after adding nominal 
operational and shipment costs, etc. We would be interested to know if 
you will like to share our burden through liberal donations, purchase of 
blank cassettes in bulk for our use, or gift of technical equipments or any 
other mode. (The list of equipments required cdn be supplied on demand). 
Please give us the complete address and name of coordinator in your 
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mentioned above. 
Your reply giving the above information may be sent by or before end 


of May, 1998 to the Chairman, S.G.P.C. TV Channel Committee, c/o 959, 
Sector 59 (Phase IV), SAS Nagar, Chandigarh - 160 059, India. 


= 


k. 


BIOGRAPHICAL NoTES 
A.S. GREWAL, I.B.P.S. (RETD.), ADVISOR, SOFTWARE, TV PROJECT 


Present : Secretary, Indian Red Cross Society, Punjab State 
Assignment Branch, Chandigarh. 

Birth : 05-05-1934 

Residence : 610, Sector 56 (Phase VI), SAS Nagar, Chandigarh 


Phone : 0172 670064. 
Qualifications : M.A. (English), B.T., Pragya (Hindi), Gyani (Hons. in 
Punjabi) 
Diploma in Film & T.V., from ET.LI., Pune and Berlin 
TV Training Institute, West Berlin. 
Summary of Professional Activilies : 


. Over 34 years expericnce in Media Management, out of which more 


than 16 years as Senior level Executive responsible for Personnel 
Management, Training, Administration, Accounts and Policy Making for 
the Electronic Media at national level, 

Managenient Training at I.I.RA., New Delhi. 

Member, SAVE Committee (SAARC Audio Visual Exchange) under 
SAARC since its inception in 1987, responsible for selection of 
programmes for telecast by Member countries of SAARC. 

Country Incharge of DBU-an International Project for Development in 
Broadcasting under ABU Kuala Lumpur, in collaboration with Canadian 
Government (CEDA), Indonesia, Papua, New Guinea and India. 

Life Member, Indian Institute of Public Administration, Delhi. 
Member, Information Management Committee of DMA. 

Visited foreign Media organisation to study Media functioning in 
countries like West Germany, Holland, England, Denmark, United States, 
Japan, China, USSR, Phillipines, Vietnam, Malaysia, Singapore, 
Hongkong and Maldives. 

Member Secretary of Lok Seva Sanchar Parishad (Council for Public 
Service Communication) from 1988 to 1992. 


. Specialised Training in Broadcasting at the All India Radio in 1959 and 


1969 at New Delhi. 

Diploma in Television Production and Management at the TV Training 
Centre (TV Wing of Film and TV Institute of Pune) at New Delhi, 
September 1971 to February 1972. 

Diploma in advanced specialised training in Film and TV Direction/ 
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1. Member NSCI New Delhi Press Club of India, New Delhi and Chandigarh 
Club, Chandigarh. 

m. Member, Selection Committee of Films, Documentaries, Telefilms, etc. 

of the Punjab Government. 
BIOGRAPHICAL Nores 
HARKRISHAN SINGH DHUPIA, COADVISOR, HARDWARE, TV PROJECT 
Birth : 05-04-1928 at Amritsar 
Father : Late Sardar Jagjit Singh Dhupia, served Punjab & Sind 
Bank. Retired in 1947 as Secretary. 
Postal address : 374, Sector 59 (Phase IV), SAS Nagar, Chandigarh 
160 059. Phone: 0172 670064. 
Qualifications : B.A. (Physics and Math), Khalsa College, Amritsar. 
Graduate, Institute of Tele Communication Engineers, 
New Delhi. 
Diploma Hollywood Radio & Television Institute, Los 
Angeles, USA. 
Diploma in Training and Developement (Recognised 
by GOI) from Indian Society of Training & 
Development, New Delhi. : 
Certificate in Project Management and Administrative 
Leadership, from Indian Institute of Public 
Administration (GOD. 
Summary of Professional Activities :- 

a. Served Civil Aviation Department 1947-54 : Specialized in 
Communication Receivers/Transmitters, Radio Aids to Navigation, Radio 
Ranges, Direction Finders both manual and automatic, Radar equipments, 
Radio altimeters, ILS (Instrument Landing System), Visual Omni Ranges, 
etc.! 

b. Joined All India Radio as Incharge maintenance of Receiving Centres, 

Studios and High power transmitters in various cities. 

(om “Breton of High Power Transmitters, Testing of Commissioning of 

studios including Emergency projects. 

d. Erection, Testing & Commissioning of TV Transmitters at Srinagar and 
TV station, Amritsar. 

e. From September 1973, Liason with other Government departments, 
purchase and import of TV studio equipments for various stations. 

f. From 1976, took over stores management for Northern Region. 

g. From December 1978, Deputy Director Staff'Training, delivered lectures 
on various aspects of broadcasting including Management in Engineering 
Organisation and Departmental procedures. for senior cadres as Well as 
lower ranks. 
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Ministry of Information and B’ casting. 

i. On return continued to serve our Staff Training Institute till promoted as 
Director (Engg.) in Indian B’casting Service (IBS), the organisation which 
had common cadre of Engineers between All-India Radio and 
Doordarshan. 

Total Government Service till retirement in 1986 : 37 years. 
LECTURER APOLOGISES 
The Abstract carried in its last issue the report that Harvinder Singh suffered 
insult and abuses at the hands of a Lecturer in the FIT, Cheras, Malaysia. The 
lecturer, Mr Loke Yuen Kit has tendered an apology, which is reproduced below. 


— Editor 
To, Through 
Mr Harvinder Singh K. Tharmabalan, 
126, Jalan Gurun Green House Area, Director of Operations and Services, 
34000, Taiping. Federal Institute of Technology, 
Perak. Jalan Chulan, 5600, Kuala Lampur, Malaysia. 


Ref : Apology for incident on the 2nd September, 1997. 
Dear Harvinder Singh, 

I, hereby, wish to unreservedly express my apologies to you for what 
happened on the 02-09-97. It was truly without any element of contempt, 
prejudice or xenophobia on my part, but it was, to my perception then, an act 
done in harmless jest. I now realise that it was a very off-colour act on my 
part, and J am sorry for the anguish and distress that you have gone through as 
a result of the incident. I would like to extend my sentiments of goodwill to 
you in true Malaysian spirit, and hope that the incident would be allowed to 
pass. 

1 would also like to bring to your knowledge that I have earlier 
apologised to the Management and Director of the Federal Institute of 
Technology over the incident. 

Best regards and good luck to you in all your noble endeavours. 

Yours sincerely, 
February 11, 1998 Loke Yuen Kit 
TrisuTe To Bua Mati Dass 
In response to the Advertisement in The Tribune dated December 4, 1997, by Shri 
Brahman Sabha (Regd.), Chandigarh, concerning Bhai Mati Dass, Sardar Tajinder 
Singh sent a letter to the Editor for publication. However, The Tribune, did not 
publish it. We are reproducing the letter below, because we share the feelings 


expressed in it ~—— Editor 
To, From, 
The Editor, Tajinder Singh, 
The Tribune, 27, New Guru Tegh Bahadur Nagar, 
Chandigarh: Jalandhar- 144003. 
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Sir, 

I am dismayed and amused by the Advertisement carried by your 
esteemed paper of December 4, 1997 (martyrdom day of Guru Tegh Bahadur) 
inserted by a registered Sabha of Chandigarh. It is in the form of a 
commemorative tribute to “Sri Guru Mati Dass Sharma” and three other 
“Gurus” “who sacrificed (sic) their lives at Chandni Chowk, Delhi on 7-8 
November, 1675.” Obviously, blinded by the most abject kind of casteism 
and parochialism, the advertisers do not even mention the name of Guru Tegh 
Bahadur, whose devoted Sikhs and acolytes these distinguished martyrs 
actually were. They willingly accepted death on account of their unflinching 
fidelity to the Guru and the Sikh faith. 

The reverence of the Sikhs for these heroes is evident from the fact that 
the honorific Bhai is prefixed to the name of each. Further, Bhai Mati Dass 
and Bhai Dyala specifically (though not by name) are mentioned in the Sikh 
Ardas (prayer) twice a day : 

The Gurw’s blessings are invoked on those martyrs “who were sawn 
alive and who were boiled alive in cauldrons, but did not give up Sikhism.” 
Bhai Mati Dass and Bhai Dyala were subjected to these two modes of death, 
respectively. 

And now this Sabha suddenly wakes up and tries to sunder these perfect 
Gursikh martyrs from the great Guru, and presents them as great Sharmas 
and Bhrigus as well as Gurus in their own right. This is a most revolting and 
ridiculous thing. That is why I am both dismayed and amused by it. 

I request you kindly to handle very carefully-in future such 
advertisements and such so-called “tributes” as may hurt the religious 
sensibility of any community. 

I also request the Sabha to pay their homage on Guru Tegh Bahadur’s 
martyrdom day in future to the Guru himself, who sacrificed his life for the 
protection of tilak and janju. 

Yours faithfully, 
December 6, 1997 Tajinder Singh 
Is SANT BHINDRANWALE ALIVE ?* 
Giani Jagtar Singh** 

The controversy “whether Sant Bhindranwale is alive or not” was 
over, when in 1996 under the administration of S.G.P.C. at Akal Takht, Amnitsar, 
Sant Baba Jamail Singh Bhindranwale was declared a great martyr of the 
twentieth century in the World Sikh Sammelan. But the question again emerged 
with foreign tour of Sant Baba Thakur Singh. 


"Courtesy: Ajit Daily, Canada, Weekending December 11, 1997/5. 
** Assessor: Former Granthi, Harimandar Sahib; Vice-President, World Sikh Gunnat 
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Whatever I know about this, I would like to share with the Sikh World, 
as a puor propagator of the Panth, so that this becomes part of history, and the 
Sikh population is free of suspicion. 

We Will Die in the War : Giani Pritam Singh, Head Granthi, Akal 
Takht, Amritsar, told that when he was in the ambit with Sant Baba Ji till June 
5, 1984, Bhai Amnk Singh advised then to slip away. Sant Baba said that 
whosoever could run, should run away, but that he himself would fight and 
sacrifice on the battlefield. : 

Sant was taken to Dethi : One young doctor Amarjeet Singh from 
Ludhiana, among those who conducted the post-mortem examination of Baba 
Jt, Bhai Amrik Singh and Gencral Subeg Singh told that when their dead bodies 
did not reach at the scheduled time, Government official told, when enquired 
repeatedly, that those were taken to Delhi by a special helicopter for the 
sausfacuion of the Prime Minister. The doctor told that all of them were shot 
dead in a similar manner, i.ec., by hitting at their temple, which proves that 
: ell were caupht alive. Baba Jamail Singh was tortured the most, because 
pecs ul nis body were broken and his body was crushed. 

Pare - Sant was Saluted ; Singh Sahib Giani Sahib Singh, who was 
set Grantht of Harimandar Sahib in June 1984, told that the last rites of 
feata Samail Singh, Bhai Amrik Singh and Gen. Subeg Singh were performed 
under Government supervision at a cremation ground, which had been created 
specially for the last rites of Sikh martyrs during Nirankari Kand of 1978, 
near Gurdwara Shahidan. Their charred bones were streamed into Satluj at 
Kirtapur. Its details are registered in Gurdwara Patalpuri. 

Singh Sahib told that in order to perform the last rites according to 
religious rituals, Granthi, Singhs and material were sent. The Supervising 
Police Inspector saluted the funeral pyre of Sant Bhindranwale. He was 
arrested by the army. The Sikh Police Officer said that it was his religious 
duty to salute Sant Ji, because he was a respected leader of his community, 
though he was against the reign. 

He was also Brar: When Singh Sahib Giani Kirpal Singh, Jathedar, 
Takht Sri Damdama Sahib, reached Harimandar Sahib on June 26, 1984, he 
saw that Sardar Abinashi Singh, (while introducing employees of S.G.P.C.) 
told P.A. Gen. Brar, while pointing his finger at Giani Kirpal Singh that he 
was also Brar. Gen. Brar said, “he (Baba Ji) was also Brar.” The words, “he 
was also Brar” are indicative of martyrdom. 

On 28th June 1984, Secretary, S.G.P.C. told me, while going around 
the Parikarma of Harimandar Sahib, that Sant Ji had become a martyr, but 
that his story would remain like that of Subhash Chander, because this would 
benefit the Government. Moreover, the Sikh population’s anger will also 
come down in this confusion, and selfish people will be helped to retain their 
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1997 — Si-ver JuBILEE YEAR OF 
Guru Gopinp SINGH Stupy CircLE, LUDHIANA 
Multi-directional activities are undertaken by the Circle for projecting 


the Sikh heritage, particularly to the youth. To celebrate the 25th year of their 
founding, they undertook special activities during this year to reach the youth 
and the Sikh community. The function conducted for this purpose included 
among others, the following : 


1. 


2. 


3. 


10. 


Special Gurmat Samagams were held in different cities by the local units 
all over India. 

Gurbani recitation and reading from Gum Granth Sahib competitions 
were held at many places to motivate youth to do the nitnem daily. 
Weekly Gurmat classes were started in many towns and villages. 

To popularise regular attending of keertan in the gurdwaras, weekly 
house-keertan functions were started in some big cities. 


. To encourage youths to wear turbans, “turban tying” competitions and 


classes for teaching / helping in tying turbans were arranged. Use of 
patka beyond the primary schoo! age was also discouraged through such 
classes. 

Amrit Sanchar was held by three Units outside Punjab. More than 4,000 
students came from different states of India to take amrit at the Akal 
Takht last year. 

Social services were rendered to the needy children in some schools by 
distributing books and stationary to them. The marriages of 13 girls 
from low-income group were arranged in a group ceremony. 

More than one dozen one-month summer courses were conducted by 
different Units in the country. A Leadership Training Camp was also 
organised to prepare youth to take over the new responsibilities. 


. Shabad gayan samagams were held to explain the unique Gurmat 


philosophy of Gurbani as the spirit of the Gum. 
Special’ functions and other activities were undertaken to save youths 
from getting involved in drinking or drugs. 


Dr GuRBAKHSH SINGH APPOINTED 
S.G.P.C. CHIEF ADVISOR FOR DHARAM PARCHAR 
Dharam Parchar Committee of the S.G.P.C., Amritsar passed a resolution in the 
meeting held on 10th January, 1997 to appoint Dr Gurbakhsh Singh as Chief 
Advisor, Dharam Parchar to intensify dharam parchar under the Gurmat Cheina 
Lehr dedicated to the third centenary of the creation of the Khalsa. Dr Gurbakhsh 
Singh, who is well-known as Rowing Ambassador of Sikhism in India as well as 
abroad, has accepted the offer and took over on the 25th January, 1998. English 
translation of the original letter of appointment in Punjabi is reproduced below. 
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To From 
Dr Gurbaksh Singh yt Gurcharan Singh Tohra, President, 
c/o 959, Phase 4, Mohali S.G.P.C., Amritsar 


No. : 53273, dated January 16, 1998 
Guru-Blessed Doctor Sahib, 

As you already know, the Khalsa Panth is celebrating the Tercentenary 
of its founding in a manner consistent with Khalsa traditions. We are thankful 
to the Almighty Who in His Grace has favoured us with the blessed historic 
occasion. 

We wish to make the third centenary of the Khalsa an occasion and a 
source of inspiration and enthusiasm for our coming generations. I am 
personally keen that before this function, all Sikhs be made aware of their 
great heritage, so that they can take genuine pride in their glorious history 
and traditions, and commit themselves to Gurmat philosophy and the Khalsa 
form. 

For this sacred cause, being proud of your competency and ability, I 
{cel honoured to inform you that the Dharam Parchar Committee has appointed 
you as Mukh Slahkar (Chief Advisor) for Dharam Parchar. You may please. 
give us your plans to carry out the programme in whatever way you like. To 
facilitate your travelling and efficient utilisation of your time, the office of the 
Dharam Parchar Committee is providing a vehicle for you. 

As soon as is convenient to you, you may call a meeting of the officials, 
parcharaks and dhadis, and launch the programme. We are committed to full 
support in every possible way, at all times. Excuse me for any inconvenience. 

Looking forward to your fullest cooperation, 

Servant of the Guru Panth, 
Gurcharan Singh Tohra 
GurMaT CHETNA LEHR IN FULL SwiNG 

The great enthusiasm among the parcharaks, leaders and Sikhs to 
awaken the Panth to know their heritage is quite visible. The Sikhs, guided 
by the members of the S.G.P.C., gianis, sants and parcharaks, have started 
organising impressive and inspiring processions marching towards the holy 
Takhts. 

The lead was given by Sardar Sukhdev Singh Bhaur, Acting President, 
S.G.P.C. He planned about three dozen meetings covering each village of the 
area represented by him. The functions were addressed by parcharaks and 
dhadis also. Thousands of Sikhs gathered to march to Keshgarh Takht, 
Anandpur Sahib, and more than 700 devotees took amrit. 

Bhai Jasbir Singh (Sant) assisted by Sardar Hardeep Singh, member 
§.G.P.C. from SAS Nagar, Chandigarh, led a huge procession of hundreds of 
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came from all over Punjab and even Delhi. More than 7,000 of them accepted 
the amrit ceremony, which was conducted by about two dozen jathas of Panj 
Pyaras. 

Another big procession, Khalsa March, reached Anandpur Sahib on 

13th March, 1998 led by Sant Balwinder Singh of Kurali, District Ropar. 
This was preceded by a huge dewan on !0th-12th March. 
: Big conferences have been planned in the eastern states to carry this 
message to the Sikhs at Guahati, Calcutta, Tata Nagar, Allahabad, etc., for the 
first fortnight of April. They will be addressed by Jathedar Singh Sahib Kewal 
‘Singh. A similar conference was held in Alwar, Rajasthan from Ist to 3rd 
March. 

To associate Sikh women in this Chetna Lehr, their organisation, Sikh 
Nari Manch, has been recently founded. They are holding a big conference at 
Guru Kashi (Talwandi, Bhatinda) on April 5 to educate Sikh women to play 
an active role in this movement. Sikh women can convey this message more 
effectively to the next generation, if they know their heritage and start living 
according to the Sikh tradition. 

The Vaisakhi celebration at Talwandi during 1998 will include a big 
procession of cars, buses, trucks and other vehicles from Dina Kangar to the 
Takht Sri Damdama Sahib. Dina Kangar is the historical place from where 
Guru Gobind Singh sent his special letter Zafarnamah to Aurangzeb in 1705 
after leaving Anandpur Sahib. 

Jathedar Sahib Sri Akal Takht has started a regular Khalsa darbar at 
the Takht, on the last Sunday of every month. Keertan jathas, dhadis and 
parcharaks address this gathering to explain the significance of the 300th 
birthday of the Khalsa. 

S.G.P.C. parcharaks of the Ferozepur area have motivated the Sikh 
sangat in their zone to march to Amnitsar on 10th April and many of them 
plan to take amrit on the occasion. 

To strengthen and spread this message, a special gathering of parcharaks 
from all over India was held on 4th March in Teja Singh Samundari Hall, 
Amritsar. It was addressed by Singh Sahib Giani Kewal Singh and the Acting 
President, S.G.P.C. He invited suggestions from the members and assured 
them every help to promote the Gurmat Chetna Lehr. 

It is really encouraging that such special functions and processions 
have been organised and more have becn planned to bring a fresh awakening 
among the Sikhs. Reports of similar activities are pouring in from abroad 
also. 


A PLEA FoR NATIONAL GOVERNMENT 
Fresno, CA, USA, March 15, 1998. Sardar Karnail Singh, a well-known scholar 
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Govemment in India. His letter addressed to Sardar Parkash Singh Badal, is 
teproduced below ; — Editor 


My dear Badal Sahib, 
Waheguru Jee Ka Khalsa, Waheguru Jee Kee Fateh. 

The outgoing Prime Minister Sh. I.K. Gujral, while addressing an 
election Mccting at Udham Pur, pleaded for a coalition Government, 
highlighting the growth of healthy Federalism than Centralization. But this is 
only marginally correct, for, the proposal didn’t include B.J.P. (Bhartia Janata 
Party). All such lame duck proposals and experiments before and after partition 
have wrought havoc for the whole of South-East-Asia. This region is still 
described, by experts, as the most explosive one. Twice, during 1986 and 
1990, India and Pakistan were just hours away from nuclear war. American 
intervention only averted the catastrophes (Critical Mass by William Burrows 
and Robert Windrem). Prof. Amold Toynbee, the then greatest world historian, 
while visiting the partitioned Punjab in late fifties, observed, “The perversity 
of human nature is the greatest of mysteries of human life.” An equally 
renowned historian of a prestigious Westem University recently wrote to me 
in a similar context, “Alas, we are a self-destructive, wise-and-foolish species, 
it does seem!” Hence, the need for a more positive approach to the existing 
Indian / S.E. Asian situation. 

Three and a half centuries earlier, the Sikh Guru, Amar Das, poignantly 
prayed : 

Fag wae aft S »ruet faa ofa 1 

O Lord, the world is on fire. 

Showcring Thy benediction Thou save it. 

And the world is still burning, although the Almighty God, through 

His blessed ones, time and again, partially salvaged it, until it worsened again. 
Now, when India is at acritical stage, destiny has provided a unique opportunity 
to the Akali Dal to play a decisive role to help it. Even earlier, when they 
fought against the imposition of emergency in 1975-77 by sending 50 thousand 
Sikhs to jail in protest, the veteran humanitarian Sh. J.P. Narayan observed, 
“The Akalis are the last bastion of democracy.” Prof. Ruchi Ram Sahni, after 
closely watching the Gurdwara Reform Movement recorded, “The Akalis are 
the salt of the land and the Nation honours them for it.” At present, you are 
the head of this great organization. You have the best of personal relations 
with the outgoing and the incoming Prime Ministers (Sh. I.K. Gujral and Sh. 
Bajpai. If India/S.E. Asia is to have real peace and national good at heart, it 
should have a National Government, comprising of B.J.P. / Congress and the 
United Front. In this laudable effort, the humane President of India, as Head 
of the State, and Mrs. Sonia Gandhi, who has shown wisdom by apologising 
for Operation Blue Star, can play a significant role. But such a goal can be 
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of India, in a deeply moving broadcast, had pleaded for, while recommending 
acceptance of the May 16, 1946, proposals by the British Government, as the 
last chance for a united India. 

Such a National Government was formed by the British people during 
their greatest national crises in 1940, during the Second World War. Again, 
they provided a model for international cooperation by coalition with the Soviet 
Russia, a deadly political opponent in fighting a common danger during the 
war. : 
No less crucial is the need for India’s political parties to get together, 
first in a National Government, and then, cooperate with Pakistan in recognising 
the present line of contro] in Kashmir, as the international border. Chief 
Minister Farooq Abdulla of Jammu and Kashmir has publicly pleaded for it. 
Prime Minister Nawaz Sharif of Pakistan has already shown his eamestness 
to heal the festering wounds of partition. 

T request, therefore, that you, as head of the Akali Dal, play the historic 
role of initiating a proposal for such a National Government. With the aforesaid 
former and the present Prime Ministers and then all of you pursue it with 
other parties and finally with Pakistan. If the collective Indian leadership 
failed in 1944-47 to escape the horrendous partition, herc is the last chance to 
make up for some of the lost opportunity. Its success would partially salvage 
the havoc inflicted during the past half a century and would decisively usher 
in an era of peace, prosperity and human values. This is the dire necd of S.E. 
Asia, of India, of Pakistan and above all, of Punjab (both East and West). I 
have no doubt that Satguru jee would certainly bless this noble venture, for 
they say : 

una SHE dai e si 31 
The Punjab has always had the Divine Protection of Almighty God. 

With warm regards and Guru Fateh, 

Your Sincerely, 
(Kamail Singh) 


ALARMING RISE IN SUICIDE CASES 
Sardar Inderjit Singh Jaijee, an ex-MLA has drawn the attention of the Punjab 
Chief Minister Badal to the recent spurt in suicide cases in the Punjab villages. 
In his constituency in Sangrur district, thirteen people committed suicide in one 
village and twenty three in another, during the last four years. Sardar Saijee 
attributes this to the rapidly deteriorating economic conditions of farmers, and 
has demanded an investigation and called for effective measures to improve their 
lot. Full text of his letter is reproduced below : —— Editor 
My dear Badal Sahib, 
Recently, nearly twenty farmers of Andhra Pradesh committed suicide 
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hardships they faced as a result. Twelve men of one village died in a single 
week and others followed over the next few weeks. This naturally alarmed 
the country and focused attention on the economic vulnerability of these 
farmers. 

In Punjab, farmers, unable to make both ends meet, have been taking 
their own lives in larger numbers. In the ‘80s, Punjab Agricultural University 
made it abundantly clear that farmers with holdings less than 14 acres were 
fighting a losing battle for survival. In 1990, I directed the attention of the 
Punjab Government to nine cases of suicide within a 24 month period from a 
village in Lehra Block. The Government failed to take any sort of corrective 
measure. The situation has detcriorated since then. In my constituency, within 
four ycars, 13 people committed suicide in one village and 23 in another. In 
the latter village, if we go back a decade, it will be found that more than 40 
people have taken their own lives. The situation in other villages will be just 
as bad. 

Our politicians and bureaucrats have put blinkers on their eyes and do 
not like to face the unpalatable truth. Their much touted visits to the village 
saths are mere PR exercises to solicit votes. 

Punjab is an agricultural state with 94 percent of its land under 
cultivation and about 80 per cent of its population dependent on agriculture 
production. Cultivation of grain has been encouraged by the Government, 
but its price has been pegged in order to mect the requirements of weaker 
sections in other states. This has gone on for the past 50 years. 

Similarly, just as there is no justice in depriving one’s own family to 
fatten another, so, too, there is no justice in blecding one’s own state white to 
swell the prosperity of another state. The position of other states has not 
improved, but the agricultural economy of Punjab has been brought to the 
point of disaster. This attitude smacks of colonialism at its worst. 

The water of Punjab’s rivers is diverted free of cost to other States, its 
hydro-electric power keeps the neon signs of Delhi buming. Its own power 
needs are substantially supplied by the much costlier process of thermal 
generation. To keep these plants going, the State must pay out money to 
distant coal-producing States and to the railways which transport the coal. 
While there is royalty on coal, oil and other essential goods, royalty on Punjab’s 
river water supply to Rajasthan was withdrawn in 1956. 

The financial system deprives States of virtually all sources of tax 
revenue with the exception of excise tax — chiefly that means tax on alcohol. 
In its anxiety to fill the coffers, the Stale directly encourages drinking by 
permitting the maximum number of vends. In new neighbourhoods, it is 
commonly seen that a liquor vend opens long before fruit or vegetable markets 
appear. Poverty, indebtedness and alcohol/drugs form a lethal combination in 
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Crop insurance still remains a distant dream and calamity relief does 
not come as a matter of right. When it does come, it covers only a fractional 
cost of the loss. Today’s newspaper mentions that cattle are dying in thousands 
in Punjab. The Punjab Government has considered only Rs. 2,000 as relief 
per head. 

Village education has been totally neglected. There are still schools 
with as many as 300 children with a single teacher. Naturally, the village 
youth are unable to compete with the urban children for jobs. What little 
employment exists in or near the village rarely goes to the villagers as 
enterpreneurs prefer cheaper and more submissive labour from states such as 
Uttar Pradesh and Bihar. As for the lowest economic strata of the village, the 
farm labourers — when the farmer sinks below a certain level of income, he 
can no longer employ labour. 

Military service was for decades an avenue of employment that took 
the village youth and built them into confident, knowledgeable and enterprising 
men. Since the early '90s, the Indian Armed Forces has adopted a quota system 
of recruitment from the various states. Punjab’s quota is very small, hence 
military service is now an option for very few youngsters. This development 
is strange when one considers that for entry into other types of service the 
criterion is merit, but in military service, where Punjab’s village youth can 
show merit surpassing all others, they are confronted wilh a quota system. 

The farmer is caught in the web of arhatiyas, and rural banking 
institutions do not render sufficient help. Seizures of property and distress 
sales are common. 

‘Militancy’ is trotted out to explain all sorts of problems in Punjab, but 
it has very little relevance to rural suicides. Howsoever much militancy may 
have impinged on State administration in the ‘80s, it never affected agricultural 
production. 

While the real solution of Punjab’s problems lies in achieving full federal 
rights, fiscal autonomy and control over its river waters as per riparian law 
and setting its own terms for supply of surplus water to other States, the 
immediate steps should be to unpeg foodgrain prices and shift from a single 
buyer to multiple buyers within or without the state in order to get the farmers 
the best price for their grain. A shift to cash crops is also necessary. 

Other immediate steps to be taken are : crop insurance, immediate 
pension to the vulnerable sections, such as the elderly, widows, destitutes and 
disabled persons. In case the State cannot afford coverage of the entire State, 
then areas at special risk, such as Lehra and Andana Blocks, should be identified 

for coverage. 

I enclose a background note which | have prepared on suicides in this 
area and the possible causes. I am confident that you will give the subject of 
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With best regards and Fateh, 


Yours sincerely, 
Inderjit Singh Jaijee 
AMAR SINGH CHHATWAL HONOURED 
Chandigarh, March 8, 1998. In an impressive ceremony organised by the Institute 
of Sikh Studies at Kanthala, attended by a large elite gathering of Chandigarh, 
Sardar Amar Singh Chhatwal, editor of The Sikh Courier International, London, 
was presented the ‘Editor of the Ycar Award’ for 1996 in recognition of his 
outstanding contribution to Sikh journalism abroad. The honour consists of a 
plaque, a citation, and a token cash award of Rupees 5,000/-. Justice Kuldip 
Singh (Retd.), President of the World Sikh Council, gave away the award. Earlier, 
Sardar Amar Singh was introduced by Dr Kuldip Singh and Gen. Jaswant Singh 
(Retd.), who paid rich tributes to the recipient. The citation is reproduced 
below : 
— Editor 
CITATION 

Sardar Amar Singh Chattwal is a pioneer journalist in distant foreign lands. 
He showed extraordinary courage, wisdom and foresight to start the missionary 
joumal entitled The Sik Courier International in London in the early sixties, 
and continued it despite adverse circumstances. He showed commendable 
perseverence in running this journal, whose sole aim is to preach the message of 
the Sikh Gurus. 

Sardar Amar Singh Chhatwal was born on Ist October, 1912, at Bhalowal, 
District Sargodha in Pakistan. His early education was at Khalsa High School, 
Sargodha and then at Guru Nanak Khalsa College, Gujranwala. He finally 
graduated from the Forman Christian College (F.C. College), Lahore in 1932. 
After a stint in business at Lahore, Delhi and Amritsar, he moved to London in 
1962, where he joined the British Civil Service. He rose to be an Executive 
Officer and retired in 1977. He still lives in London. 

He took over as Managing Editor of The Sikh Courier International in 
1962. This journal had been started in 1960, and barely three editions had been 
published before he took over. Sis main aim was to educate non-Sikhs in Great 
Britain as well as other countries of the world about Sikhism. During all these 36 
years, he has also published 16 pamphlets and compiled a directory of about 200 
gurdwaras in Great Britain. Initially, the funds for this effort used to be generated 
through advertisements. However, now he has motivated some devoted Sikhs, 
including close relations, to contribute to the nobie cause. In fact, in his ‘Will’, 
he has earmarked one-fourth of all his moveable and immoveable property for 
The Sikh Courier International, and the remaining three-fourths for his three 
daughters. Thus, his devotion to this cause will outlive him. 

In his earlier 20 years in London, he organised English service in gurdwaras 
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English ladies and gentlemen. He also organised the first Amrit Parchar (Sanchar) 
in London on 25th January, 1965, when Miss Jone (now Surinder Kaur), a 
Christian girl, alongwith Sardar Amar Singh Chhatwal’s three daughters were 
administered Amrit. It was quite an effort to arrange ‘five beloved ones’ and five 
kirpans at that time in U.K. 

Now in his twilight yet active years of life he has organised his mission so 
as to ensure that it will be carried on by his daughter, Harjas Kaur, and her son, 
Jaswinder Singh, at their residence. His wife, Satwant Kaur Chhatwal (Sita), a 
noble lady who passed away recently, stood by his side like a rock for this noble 
cause, all these years. In his own words, The Sikh Courier International is his 
‘life and blood’, and the spread of the message of the Sikh Gumus is his life's 
mission. This 85 years of living legend, Sardar Amar Singh Chhatwal, who 
insists to remain an ‘unknown sewak of Sikhism’ has blazed a bright trail of 
infinite devotion and tireless service with body, mind and money in the true and 
proverbial Sikh tradition of tan, man, dhan. 

Institute of Sikh Studies, takes pride in honouring Amar Singh 
Chhatwal with the ‘Epitor OF Tue YEaR Awarp’ for 1996, for his tireless 
and unique service in the cause of Sikh journalism. 

Kuldip Singh, 
March 8, 1998 President 
SIKH VANJARAS BROTHERHOOD 
A REPORT BY SARDAR MOHINDER SINGH 

A “Trust For Welfare Of Vanjaras And Other Weaker Sections” was 
conceived and formulated by three principal promoters, namely, the S.G.P.C., 
the Consciousness Intemational Foundation of Canada, and the Institute of 
Sikh Studies and Associates. A society was registered in July, 1997 with 
principal objectives of assisting and collaborating with the existing effective 
voluntary missions/societies of the identified backward areas for promoting 
education, self-employment, vocational training and economic upgradation 
of the vast neglected communities of Sikhs like Vanjaras, Sikligars, Lobanas, 
etc., who are living below the poverty line in backward areas of various States, 
where the Government's Garibi Hatao programme has not touched even after 
50 years of Independence. The Gurmat Mission in some areas is performing 
a commendable service for bringing about awareness of Sikh Maryada for 
the last over 20 years. Income from the “Endowment Fund” of Vanjara Trust 
will support such Missions to include socio-economic agenda alongwith their 
existing Gurmat activities. 

For a preliminary survey, I visited certain Vanjara pockets where Gurmat 
mission of M.P. is running some Gurmat activities. Dr Satnam Singh, head of 
this mission, also invited me to participate and provide some counselling in 
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(Maharashtra). I, therefore, clubbed both the programmes, and visited a part 
of the targeted areca, bordering national highways of Nagpur-Amrawati and 
Amrawati-Khandwa, running through states of Maharashtra and Madhya 
Pradesh, from 27th January to 3rd of Feburary 1998. Dr Satnam Singh, and 
principal Gurcharan Singh of Missionary College also accompanied me. A 
300 km bell of the areca between Gendia (M.S.), Khandwa (M.P.) was travelled 
by road, and a special study was conducted at Vanjara Concentration Pockets 
at villages and towns of Balharshah, Kondali, Dhami (all in M.S.) and Khaknar, 
Matapur, Deipheria, Nandkhera, Burhanpur, Khandwa (all in M.P.). I also 
had an opportunity to meet the local residents and some of their knowledgeable 
leaders, and exchanged relevant information with them at each halt. Inspite 
of lack of infrastructural, health and civic amenities and poor economic 
conditions, the Sikh faith and devotion of the local tribes to religious values 
and their state of Charhdikala has not suffered. They are used to hard work 
and are keen to acquire skills to improve the ecomonic level and education of 
their growing children, provided some one can assist and guide them properly. 
Most of them have never been to even primary school, and none of them is 
aware of the Rural Development Programmes of the Government. 

A few Vanjara villages have constructed a gurdwara mostly from their 
own sources with some assistance and guidance from the M.P. Gurmat Mission, 
In two places, Nandkhera and Khaknar, the residents have recently donated a 
plot for gurdwara construction and other activities. During discussions with 
Dr Satnam Singh, I suggested to him to take some effective steps on the newly 
acquired land, and work out some long-term multi-purpose projects spelling 
out clearly, item-wisc, resources likely to be created by his mission with the 
local involvement and the assistance required out of the Trust Fund. The 
Sikligar Sikhs of V. Khaknar, who are a hereditary skilled class, can be 
provided facilities of a common workship and vocational technical training to 
manufature engineering items commonly used in agriculture, and building 
construction, besides welding, trade, ctc., since their centuries-old weapon 
manufacturing profession is now banned. Besides, they need guidance and 
assistance to upgrade their skills and to find suitable employment in 

~ Government, ordnance and private/public heavy engineering factories under 
the Scheduled Tribe's reserve quota. The Sikligars were the main suppliers 
of arms to the Gunt's army. 

Itis very gratifying to find that Sikh settlers, who migrated from Pakistan 
after partition, are well established in professions of surface transport and , 
auto trades. They regularly contribute their daswand for propagation.of Sikh 
values amongst Vanjani residents through the Gurmat Mission. They have 
built huge gurdwara complexes with rest-house facilities. Besides, schools 
and cther social promotion activities are also being conducted through Sikh 
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who is a Maharashtra State’s award winner horticulturist and botanical 
Scientist, 2 founder President of the reputed Guru Nanak Science College at 
Balharshah. During discussions, Sardar Ajit Singh as well as other management 
members of Sikh schools, admitted that they had not succeeded in recruiting 
any Sikh as qualified Hindi teacher willing to work in backward area. Neither 
could they find suitable divinity teacher(s). Thus, all non-Sikh staff is under 
their enrolment, and divinity teaching is imparted through thcir local members 
or casual professional invitees. Will our universities/Gurmat colleges and 
Sikh intellectuals in Punjab and Delhi, etc., come forward to fill this gap ? 

Gurdwara Basdi Sangat at Burhanpur (District Khandwa) claims 
considerable importance in Sikh history. A huge building complex in over 
seven acres of land is built there, and managed by a local society of Sikh 
settlers in the sacred memory of Guru Gobind Singh, who stayed here for 
some time on the invitation and request of Vanjara and Sikligar followers of 
Bhai Makhan Shah and Bhai Lakhi Shah. Guru used to hold congregations 
every morning and evening on the banks of river Tapti. Large number of 
Vanjaras received amrit, Giani Babu Singh, one of the trustees of the gurdwara 
and focal Vanjara leader, is a storehouse of information on the history of the 
Guru’s stay in this area and contributions of Vanjaras/Sikligars in Sikh history. 
He claims having some historical documents available with him and his 
associates. He can be a good source person for Sikh historians. J also had the 
privilege of having darshan of one of the oldest and most beautifully 
handwritten, with golden ink, volume of Guru Granth Sahib with Guru Gobind 
Singh's signatures. The sacred volume is preserved in a showcase in a gurdwara 
room, but it nceds more modem scientific preservation techniques. Its historic 
authenticity also needs to be analysed by a researcher. 

This bricf note aims at providing some preliminary information on the 
present plight ofthe poor backward tribe of Sikh Vanjaras, who were cut off 
from the Sikh mainstream due to multiple reasons. Allthough some counselling 
and assistance is being provided by a small number of Sikh volunteers, with 
their limited resources on casual basis, a lot of effort is nceded on regular and 
long-term basis to keep liaison with vast scattered Vanjara clusters. All Sikh 
philanthropists, intellectuals, scientists and institutions are thus requested to 
pool their resources of cash and kind together under a joint mission to bring 
about an all-round religious, social and cconomic progress of this neglected 
Sikh Brotherhood. 

Mohinder Singh 
Wok pb SikH COUNCIL 

After the announcement of Justice (Retd.) Kuldip Singh as President 
of the World Sikh Council on December 21, 1997, the next step for composition 
of the management (in part) of the World Sikh Council was taken by the Patron, 
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Jathedar Sri Aka! Takht Sahib on January 24, 1998. The following appointees 
were named during a simple ceremony at Sri Akal Takht Sahib : 
a. Executive Committee Members : 
i. Vice-President : Sardar Baldev Singh Sibia, Former President, 
$.G.P.C 
ii, Director General : Sardar Ram Singh, Principal Akal Degree 
College, Mustuana. 
b. S.G.P.C. Nominces for the Executive Committec : 
i. Sardar Gurcharan Singh Tohra, President, S.G.P.C. 
ii. Sardar Hira Singh Gabria, M.L.A. 
iii. Sardar Sukhdev Singh Bhaur, Senior Vice-President, $.G.P.C. 
iv. Sardar Amolak Singh (From England) 
v. Sardar Mangal Singh 
c. Regional Council Representatives : 
i. Amritsar: Sardar Kulbir Singh and Sardar Manak Singh 
ii. Chandigarh: Sardar Mohan Singh, Sardar Gurmit Singh and Sardar 
Pritpal Singh. 
ii. Delhi: Sardar Harbhajan Singh, Sardar Durlabh Singh and Sardar 
Baldip Singh. 
iv. Bombay : Sardar Hazur Singh. 
Regional offices have also been opened at Ludhiana on January 25, 
1998 and at Delhi on February 2, 1998. 
PRINCIPAL HARBHAJAN SINGH HONOURED 
Chandigarh, March 19, 1998. In a largly attended gathering, by his 
former students at Gurdwara, Sector 34, Chandigarh, Principal Harbhajan 
Singh, the well-known Sikh scholar was honoured with a saropa, a kirpan 
and a purse of Rupees 4,000/- in recognition of his services as a Principal of 
the famous Shaheed Sikh Missionary College, Amritsar, and his vast 
contribution to Sikh literature and propagation of Sikh religion. His students 
include Jathedar Takht Sri Damdama Sahib, Gyani Kewal Singh, Jathedar 
Takht Sri Keshgarg Sahib, Professor Manjit Singh, besides host of other 
distinguished Sikh scholars. Speaker after speaker paid rich tributes to Principal 
Harbhajan Singh who has produced dozens of thought-provoking books on 
Sikh religion. Among the score of speakers were Gen. Narinder Singh (Retd.), 
Col. Partap Singh, Dr Gurbax Singh, besides Gyani Kewal Singh, Prof. Manjit 
Singh and Sardar Gurpartap Singh Riar. Dr Kharak Singh, eulogising the 
contribution of Principal Harbhajan Singh pleaded for publication of his works, 
many of which were already out of print, and also settlement of some academic 
issues relating to interpolation of Sikh literature, which caused the concem 
repeatedly voiced by the Principal. 
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JATHEDAR, AKAL TAKHT SAHIB 
Dear Sir, 

I read with interest the article Jathedar, Akal Takht Sahib, published in 
January-March 1998 issue (page 33). Most of the Sikhs here and particularly 
Sikh youths are not aware of this institution of reverence and supreme authority 
in our temporal and spiritual matters. We have discussed the article in a study 
circle and also distributed copies of the article to some Sikh youths. 

Sikhs all over the world look to this sacred institution for instructions 
and guidelines on our religion for leading the Sikh way of life. As per 
information available here, the Akal Takht Sahib is part of the S.G.P.C. and its 
Jathedar is appointed and is guided by policies of the S.G.P.C. This requires 
clarification. In the past, there had been cases of difference of opinion between 
S.G.P.C. and the Jathedar. There had been cases of unceremonious removal 
of Jathedars. There had been periods when permanent Jathedars were not 
appointed and temporary incumbents continued to work on ad-hoc basis. Last 
year, we read in the papers about the controversy between S.G.P.C. and an ex- 
Jathedar of Akal Takht about some financial irregularities. Similar problems 
may be faced in future also, and need to be avoided. j 

Some educated Sikhs in North America feel that Akal Takht should be 
an independent institution and its Jathedar should be elected and not appointed 
by S.G.P.C. A few Sikhs think that the job of the Jathedar should be entrusted 
to a volunteer who should be a most devoted and learned Sikh, free from the 
monetary consideration, for guiding the community as a free and independent 
leader in spiritual and temporal! matters. Such a person will not involve in any 
controversy and politics harmful to the Sikhs. Sikhs here will like to know the 
opinions of our Sikh leaders, scholars, priests and preachers in this matter. 
February 16, 1998 Hardyal Singh Paul 


QUARREL ? 
Dear Sir, 
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review by Prof. Gurtej Singh published in July-September 1997 issue of the 
Abstracts. 

While discussing the controversy about Dasam Granth, the author has 
posed a question : “Are we a quarrelsome people, who quarrel about nothing 
when we have nothing else to quarrel about.” (p. 77) My answer to this 
question is “No.” 

There are controversies and differences of opinion (not quarrel) over 
many issues. This is a healthy activity to find the truth. 

In the past, some simple and honest Sikhs have been exploited by ruling 
classes, feudals, landlords, politicians, priests and the such-rich parasite classes 
for their own vested interest. This has happened in all religions. But now 
there is awareness, and people cannot be fooled for all the time. 

Sikhs are simple, honest and frank-hearted people. Sometime their 
frank discussions are misunderstood as a quarrel. 

During my career of forty years in the army and All-India service, I 
met Sikhs from all sections of society. For the last 12 years, I have a chance 
of socially interacting with Sikhs in foreign countries and have been a keen 
observer of their social behaviour. 

During all these years, I have noticed Sikhs protesting and fighting 
against social injustice, economic inequality and for the good of society and 
community. But, I never came across any quarrelsome Sikhs. They are the 
most peace loving people in the world. 

July 24, 1997 Hardyal Singh Paul 


Priest — EMPLOYEE OR MEMBER 
Dear Sir, 

In America (USA and Canada), in most of the gurdwaras, the priest / 
granthi is considered an employee, and is not allowed to be a member of the 
Working Committee. He even cannot be an observer in the meeting and cannot 
take part in the proceedings of the Committee. 

The most common argument given is that the priest is not an elected 
member and, as such, cannot be allowed to become a member of the 
Committee. At the same time, trustees in some gurdwaras, although not elected, 
are allowed to take active part in the working of the Committee. 

In my opinion, Sikh priests should be made ex-officio members of the 
Committee, and allowed to take part in the proceedings of the Committee. 

The priest's presence is likely to keep some sort of check on the 
functioning of the Committee, particularly where faction-fighting / difference 
of opinion causes problems. Moreover, this will also raise the status of the 
priest from an employee to a Working Committee member. 
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of religious leaders and scholars. 
Hardyal Singh Paul 
14030 Pine Forest Drive, 
# 205 North Royalton, 
July 24, 1997 Ohio, Cleveland 44133, USA. 


THE SmkH Gurpwara Act 1925 
AN OUTRAGE AGAINST SIKH RELIGION 
Dear Sir, 

The moment I hear the name of this Act 1 feel uneasy. Years ago when 
I had confronted this monstrosity as the culmination of the golden saga of 
struggle that was waged to gain the so-called control of the gurdwaras, I was 
devastated. Where is that elusive control when the Government directs the 
affairs of our shrines through an Act of the Government ? Is there any such 
parallel in the annals of any other religion anywhere else in the world ? 

The sacrifices that were made to liberate the gurdwaras from the clutches 
of the diabolical mahants backed by an Imperial Government control of Deputy 
Commissioners, out to create schisms in the Sikh religion, had struck the four 
corners of the world, leaving everyone aghast. In the days of slow 
communications, correspondents of the London Times and New York Times 
were drawn to the places of action. An English ecclesiastic, C.F. Andrews, 
had compared the non-violent, cool but courageous war front that was put up 
against the most horrendous brutalities of the Government of the day, to the 
crucifixion of Lord Christ. Pandit Nehru had called the Akalis “the worthy 
vanguard of our struggle for freedom.” Mahatma Gandhi had congratulated 
them for having won the first battle of freedom. Prof. Ruchi Ram Sawhney 
had found the heroism of the warriors of great epics in them. Pandit Madan 
Mohan Malviya had begun to advise Hindu brethren to get atleast one son 
initiated as a Sikh in the family. As a mark of homage to the‘Akali Martyrs, he 
had taken Sant Attar Singh of Mastuana to Jay the foundation stone of the 
Teachers’ Training College, attached to the Benaras Hindu University. Even 
Mohammad Ali Jinnah had tried to move a cut-motion in the Viceroy’s 
legislative assembly on the subject. 

And from sheer memory, I could go on quoting the most amazing 
contemporary accounts of the struggle to fill page after page. To top it all, 
think of the fact that in cach such struggle, the Imperial Government had to 
lick defeat. Once the intruders were thrown off from the front line, how, were 
they allowed to re-enter from behind ? It defies my logic. 

Is it not belittling enough that unless the Deputy Commissioner of 
Amritsar takes the ring-side chair, the election of the President to our highest 


gurdwara controlling body cannot be sanctified ? Is it not still worse that the 
SriSatguru J agjit Singh Ji eLibrary NamdhariElibrary@ gmail.com 


120 Anstracts or Sixu Stunies - Arru, 1998 


elections to the Shiromani Gurdwara Prabandhak Committee cannot be held 
until the Government wills it ? Have there not been instances when these 
elections have been withheld for years on end with underhand motives ? 

The fact is that, in addition to being straightforward, the Sikhs are also 
very very innocent people. And their whole history, including the very recent 
one, underlines nothing more than their gullibility, their instant faith in sugar- 
coated promises. As if the provincial Gurdwara Act is not humiliating enough, 
voices are being raised to enhance the scope of this Act to embrace the whole 
country. To my mind, it is an open invitation to the Government to further 
strangle our faith. 

In my humble thinking, what we need is to scrap the Act of 1925 and 
join our heads together to devise new state-of-the-art strategies to run the 
affairs of our religion with our own hands and minds and, above all, our souls. 

Joginder Singh, Principal, 
November 18, 1997 Camp. # 2090, Phase X, Mohali. 


A Note on Aut INpIA GurDWARA BILL 
Dear Editor, 

The author of the article, All India Sikh Gurdwara Bill — its background 
and main features of the draft bill, Justice Harbans Singh, takes note of the 
Punjab Accord signed by the then Prime Minister, Rajiv Gandhi, and the late 
Akali leader Sant Harchand Singh Longowal, and states that the Central 
Goverment has agreed to enact such a legislation. Justice Harbans Singh 
hopes that “now” the draft bill would receive consideration at an early date. 

Justice Harbans Singh, being primarily concerned with the Gurdwara 
Bill, has not gone into the Rajiv-Longowal Accord as a whole and its 
implications for the Punjab and Sikhs. Instead, he has shown his single-minded 
devotion to the cause of an early passage of the Bill. Obviously, it is presumed 
that the Accord is a God-sent opportunity which has made the Central 
Government see reason and to push the bill ahead. Passage of the gurdwara 
bill cannot now be viewed in isolation from the provisions of the Accord. The 
Accord will have to be addressed in totality. You cannot seek implementation 
of some of its provisions and leave out others. At least, that is how the Indian 
Central Government would like to view the situation, and for good reason and 
logic. 

The least that could be said straightaway about the Accord is that it is 
highly controversial. Soon after it was signed, the two most important Akali 
leaders, namely, Parkash Singh Badal and Gurcharan Singh Tohra, had called 
the provisions of the Accord as a “stab in the back” (of the Panrh and Punjab) 
and a “total sell-out” (of Punjab’s and Sikhs’ interests). Years after the ink on 
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to let the SYL canal be constructed, contrary to one of the provisions of the 
Accord. On the eve of the recent general elections to the State Assembly, the 
Shiromani Akali Dal, headed by Parkash Singh Badal, pledged itself to seeking 
resolution of the river water controversy strictly in accordance with the riparian 
principles, a far cry from the Accord, and received an overwhelming support 
and mandate from the Sikhs in particular and others in general. Not to talk of 
the Sikh leadership alone, three successive Congress (I) Chief Ministers — 
Beant Singh, Harcharan Singh Brar and Rajinder Kaur Bhattal — did not 
allow a single new brick to be laid on the SYL Canal project, and said so from 
house-tops, and, thus, showed their sensitivity to the feelings and interests of 
the peasantry and the people of the Punjab. 

All this shows utter bankruptcy of the Accord and its anti-Sikh and 
anti-Punjab substance. Developments over the years following the signing of 
the Accord clearly show how ignorant, if not dishonest, the Sikh negotiators 
and signatories had been in respect of Punjab’s and Sikhs’ interests. Talking 
of pushing the Gurdwara Bill in the context of the Accord now is being 
dangerously naive. I, for one, would like to do without a gurdwara bill if it 
has to be a part of the Accord package. 

As is evident, considerable ground work on the gurdwara bill had been 
done prior to the signing of the Accord, and the Indian Central Government 
had, in principle, agreed to its passage. Why, then, the issue was made a part 
of the Accord is beyond one’s comprehension. Does this not show an act of 
surrender and poor statesmanship on the part of the Sikh negotiators ? 

While the above raised questions may have to be dealt with separately, 
I may be permitted to make a few submissions on the issue under discussion, 
namely, the Sikh Gurdwara Bill. 

The Bill, in substance, deals with creation or strengthening of the 
organisational structures for the management of the historical gurdwaras all 
over India. There may be a case for a fresh look at some of the 
recommendations made by Justice Harbans Singh. Take for instance, the 
recommendation that “five other persons”, inter alia, having held “high 
positions in life’ should be nominated on the Central Religious Board. How 
is one to define “high position in life’ ? There may be many Amritdhari 
Sikhs, who may have held “high positions in life” (read : in the employment 
of the Indian Central or State Government including its Secret Services) and 
qualify to be the key men to manage the Sikh religious affairs. Can such men 
be acceptable to the Sikhs, or can they do justice to the cause for which Gurbani 
stands ? 

Or, the provision to nominate 20% “original residents” on the 
management boards each at Hazur Sahib and Patna Sahib gurdwaras seems to 
be some what vague. If it means aborigines, implying native inhabitants of 
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preferential treatment will place them above others, who might have lived 
there for generations. Similarly, the provision to nominate 20% residents of 
Amritsar cily on the management board for Harimandar Sahib seems to be 
wholly unjustified. Sri Darbar Sahib, Ammitsar, being the holiest of the Sikh 
shrines and within casy approach from all parts of the Punjab, should have its 
management board comprising members from all over Punjab. 

It will not be incongruous to mention in conclusion that, enacted and 
implemented in its present form, the Bill, I am afraid, will lead to 
bureaucratisation of the Gurdwara Managements. Therefore, greater attention 
needs to be paid to the Bill, clause by clause, but it must not, under any 
circumstances, be linked to the Rajiv-Longowal Accord. Pending a mature 
discussion on the issue and its finalisation and enactment by the Central 
Government, I would suggest a fresh look at the Rahit Maryada with a view 
to enlarging ils scope with exhaustive and comprehensive rules for management 
of both historical and non-historical gurdwaras. The time may come, when 
the Sikh Panth may achieve consensus on managing gurdwaras with the help 
of enlarged Rahit Maryada under the leadership of Jathedar, Akal Takht. In 
doing so, the management of all gurdwaras will be run in consonance with the 
letter and spirit of Gurbani, and without, of course, the interference of 
Government through legislations. 

October 1997 ‘ Col. Bhagat Singh, Retd. 


ARE SIKHS MovinG Towarps EXTINCTION ? 
Dear Editor, 

Perhaps, 1 am one of those, who firmly belicves that the Sikhs now 
need a thorough shake-up of ideas and ideals, and look straight in the direction 
of the bitter realities. No doubt, there is an awakening among our masses, but 
the so-called leaders, clinging to their “name-sake” banners, are providing 
encouragement to the ultra-forces, who are vigorously acting towards pushing 
the Sikhs to doom. 

Let us not console ourselves with the idea that such storms engulfed us 
in the past; yet we survived. We had a majority of sacheyaar-Sikhs, who 
nullified the ultra-motives of the Moghuls, etc. But now, we have the 
koorheyaars, who hardly value Gurmar, and often serve as tools in the hands 
of our encmies. They are like a dangerous virus and counter-productive 
elements, polluting the environment around us. 

Now, while the Panth is collectively preparing to celebrate the 
Tercentenary of 1999 Vaisakhi, it is a great step forward. We must make 
necessary assessments and resolutions, rejecting the counter-productive and 
disgraceful annihilation. 


Sri SAAEAPPABAESTHYLHFFKLEB Bet the independan entinmaksiehg Heainsittet 
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which was treacherously prescribed in Article 25 of the Indian Constitution 
that Sikhs are a ‘sect’ of Hindus. This was bluntly rejected by Sikhs, who 
refused to append to it acceptance-signatures. But the majority community 
leaders enforced the clause in an utter betrayal of their earlier assurance to 
the effect that the Sikhs will have ‘an honourable position.’ In July 1947, the 
Hindu Sikh members of the Punjab Legislative Assembly passed a Resolution 
in Deihi with such an assuring sentence, “In the divided Indian Punjab, special 
constitutional measures are imperative to meet the just aspirations and rights 
of the Sikhs.” Ignoring this, the new masters of free India declared in a strange 
tone, “Now the circumstances have changed”, and pressed the Act on the 
Sikhs, who had played a much bigger role towards winning the Independence 
of India. 

Their argument that the Sikhs came out of Hindus about 500 years ago 
is as vague as the claim that the Muslims of Kashmir and elsewhere in India, 
who were forcibly converted to Islam, also came out of Hindus (mostly 
Brahmins) about 300 years ago. Why was there no attempt to categorize 
them in the same way in Article 25 ? They dare not; the reason is no secret. 

It is remarkable that unlike the converts, Guru Nanak, the founder of 
Sikhs, even though born in a Hindu family, emphatically declined to wear the 
Jenue (thread), the basic symbol of Hinduism, and never went through mundan 
(hair-cutting) ceremony. During his preaching, far and wide, he advised both 
Hindus and Muslims to discard the un-productive rituals and seek ‘direct 
communion with God through meditation.’ I am neither a Hindu, nor a Muslim, 
but from my heart and soul, a ‘man of God’, who is known as Allah and 
Raam’, he declared to make himself very clear. Further, the general 
appearance, customs, the ways and places of worship of Sikhs have no 
similarity with Hindus; although, by virtue of the sublime teachings of the 
Gurus, Sikhs have always helped the Hindus, as and when they were being 
opressed in the past centuries. 

Now, what our Shromanis (sometime back they were said to be over 
12), have not achieved in the last 50 years, we may not do, for another century 
and, by then, our existence might as well be extinct through the high-handed 
policy of the rulers. More invasions on our sacred places, merciless massacres 
of thousands of innocent Sikh men, women and children could be carried out 
without any regrets or compensations, even though their guilt is exposed the 
world over. : 

The crux of the matter must be seriously realised now to act collectively 
through our gurdwaras and sewa societies, not by morchas, etc., but by setting 
up a Panel to act on behalf of the community, by all the most effective and 
concrete legal procedures, making representations in the Parliament, the UNO 


and the International Court of Justice (Human Rights Society). All of us must 
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personalitics, who would be deputed to act upon would be of the highest 
calibre and fully conversant with Indian and International laws, flaws and 
scopes. That could be one of our achievements celebrating the 1999 Vaisakhi 
Tercentenary, besides mammoth prayer congregations, langars, etc. 

These plain and very essential activilies must not be allowed to be 
considered politics, rather as activities “by the community and for the 
community welfare”. In fact, it is the politics and the politicians, who have 
dishonestly cheated a respectable and ‘good to all’ Sikh Community. Anyone 
who tries to colour the above Panel as political, must be opposed. This is a 
purcly ‘human right’ problem which needs sympathy of all justice loving 
human beings. But first, let us be prepared to help ourselves — earnestly. 
February 5, 1998 Rajinder Singh Vidyarthi, 

8 Gray Lance, Singapore 438940 


He, who forgets the Lord’s Name abides in pain : 
And he, who dwells on the Lord, 

in the assembly of the Holy, 

gathers the treasure of virtuc. 


Guru Gobind Singh, p. 212 
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TO OUR READERS 





Dear Readers, 

Recently, some observations have appeared in a Jocal paper, which 
might mislead an unwary reader. An attempt has been made to soil the image 
of, and faith in, the Institute of Sikh Studies and its members. 

An impression is sought to be given that the /nsritute has no future and 
its members are trying to join other organisations. This allegation was refuted 
by the members in a resolution passed unanimously in the meeting of the 
Institute held on 7th February, 1998. No member wants to leave. They are 
free to join other organisations as well simultaneously, so long as they subscribe 
to the objectives of the Institute. 

It has been suggested that after having been made a member of the 
Dharam Prachar Committee of the S.P.G.C., I got myself nominated as a 
member of the Khalsa Panth's Tercentenary Committee through Sardar Badal. 
It has further been alleged that I am now seeking an office in the World Sikh 
Council, and that many other members of the /nstiture are also in the race. 

The left-handed compliment of my influence with powers that be, in 
the S.G.P.C. or the Government, is wholly unwarranted. My nomination as a 
member of the Dharam Parchar Committee of the S.G.P.C. came as a surprise 
to me. I accepted it, as I saw in it a recognition of the good work done by the 
Institute, and an opportunity to serve the cause of the Panth as well as the 
objectives of the /nstitute. This has subsequently been justified by the last 
one year’s experience. The decisions to take up the T.V. Channel Project, to 
introduce the Calendar reform of the Nanakshahi Samvat, to publish 300 books 
on Sikhism including a five volume History of Sikhs, to reform the existing 
Missionary Colleges, to open a Missionary College for Girls, to set up the 
Religious Advisory Committee, etc., are some of the cases in point, besides 
added emphasis on Gurmat Chetna Lehr. 

With regard to the Khalsa Panth's Tercentenary Committee, it should 
suffice to say that ] am not a member of the Khalsa Panth Tercentenary 
Committee. So the allegation of my ‘getting mysclf nominated’ is baseless. 
However, at a later stage, I was called for a couple of meetings of a group to 
advise the architect hired by the Government on the historical background of 
Sikhs for the museum. 

As for the World Sikh Council, the allegation against me, or any other 
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member of the /nstisure, is pure speculation, with no reality whatsoever. 

On this point, it seems necessary to explain the position of the 
Constitution of the /nstitute. There is absolutely no ban on members joining 
other organisations, or even taking political activities, in their individual 
capacity, so long as they continue to support the cause of the /nstitute. Rather, 
it provides a forum for all shades of political opinion to promote academic 
interests of Sikh Religion, on which all are agreed. Under this policy, members 
have carried on their activities in their respective areas. They have even 
participated in elections as independents or on party tickets. There is no 
objection to this. And nobody need feel apologetic for membership of an 
$.G.P.C. committee or any other similar organisation. This is rather encouraged 
for additional opportunities of service to the Panth. This was clarified earlier 
also in the January - March 1997 issue of the Abstracts page 128, which bears 
reproduction : 

“The Institute, as a body, has no political agenda. However, Sikhism is a 
whole-life religion, so politics and religion cannot be separated As such, 
members of the /astiture, individually, arc free to have, and do have different 
views on political matters and alfiliations with different parties. Some of 
them have even fought clections independently or on party tickets. There 
is no restriction on political activities of individual members. It must be 
made clear, however, that the /nsriture has nothing to do with the political 
activities of individual members. The /nstinte neither supports nor opposes 
their activities in politics. 
“The important thing is that all members are united as one man on the 
academic front. This was the situation in the beginning, and it has not 
changed a bit since then. There is no question of banning political 
activities for members. Rather, we want Sikhs of all shades of opinion 
to come together and join the /nstinte to fight the overt and covert 
attacks on Sikhism. 

“This clarification has been considered necessary to avoid 

misunderstanding.” 

The members of the fastinae are required to follow its Constitution 
and not that of any other organisation or newspaper. It is clear that neither 
myself nor other members have violated any provision of the Constitution by 
responding to the call for service to the Panth from other organisations. This 
is rather additional support to bur own programmes. 

The fastitute has been making vigorous efforts to fulfil its objectives. 
Some of its achievements made under this policy are mentioned below : 

a. The Jastinae brings out a prestigious quarterly journal, Abstracts of Sikh 
Studies, which is known for its content, direction, quality of printing and 
punctualily. , 

b. The Jastitue has broupht out over a score of books on Sikh religion. Its 
atest publication Sikhism > dts Philosophy and History, is a work of 
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encyclopaedic dimensions. 
. The Institute has fought successfully several academic battles in the fight 
against planned and motivated attacks on Sikh religion intending to 
i. distorting its philosophy and history. 

ii. challenge the authenticity of Guru Granth Sahib. 

iii. deny originality of Sikh thought. 

iv. question Sikh identity. 
. The Jnstitute has organised a series of seminars (including seven abroad) 
dealing with current academic issues. Latest among these were on 
Gurdwara Legislation and Sikh Personal Law. 
. The Institute spearheaded the campaign for reforms in the Sikh Calendar 
and introduction of Nanak Shahi Samvatr, which comes into effect from 
Vaisakhi 1999 on the Tercentenary of the founding of the Khalsa Order. 
. The Institute gave a call for the Gurmat Chetna Lehr, which has been 
widely welcomed and adopted. The news of thousands of Sikhs 
converging to Anandpur Sahib and other holy shrines to receive the sacred 
amrit are now common. 
. Asapart of the tercentenary celebrations of the Khalsa Order, the S.G.P.C. 
has accepted a project to write a five-volume authentic History of Sikhs, 
initiated in the Institute of Sikh Studies. Several eminent Sikh historians 
are working on this project, and the publication will be released on the 
Vaisakhi day of 1999. 
. The S.G.P.C. has also welcomed and accepted our suggestion for a Sikh 
TV Channel, which is expected to be on the air soon. 


i. The Institute has launched the WISER (World Institute of Sikh Education 


and Research) project to serve as a nucleus for research on Sikhism and 
training of Sikh scholars, parcharaks, ragis and granthis. A Sikh 
Reference Library and Musenm of relics of Sikh History are among the 
components of this project. 
. A Vanjara Fund has been established for the welfare of economically 
weaker sections of Sikhs with an initial endowment fund of Rupees Thirty 
nine lakhs. 
. A website on Internet has been secured and Internet connection 
purchased. 
. The Institute has produced material for entries on Sikhism for 
encyclopaedias. 
The above is no mean performance considering the fact that the /nstitute 


started from a scratch only a few years ago. The volunteers, who have been 
instrumental in its development, do not expect credit for this. But it would not 
be fair to condemn them for the service humbly rendered by them. 


It has also been alleged thal the /nstitute has associated itself with 


politicians to get easy money. This is as surprising as it is baseless. We did 
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the Seminar on Sikh Personal Law in October 1997. This was considered 
necessary for the theme selected. Only the Government could take steps for 
the required legislation. Any discussions on the theme without involving the 
Government would have been an exercise in futility. This involvement was 
considered particularly desirable, since the Government is headed by the leader 
of a party enjoying the mandate of the Sikh masses, demonstrated in the recent 
clections to the S.G.P.C., the Punjab Legislature and the Parliament. The 
present Chief Minister is a known supporter of the demand for a separate 
Sikh Personal Law. 

Similarly, invitation to Sardar Gurcharan Singh Tohra to inaugurate 
the Seminar on Gurdwara Legislation was essential, since he has been heading 
the S.G.P.C. for over twenty years and any discussion of the theme without 
involving the S.G.P.C. would have been meaningless. Moreover, the S.G.P.C. 
is not a political bady, and we are supposed to seck support from, as well as, 
extend cooperation to it in various Panthic activities. 

The above Icaders were not invited with an eye on financial assistance. 
The sole consideration was the nature and requirements of the themes. The 
fact that Sardar Badal responded to the invitation, and was sufficiently 
impressed with the performance and objectives of the Institute of Sikh Studies 
to volunteer some financial assistance, should be scen in a positive light and 
appreciated. We seck cooperation of onc and all in carrying out “our own 
programmes.” The important thing is that we do not bend or modify our 
agenda to accommodate politicians, within or outside our organisation. It is 
also necessary to remember that politicians, as a class, are not our enemies. 
They are also serving the cause of the Panth in their own way. Some of them 
ar members of our own fnstinite. 

An oblique hint also appeared that! pot the Sikh History Project of the 
S.G.PC. alloted to the Anstindte and myself, ‘The fact is that S.G.PC. has not 
allotted it to anybody, and is directly executing it, The project document was 
certainly prepared Wy ive an adopted by the SLR A large number of 
ermee historians are working al loan! fhitve been piven the responsibility 
a Asm aaing Heb eflores, anid puitliy thelt cont thutlon together in five or 
ine Wate Dy ibe Vase at (th ATE well wlahors of the Aanzh are 
CARA GES SA Hv CHE LOLCat ete fa ton avontie, 

b PRA We Meee Ue Valititbhe agitate Tn Oe Meatless and 
Pe LTV adieted CRUEL PORES toast on ibe TE iiently catia tas Boat wishes, 
understanding and COE ralten . Bag “HHL Thee, Cousidered it 
necessary lo like wen Take eautlaslanes Weta. Wie onlateves lavilivation, 

While responding to COTTE ENE mW Weds patil lige ag Nay viities, I mat 
J th nl a 8 a 
support from the Chief Mins Vostlont, 

Sef Editor 
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